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Alayhis-salam (Peace be upon him)

IHj8&. Radiyallahu anhu /

Radiyallahu anhum (May Allah be pleased with them)

Rahimahullah (May Allah have mercy on him)

Subhdnahu wa-ta'Ald (Glorious and Exalted is He)

clf?f Azzti wa-Jall (The Mighty and Majestic)
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Radiyallahu &nha (May Allah be pleased with him/her)
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Author’s Introduction

All praise is for Allah, Lord of all that exists. May blessings and peace
be upon the noblest of the prophets and the best of the messengers.
As to proceed:

This is a concise treatise regarding The Foundations ofthe Sunnah by
the eminent Imam, Ahmad bin Hanbal, may Allah have mercy upon
him and make Paradise his abode and final resting place, and may
Allah gather us and him in the company of the prophets, the truth-
ful, the martyrs, and the righteous; and what excellent companions
they are.

It clarifies the foundations of the correct Islamic creed which are
obligatory upon the Muslim to believe. Some of those beloved to me
from the students requested, while studying it, that | write an expla-
nation of it; so | sought Allah’s help in doing so, and Allah is the
granter of success.

The treatise is regarding the foundations of the correct creed, since
Imam Ahmad is the Imam of the Sunnah in truth. And he
needs no introduction, for he is the well-known cultivating Imam,
the figurehead of the well-known juristic school; he clarified [these
foundations] out of sincere advice to the ummah and to fulfill the
trust. It is a treatise that aids the beginner in understanding the
foundations of the magnificent Islamic religion, since it enlightens
him to the teachings of the religion and its fundamentals, and it is a
reminder to the seasoned one.

The Imam mentioned some issues, and although they are not
from the creed, the people of innovation have fallen into opposition
regarding them, [so] he mentioned them. It is as if he considered
them to be a distinguishing factor between Ahlus-Sunnah and the



THE BOUNTY & FAVOR IN CONCISE NOTES ON USUL AS-SUNNAH

people of innovation. He likewise placed affairs in this treatise from
the foundations of the Sunnah that appear to contradict the founda-
tions of the creed, such as the issue of fighting the highway robbers
and the Khawarij— if they confront the person, then fighting them
and defending himself and his wealth is something commanded
within the legislation. So he mentioned this, and Allah knows best,
because fighting the Muslims is not permissible to begin with, and
perhaps the Muslims will find it difficult to fight against the likes of
these people, due to adherence to the statement of the Prophet

idlj c | C sj*l
P jljlad 1 4luj j Id
The blood ofthe Muslim is not lawful (to shed) except in one of three
cases: (1) The married (or previously married) fornicator, (2) a life

for a life, and (3) the one who abandons his religion and separates
from the body of the Muslims.1

The author 'lifc mentioned fighting the highway robbers and the
Khawarij in this treatise because the Muslim believes in the sanctity
of the Muslims blood, and thus it is not lawful (to shed it), and
fighting the likes of these people— if confronted by them — is legis-
latively permissible (as shall be seen in the treatise) out of self-defense
and in defense of one’s wealth and honor, as is authentically reported
from the Prophet f§-

The treatise, in general, is a valuable book that the Muslim is in need
ofstudying so that he may be upon insight in the affair of his religion
and its teachings and foundations, and thus be saved from Allah%
anger; indeed, Allah is the guide to the Straight Path.

1Reported by al-Bukhari (#6878) and Muslim (#1676) from the hadith o f’Abdullah bin
Mas'ud.



Introduction of the Verifier, Shaykh Khalid ‘Uthman

All praise is for Allah, Lord of all that exists; may blessings and peace
be upon the seal of the prophets and messengers, and upon all of his
family. As to proceed:

The scholars of the Tabfun and their followers saw fit to name their
books on creed “As-Sunnah”to distinguish the signposts of the Saved
Sect from those of the divergent groups. From the earliest of these
books is Usui as-Sunnah by the Imam of the Sunnah, Ahmad bin
Muhammad bin Hanbal 'Site.

The Imam gathered within it the most important foundations
that the deviant groups— from the Jahmiyyah, the Mu%azilah, the
Murjiah, the Rafidah, and other than them — have opposed.

This is the affair, and | have endeavored in this print to verify the text
by way of two handwritten manuscripts, along with due consider-
ation to the manuscript of (al-Maktabah) az-Zahiriyyah, considering
it to be the foundational manuscript; and | compared them to the
narration of Usiil as-Sunnah in Shark Usui al-l1tigad by al-Lalikai,
as well as in Tabaqdt al-Handbilah by al-Qadi Ibn Abu Ya'la and the
print of al-Walid bin Muhammad Nabih.

I didnt bother to make comments and thus overshadow the text;
this is so the student of knowledge who wishes to memorize the text
may benefit without distractions. Perhaps Allah will facilitate another
print in which I can add comments and explanations. A number of
contemporary scholars have explained this text in recorded lessons.
From them are;

1) Al-Allamah al-Muhaddith Rabf bin Fladi al-Madkhali
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2) Al-Allamah Zayd bin Hadi al-Madkhali

3) Al-Allamah ‘Ubayd al-Jabiri

It is upon the student of knowledge to take care in studying these
explanations, being assisted by this verified manuscript so he may
extract the most complete benefit possible, by the favor of Allah.2

And may blessings and peace be upon Muhammad and his family.

Abu Abdul-A’la Khalid bin Muhammad bin ‘Uthman al-Misri

In addition to these explanations, there is the explanation ot our shaykh, Doctor Abdur-
Rahman bin Muhiyyud-DIn, may Allah preserve him, for which this verified manuscript
is the basis, enux\eA Al-Fadl wal-Minnah bi-Sharh Usuias-Sunnah.

10
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Permission to Translate Shaykh ‘Abdur-Rahman
Muhiyyud-DIn’s Explanation of Usuias-Sunnah

In the name of Allah, the Most Merciful, the Bestower of Mercy:

May prayers and peace be upon the Messenger of Allah; to proceed:

I have granted permission to the brother Abu Musa Raha al-Amrlki
to translate the book Explanation of Usuias-Sunnah by Imam Ahmad,
which | explained and taught in Masjid ‘Umar bin al-Khattab in
Madlnah. There is no problem with him translating it with a sound
(correct) translation, and may Allah bring benefit by way of it

I ask Allah, the Majestic and High, to grant us and him tawfig and
uprightness, and Allah is the granter of success.

Abdur-Rahman bin Salih Muhiyyud-Din

Al-Madinah an-Nabawiyyah
17 Shabdn 1437AH

1u
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Arabic Text of Imam Ahmad’s Ustil as-Sunnah
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Shaykh *Abdur-Rahman Muhiyyud-Din
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Shaykh ‘Abdur-Rahman Muhiyyud-Din
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pf2 s 1-QV I (w3
The foundational principles of the Sunnah according to us are:

Clinging to what the Companions of the Messenger of Allah it were
upon and taking them as an example.

Explanation

The author iiife began with clinging to what the Companions
of the Messenger of Allah it were upon, and this is Islam, for the
Companions are the best of mankind after the prophets and messen-
gers. This is due to the commendation of Allah and His pleasure with
them, for they had the soundest understanding of Islam of all the
people. The Qur'an was revealed among them; they comprehended
it and acted upon it. And Islam is the Sunnah and the Sunnah is
Islam, as is reported by Imam ash-Shafi’i iife; therefore, clinging to
the Sunnabh is, in reality, clinging to Islam.

Imam Ahmad 1ife mentioned the foundations of the Sunnah,
meaning the foundations of Islam, and he mentioned from among
them clinging to what the Companions were upon. This is
because this is the first entry point into the understanding of Islam,
and it is not possible to enter into Islam except by way of this door.
The Companions  are the first generation of Islam. Therefore, their
understanding of Islam is the correct understanding, and their action
is the correct action. Due to this, the author life said, “..and taking
them as an example. ” Meaning, the person should make them an
example and role model in his life and actions. This is because they
witnessed the revelation and its descent, and they were present with
the Messenger it. They accompanied him and they saw his actions;

19
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thus, they acted as he acted.

Therefore, Islam is our affair and the Companions are the
witnesses; and they are the most trustworthy of witnesses, for Allah
W* has commended them in His divine revelation, wherein He said:

Allah is pleased with them and they are pleased with
Him.
[Surah al-Ma'idah 5:119]

Also, the Messenger of Allah 0 commended them with his state-
ment:

N1 J ad aul
Fear Allah, fear Allah regarding the Companions.3

Therefore, he who reviles the Companions has reviled Islam, and he
who curses them has cursed Islam; and he who curses Islam or reviles
it is a disbelieving heretic.

3 Reported by Ibn Hibban in his Sahih (#7256) from the hadith of ‘Abdullah bin
Mughaffal M- Graded weak by al-Albani in As-Silsilah ad-Da'ifah (#2901).

20



And the abandonment of innovation, for every innovation is
misguidance.

Explanation

Innovation is that which is invented into the religion in opposition
to the legislation. This is because the legislation has been completed
by Allah, the Majestic and High, so it is not in need of any addition
or alteration.

That which the servants are in need of in their lives and their hereaf-
ter has been explained to us by Allah with the utmost clarity, and the
Messenger of Allah  has clarified that for us and explained it to the
point that Mustafa 0 has left us upon a clear and evident path; its
night is similar to its day. He did not depart from this dunya until
he had completed the religion and perfected it. Therefore, it is not
in need of addition. So he who adds anything to Allah% religion has
innovated, and he is astray, leading others astray. His innovation and
addition will be rejected and returned back to him.

It is reported from Mustafa iH that he said:

t e
’ﬂ L* i ja
He who invents into this affair of ours that which is not from it shall
have it rejected.4

The Sunnah and innovation do not combine in the believer’s heart.
In his book Al-Madkhal, al-Hakim mentioned: “There is not an

4Reported by al-Bukhari (#2697) from the hadith o f'A'ishah
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innovator in the dunya except that he hates the People of Hadith
(Ahlus-Sunnah), and when a man innovates, the sweetness of the
hadith and the Sunnah is extracted from his heart.”

22
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And abandoning argumentation and sitting with the people of
desires. And abandoning disputation, argumentation, and contro-
versy in the religion.

Explanation

The word al-khusumat (CjUjTa™JIl) is the plural of al-khusumah

Al-khusumah is derived from al-khasm (“">>11). This is to
have schism, argue, and seek to overcome (someone). This is because
each of the two disputants wants to overcome the other, and he will
argue with him whether it be in truth or falsehood. Al-khusumah and
al-mukhasamah are between two or more individuals. Meaning, each
one wants to debate with the other and overcome him. The origin is
that the religion is one, as it is said: “True tawhid is unified.”

The religion has no differences within it, and the origin regarding the
religion is that the Muslims should all be one ummah.5

s Translator’s Note: Shaykh ‘Ubayd al-Jabiri said:

“Disputing, controversy, and argumentation bear the same meaning. This argumentation
is of two categories:

1) “Clarification of the truth with the evidence, (saying, for example): This is
a sunnah, and the proof is such and such; or this is bidah, and the proof is such and
such. This is praiseworthy, and this is what the Salafwould do when disputing with the
Mu'tazilah, the Asha'irah, or the Jahmiyyah before them, or the Khawarij and other them.

2) “The conversations in which each disputant desires to persuade his opponent to
his point of view; and this is the one that Ahlus-Sunnah censures— the Salaf censured it,
detested it, and were stern in repudiation against its people. It was not from the habits of
the Salaf to sit with the people of desires for discussion, (saying), “You listen to me and |
will listen to you.” Rather, when one they knew to be a person of desires would come to
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Allah the Exalted has said:

Truly this, your ummabh, is one religion, and | am
your Lord, therefore worship Me (alone).

[Surah al-Anbiya' 21:92]

And likewise Allah has said:

And verily this, your religion, is one religion, and |
am your Lord, so keep your duty to Me.

[Surah al-Mu'minun 23:52]

Allah has also stated:

if _&ij jt

And do not dispute (with one another) lest you lose
courage and your strength depart.

[Surah al-Anfal 8:46]

And He has also said:

~ lisyH 'jj 44 4 "

And hold fast, all of you together, to the Rope of
Allah, and be not divided among yourselves.

[Surah A li'Imran 3:103]

Therefore, the true religion is unified, and unity is mercy, whereas
separation is punishment.

[hem, they would leave him and get up from the gathering until he departed.”

(At- Tagrir al-Ahmad bi-Sharh Usuias-Sunnah lil-Imdm Ahmad p. 19)
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Shaykh ‘Abdur-Rahman Muhiyyud-Din

Disputation in the religion, which is argumentation, schism, and
seeking to overcome one another, is only due to desires. The origin
in that [i.e., disputation in the religion] is the statement of Allah the
Exalted:

f# & & Sji}
Over all those endowed with knowledge is the
All-Knowing (Allah).

[Surah Yusuf12:76]

And likewise, Allah has stated:

(o] j #3}% » on
ij y
(And) if you differ in anything among yourselves,
refer it to Allah and His Messenger Hf, if you believe

in Allah and in the Last Day. That is better and more
suitable for final determination.

[Surah an-Nisd" 4:59]
“Refer it to Allah” in this verse means refer it to His Book, and “refer
it to the Messenger % ” means refer it to his Sunnah. In these two lie

happiness for the servants, unification of their hearts, and strength
for them.

However, to debate and discuss affairs in an excellent manner in
order to arrive at the truth and clarify that which is ambiguous to the
people, is from the affairs of the religion, and perhaps it is obligatory
in certain cases.

Allah the Exalted has said:

{ Jjite N Jis' 01/111 /1 ijbu >

So ask the people of knowledge if you know not.
[Surah au-Nald 16:43]
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However, argumentation and falsehood in order to overcome one
another, seeking superiority over each other, and for the sake of
disputing, is an affair that is heinous, and it is a rejected matter. This
does not emanate except from desires and seeking to overcome Allah’%

servants.

I ask Allah to protect us from deviant desires and to unite us upon the
Sunnah, guidance, and light, and to unite the hearts of the Muslims.

26



And the Sunnah according to us is the narrations of the Messenger of
Allah6  and the Sunnah explains the Qur'an.

Explanation

I say: The Sunnabh is the statements of Mustafa ffe as well as his actions
and his legislative approvals. The Qur’an is the speech of Allah, the
Majestic and High, revealed to His Prophet Muhammad 0 . He sent
it down upon His Prophet so he may clarify it to the people, explain
it, and make it clear to them.

Allah the Exalted has said:

4

And We have also sent down unto you (O Muhammad

H?) the reminder and the advice (the Qur'an), that

you may explain clearly to men what is sent down to
them, and that they may give thought.

[Surah an-Nahl 16:44]

This is so they may delight with it. The Messenger Ifc has clarified this
with the utmost clarity and with the clearest evidences. Therefore, he
who makes the speech of Allah and the Sunnah of His Prophet % his

6 Shaykh ‘Ubayd al-Jabiri said, “I think he intended by that to block the path for the one
who wants to enter things into the Sunnah that are not from it, whether from a good in-
tention or evil intention. So he explained the Sunnah.” (At-Taqriral-Abmadbi-Sharh Usui
as-Sunnah lil-Imdm Ahmad p. 22)
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primary concern while being sincere to Allah, the path will be made
clear for him, and the way will be evident for him and he will be
upon complete guidance, whereas he who pursues the obstructions
in the path and disputation in the religion, his feet will slip from the
path and he will go astray.
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And it (the Sunnah) is a guideline for the Qur'an.

Explanation

Meaning, the Sunnah proves the Qur'an, and the term ad-dalail
(Jjvall) is the plural of ad-dalalah (alJVall) and the term ad-dalalah,
as well as ad-dalil, means guidance and correctness. Therefore, the
Sunnah acts as a director and a guide to the Qur'an. So he who clings
to it clings to guidance and clear direction, whereas he who turns
away from it goes astray, is misguided, and destroyed.

All praise is due to Allah, there is no contradiction between the
Qur'an and the Sunnah. It is nothing but guidance, clarity, and a
clear and evident way.

Allah the Exalted has said:

And verily, you (O Muhammad 0) are indeed
guiding (mankind) to the Straight Path.

[Surah ash-Shurd 42:52]

And likewise, the Prophet 0 said:

I have left among you that which, if you cling to it, you will never
go astray thereafter; it is the Book of Allah and the Sunnah of His
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Prophet.7

The Prophet also mentioned, as is reported in the well-known
hadith of Trbad bin Sariyah:

NP ~NOAN N flLal>Jl ‘tuoj c¢
]

Cling to my Sunnah and the Sunnah of the righdy-guided khulafd'
after me. Bite on to it with your molar teeth, and beware of newly-in-

vented matters.8

Reported in At-Targhib wat-Tarhib (1/61) by al-Mundhiri from the hadith o f Abdullah
bin ‘Abbas. Graded sahih by al-Albani in Sahih at-Targhib wat-Tarhib (#40).
8 Reported by Abu Dawud (#4607), at-Tirmidhi (#2676), Ibn Majah (#42, 43, 44),
Ahmad (1/176), ad-Darimi (#95), at-Tabarani in Al-Kabir (#623), Ibn Hibban (1/178),
al-Hakim in Al-Mustadrak (1/176), and al-Bayhaqi in Al-Kubra (10/114). Graded sahih
by al-Albani in As-Sahihah (#2735).
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There is no giyas in the Sunnah.

Explanation

This is because the Sunnah is revelation from Allah to His Prophet.
Allah the Exalted has said:

Nor does he speak of (his own) desire. It is only an
inspiration that is inspired.

[Surah an-Najtn 53:3-4]

I say: The Sunnah is the counterpart of the Qur'an and, in regard
to legislation, it is similar to the Qur'an. It is obligatory to accept it
and not (permissible) to reject it. He who rejects it has rejected the
Qur'an, since it is revelation that explains the Qur’an and clarifies
it. Due to this, nothing is like it in legislation and explanation, since
there is nothing like it from rulings and statements of the people.

Every ruling and statement of the people is subsidiary to the Sunnah.
That which corresponds with it is accepted, and that which opposes it
is rejected, no matter who said it. In this regard, the great Imam said,
out of veneration for the Sunnah, “There is no giyas in the Sunnah. ”
Meaning, there is nothing comparable with it. Nor should anything
be compared to it from all the statements of the people of the earth,
their rulings, and their legislations, whether they be kings, leaders, or
other than them from the great people of the earth; no matter who
they may be. In this regard, the Imam "J& also said, out of veneration
for the Messenger of Allah =§L, quoting the statement of the Prophet

§f:
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0Qisl C-Qj'

Indeed | have been given the Qur'an and along with it that which is
similar to it.9

Therefore, the Sunnah is a foundation just as the Qur'an is.

* Reported by Ahmad in Al-Musnad (28/410) and graded sahih by al-Albani in Manzilah
as-Sunnah (p. 10).
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And examples are not to be struck for it.

Explanation

This is similar to what has preceded in veneration of the Sunnah and
its distinction in legislation and rulings along with the Qur'an, as
well as acceptance of it. No one should say that the Messenger W& is
a human being and perhaps he makes mistakes sometimes, therefore
the Sunnah contains mistakes. This is falsehood, because Allah the
Exalted has said:

And if he (Muhammad had forged a false saying
concerning Us (Allah), We surely should have seized
him by his right hand, and then certainly should
have cut off his life artery (aorta), and none of you
could withhold Us from (punishing) him.

[Surah al-Haqgqah 69:44-47]

And likewise Allah has said:

Nor does he speak of (his own) desire. It is only an
inspiration that is inspired.

[Surah an-Najm 53:3-4]
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Hence, for us to say that the Messenger 0 is a human being is the
truth — there occurs to him that which occurs to every human being,
from sicknesses and calamities, and he is exposed to what human
beings are exposed to from illness, hunger, fatigue, fear, and forget-
fulness, as well as other than this from that which occurs to human
beings. However, he is infallible as it relates to his conveyance of the
revelation and his position in legislation, guidance, and clarification
ofwhat Allah has sent to him. In relation to these things, he is infalli-
ble and not subject to error.

Allah the Exalted has said:

Allah will protect you from mankind.
[Surah al-Md'idah 5:67]

Meaning, Allah will safeguard you from them. Likewise, He will
protect you from them intellectually, for if the greatest minds in
the world were to gather together, they would not be able to find
anything in the Sunnah that is in contradiction with itself, nor will
they find any contradiction between the Sunnah and the Qur'an—in
all of its statements and rulings—even if they made great efforts and
strove hard to do so, and attempted with their greatest attempts in
this, whether they be from the philosophers, Orientalists, or Western
thinkers. 1f they came together seeking to find what corresponds with
their desires and made efforts to do so, the knowledge of the Qur'an
and the Sunnah would overtake them and they would be in a state of
destruction and loss.

Allah the Exalted has said:

iLU- idl Q-Li; Arivop

As

Then look again and yet again, your sight will return
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to you in a state of humiliation and worn out.

[Surah al-Mulk 67:4]

Along with this, the pure revelation has remained preserved and
safeguarded, and it shall remain like this until the end of time. This
does not prove anything except that the Qur'an and the Sunnah are
both a decisive ruling from Allah, the Most High, the Most Wise.

Allah said:

S

(This is) a Book, the verses whereofare perfected and

then explained in detail from one Who is All-Wise
and Well-Acquainted (with all things).

[Surah Hud 11:1]

Therefore, wisdom is with the Qur'an and the Sunnah, whereas
destruction and misguidance are with other than them. The Sunnah
is wisdom (hikmah), as is in the statement of Allah the Exalted:

G y

Instructing them in the Book (this Qur'an) and
al-hikmah and purifying them.

[Surah al-Bagarah 2:129]

Likewise, Allah has said:

4 0l17J1 JiUio] >

And purifying you, and teaching you the Book (the
Qur'an) and the hikmah.

[Surah al-Bagarah 2:151]

Hence, striking examples for the Sunnah is falsehood, legislatively
and intellectually. This is because it is revelation from Allah and it is
the counterpart of the Qur'an.

35



THE BOUNTY & FAVOR IN CONCISE NOTES ON USUL AS-SUNNAH

Imam Ahmad has mentioned this because he encountered harm from
the enemies of the Sunnah in his time and suffered tremendous trials
from them. They would say, “The Sunnah was transmitted by narra-
tors and they make mistakes. Therefore, it is a must that we subject
the Sunnah to intellect. That which corresponds with the intellect is
accepted, and that which opposes it is rejected.” They deviated greatly
by way of this.

Due to this, we say to them: Which intellect can be a judge over the
Sunnah, while the intellects vary just as human beings vary?! How
idiotic are their intellects! Then it is said to them: The Qur'an has
also been transmitted and reported to us by way of narrators. Is this
to be said concerning the Qur'an also?! (Are we to say) that it should
be subject to the intellects, and that which corresponds with the
intellect is accepted and that which opposes it is rejected?!

May Allah fight them. This is indeed clear deviation.
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It is not grasped by way of intellects or desires.

Explanation

Al-‘uqul is the plural of al-aql It is that which makes
one responsible, and it safeguards the human being from falling into
destruction. The meaning of &aql in the language is restraint and
prevention. This is because the Sunnah is revelation from Allah and it
is a presiding ruler over the intellects. Rather, it is that which directs
the intellects and guides them. We have not seen an intellect that has
diverged and departed from the Sunnah except that it has gone astray
and fallen into blunders.

Likewise, we have not seen an intellect that is guided by the Sunnah
and follows it except that it is in the best of the people— the most
virtuous of them in mind, the purest of them in disposition, and the
best of them in understanding. They have been given wisdom in their
statements and actions.

The Salaf  used to say, “He who makes the Sunnah the commander
of his heart and tongue will speak with wisdom. And he who makes
desires the commander of his heart and tongue shall speak with
innovation.” This is because the intellects, like human beings, vary
in proportion to their strength and weakness. Therefore, they are not
able to be independent in understanding their life and their place
of return, or understanding what will benefit them in that, as long
as they do not have the pure revelation to guide them. This is from
Allahs mercy to His servants, for He has sent messengers to them and
He has revealed books.

Allah the Exalted has said:
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<V 3 iP-~ >
And We never punish until We have sent a messenger
(to give warning).

[Surah al-Isra" 17:15]

So here, Imam Ahmad said, ‘It is not grasped by way of intel-
lect. ” Meaning: Firstly, the intellects are weak. Secondly, they vary
in understanding and comprehension; therefore, they are not able
to encompass the Sunnah, for it is revelation from Allah. Thirdly,
intellects are deficient. They die and they come to an end. Therefore,
so-and-so from among the people who has the firmest mind of all the
slaves of Allah will get weak and pass away, and his mind will go.

Allah the Exalted has said:

< oli y. j? >

Whatsoever is on it (the earth) will perish.

[Surah ar-Rahman 55:26]

Allah has also said:

And he to whom We grant long life, We reverse him
in creation.

[Surah Ya-Sin 36:68]

Therefore, the guideline for the life of the servants in order to have
a good life— and they have no other guideline except this— is the
infallible revelation; i.e., the Book and the Sunnah. Rather, the
Sunnah must be a presiding ruler over the intellects in order to guide
them. Due to this, the author followed this by saying: “There is
only to befollowing and the abandonment o fdesires.

He who makes the Sunnah a presiding ruler over his intellect and
his primary concern, and who clings to it and has this as his primary
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focus, will be guided and directed to the Straight Path.

Allah the Exalted has said:

{~ d'yiJ’ dj y
< Yjif §i f4 01 Oyiu:

Verily, this Qur'an guides to that which is most just

and right and gives glad tidings to the believers who

work deeds of righteousness, that they shall have a
great reward (Paradise).

[Surah al-Isra" 17:9]
Due to this, there has come in the narrated supplication:
osLai ~Nglm
JUdl alai Ol A jg

O Allah, make us from those who follow the Qur'an such that it
guides to your good pleasure and Paradise. And do not make us from
those whom the Qur'an follows and thus it drives one by his neck to
the Fire.

Likewise, Mustafa % would say:

ddd olyii\

The Qur'an is an evidence for you or against you.10

10 Reported by Muslim (#223) from the hadith of Abu Malik al-Harith bin Asim al-
Ashari
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There is only to be following and the abandonment of desires.

Explanation

Meaning, one should submit to Allah, the Majestic and High,
outwardly and inwardly, and follow the noble Qur'an and the pure
Sunnah outwardly and inwardly. And he should abandon following
desires, in general and in detail.

Allah the Exalted has said:

p. A x> i A JJ A

o4 --All

But no, by your Lord, they can have no faith, until

they make you (O Muhammad )&8) judge in all

disputes between them, and find in themselves no

resistance against your decisions, and accept (them)
with full submission.

[Surah an-Nisd' 4:65]

Likewise, Allah has said:
viH\ ii'J* & dis' uj >
alji,jj illl N 3>>)" J41 Ojfe o

bLj> *A*A5 J-A5 JLai
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It is not for a believer, man or woman, when Allah

and His Messenger have decreed a matter that they

should have any option in their decision. And

whoever disobeys Allah and His Messenger, he has
indeed strayed in plain error.

[Surah al-Ahzdb 33:36]

Allah has also said:

o 4u AjP Ayldl

N N N N | N | N

"o A *§Hp 1411 oMty 1 djl
0

O Dawud! Verily! We have placed you as a successor
on earth, so judge you between men in truth (and
justice) and follow not your desire, for it will mislead
you from the path of Allah. Verily! Those who wander
astray from the path of Allah (shall) have a severe
torment, because they forgot the Day of Reckoning.

[Surah Sad 38:26]

Al-hawd (<4j$11, desires) is the inclination of the heart towards that
which the heart desires and the soul loves. Opposing desires and
the soul is a magnificent matter in subjugating one’ soul, taming it,
and cultivating it upon the obedience of Allah It is (a means to)
happiness for the person in the dunya as well as the hereafter.

Allah the Exalted said:

0 Q* drrt N )
<uddl Oli

But as for him who feared standing before his Lord,
and restrained himself from impure evil desires and
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lusts. Verily, Paradise will be his abode.
[Surah an-Ndzi‘at 79:40-41]

Due to this, Mustafa Ife said:

dAjg  11jhJl sjlsulL

Paradise is surrounded by difficult things and the Hellfire is
surrounded by desirable things.1l

Therefore, following the Sunnah outwardly and inwardly, loving it,
and acting upon it brings about Paradise in the hereafter, as well as
happiness in the dunyd.

How can this not be the case when the servant is walking upon the
path of Mustafa iH? Allah the Exalted has said:

Then if there comes to you guidance from Me, then
whoever follows My guidance shall neither go astray,
nor fall into distress and misery.

[Surah Td-Hd 20:123]

Ibn Abbas ijii said, “Meaning, one will not go astray in the dunyd nor
will he be in a state of misery in the hereafter.”

He who traverses upon the path of Mustafa  will be with him, by
Allah's bounty and mercy, in the gardens of delight. And how great is
this as a means of happiness! This also brings about safety from devia-
tion in the dunyd, as well as safety from misery in the hereafter. And
this is complete guidance, complete happiness, and everlasting joy. O
Allah, make us from among its people.

That happiness is thatyou bask in its atmosphere,

" Reported by Muslim (#2822) from the hadith of Anas bin Malik tgi

42



Shaykh *Abdur-Rahmdn Muhiyyud-Din

So stopyour mount, foryou have been savedfrom despair;
Knowledge is not except the Book o fAllah or a narration,
Illuminating with the light ofHis guidancefor all who seek it;

A lightfor the seasoned one, goodnessfor the seeker,

A protectionfor thefearful and a blessingfor the destitute;
Cling to their (the Qur'an and Sunnah) doorfor those who seek it,
Remove blindness by way ofthemfrom every seeker;

Sweet waterflows toyour heartfrom theirpools,

You can wash what is in itfrom filth with the water oftheir guidance;

One who stands with the Prophet, and thefollowers ofthe Prophetyou
will be,

By their guidance, constantly drawing nearer to the light;
Cling to their gatherings and preserve their company,
And be saddened ifyou miss aportion ofa lesson;
Traverse upon theirpath and cling to their group,

You will be their companion in the Blessed Company.
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And it is from the required Sunnah, [the Sunnah] which whoever
abandons a single characteristic from it has not accepted it, has not
believed in it, and he is not from its people:

Explanation

The author now mentions some of the details of the foundations
of the sound and correct belief system, which is obligatory upon
the believer to have iman in and submit to in the most complete
manner. He said: “From the required Sunnah, "meaning, that which is
binding upon the Muslim and obligatory for him to cling to and not
abandon, such that he said: .. whoever abandons a single characteris-
ticfrom it. " The word al-khaslah means a quality within the
individual. Here it means a part of a thing. And these khisal
characteristics) will be mentioned by the author as the foundations of
al-iman. He who abandons anything from them, then it is as if he has
abandoned all of them. They are the pillars of iman and its obligatory
elements.

They have come in the authentic narration in which the Prophet 0
said:

j-bdb cyyi j <L oi

Iman is that you believe in Allah, His angels, His Books, His messen-
gers, the Last Day, and the gadar, its good and its evil.22

D Reported by Muslim (#8).
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Likewise, he said, ‘(he) has not accepted it, has not believed in it, and
he is notfrom its people. ”

This is the clear truth that contains no ambiguity. Indeed, everyone
who rejects something and does not accept it, then he is not from the
people of that which he has rejected. And the people of iman are those
who accept all of it—its pillars and its obligatory elements— and
they act upon it outwardly and inwardly.

Allah has said:

O you who believe, enter Islam completely.
[Surah al-Bagarah 2:208]

Meaning, accept the entirety of Islam.
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Al-iman in al-qadar, its good and its evil.

Explanation

| say: Al-qadar is Allah%s secret within His creation. It is that which
Allah, the All-Knowing, the All-Capable, has decreed within every-
thing as it relates to this universe. Nothing departs from His decree
"3s, His knowledge, and His divine will. His knowledge, ability, and
divine will encompass all things, and His decree of them takes place
in a manner that He wills and wants. This was decreed before they
were brought into existence, and occurs as He wants. That which
does not exist, Allah knows how it would have been had it existed.

All of this is in a divine book which none knows except Him alone.
Allah has said:

Clp \Js- y

“(He alone) is the All-Knower of the ghayb (unseen),
and He reveals to none His ghayb (unseen).”

[Surah al-Jinn 72:26]

Therefore, our Lord, the Magnificent King, the All-Wise, the
All-Knowing, the Ever-Powerful, is not such that there will be in His
creation except what He wants and has decreed, and there is nothing

in His creation created in vain; exalted be Allah above that. Allah has
said:
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“Did you think that We had created you in play
(without any purpose), and that you would not be
brought back to Us?”

[Surah al-Mu'minun 23:115)

Therefore, His divine decree for affairs and His knowledge of them
before they come into existence— whether they be good or evil — as
well as their existence in proportion to His knowledge, decree, and
divine will, all make up al-gadar.

Therefore, iman in al-gadar, its good and its evil, is a pillar of the
servants iman. This is that the servant believes that Allah has decreed
everything in this life, and He knows it and has willed it. (The
servant knows that) he exists by way of Allah’s knowledge and will
~6. Therefore, nothing departs from Allah’s decree, knowledge, and
will. As it is said, “From a grain of corn to the celestial bodies.”

Everything in creation and existence is by Allah’s decree, knowledge,
and divine will. The human being is part of that creation.
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And to affirm the narrations regarding it and to have iman in them.

Explanation

Many narrations have come affirming the fact that Allah has decreed
and preordained all things, in general and in detail, before creating
them and bringing them into existence. He has decreed those who
are miserable and those who will be blessed. He has decreed their
provisions and their lifespans. All things have been created by Him.
Therefore, before He created them and brought them into existence,
they were within His knowledge and He decreed them, willed them,
and wanted them to be. Then He put them into existence just as He
knew them, decreed them, willed them, and wanted them to be.

The best example for this is what was mentioned by Ibn Masud
when he said, “The truthful and trustworthy said to me:

. f ( e
aalLp 14ani Ujj a*l ~adp>- 0.

jl al>y al”\Pj o>

“*Indeed, the creation ofone ofyou is brought together in the womb
of his mother for a period of 40 days as a nutfah (mixed drops of
male and female semen), then as a clot for a similar period, then as a
lump of flesh for a similar period. Then the angel is sent to him and
commanded to write four things regarding him. He writes: (1) his
provisions, (2) his life span, (3) his actions, and (4) whether he will
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be wretched or blessed.”” 13

Likewise, there is that which he 0 said in the hadith of Ibn Abbas

m:
da n )

The pens have been lifted and the pages have dried. 4

And [there is] other than this from the narrations similar to when
he was asked, in the hadith of Suragah, “What is the use of doing
actions?” He said:

LallifE U A

Do actions, for everyone shall have facilitated for him the action for
which he has been created.5

So in this universe, which is created both high and low, that which
is general and that which is detailed, there is nothing except that it
exists by Allah’ decree, knowledge, and divine will. Even the leaf that
falls from the tree and the raindrop that falls from the sky.

Then the author said, And to have iman in them.” Meaning,
iman in the narrations that clarify this and explain it. It is obligatory
to have iman in them and to submit to them totally in one% heart
and mind, outwardly and inwardly, and to understand them as the
Companions ~ understood them from Mustafa® (and to submit to
them) as they submitted to them and acted upon them. It is likewise
obligatory upon us to submit to them and act upon them without
dispute, argumentation, or debate. Rather, we must submit to them,
be pleased with them, and accept them.

This was the action of the Companions, and this was due to their
clarity and their completion in explaining the Lord’s actions, Exalted
and High be He. This is due to the truthfulness of their iman and the

B Reported by al-Bukhari (#3208, 3332, 6394, and 7454) and Muslim (#2643).
U Reported by at-Tirmidhi (#2516), graded sahih by al-Albani in Sahih al-Jami' (#2514).
B Reported by al-Bukhari (#4949) from the hadith o f‘All bin Abl Talib.
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excellence of their certainty, the purity of their hearts, and the fact
that they knew that the Lord "M does what He wills and is incapable
of nothing. Therefore, that which He decrees is, and there is no way
to hinder it from being. That which He wants is, and that which He

does not want is not.
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And one is not to say “Why?” or “How?”

Explanation

This is because Allah the Exalted has said:

He cannot be questioned as to what He does, while
they will be questioned.

[Surah al-Anbiya' 21:23]

This speech from the Imam blocks the response of the obsti-
nate rejecters and the people of desires and innovation, from the
proponents of theological rhetoric and other than them, because the
servants have nothing to do with the affair and the affair is entirely in
Allahs Hands, as Allah has said:

Surely, His is the creation and commandment.
Blessed be Allah, the Lord of all that exists!

[Surah al-A'raf7:54]

Hence, the entirety of the creation is His and (they are all) His
servants, and He is their Master and King. It is obligatory for them to
understand that their affair belongs to Him. He has created them as
He has willed and not as they will. His creation and His divine will is
the best creation and the best will.
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Allah has said:;

So blessed be Allah, the best of creators.

[Surah al-Mu'minun 23:14]

Therefore, the Majestic Creator is such that, since He is singled out
with the creation, He is likewise singled out with the command.
Therefore, the command is His command, and His command within
His creation is authoritative. He does not command except with what
is good. Hence, all good is in His Hand, and evil is not attributed
to Him. Therefore, the one whom He has ennobled with iman and
success, then this is by way of His bounty and His favor. The one
whom He has humiliated with disbelief and wickedness, then this is
by way of His justice, and He is not an oppressor to them.

Allah has said:

He cannot be questioned as to what He does, while
they will be questioned.

[Surah al-Anbiyd"' 21:23]

And Allah has also said:
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He it isWho created you, then some ofyou are disbe-
lievers and some of you are believers. And Allah is
All-Seer of what you do.

[Surah at-Taghdbun 64:2]

And Allah has also said:
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Not for you (O Muhammad but for Allah) is the
decision.

[Surah Ali ‘Imran 3:128]

Therefore, he who asks why or how is guilty of heresy and disbelief,
and he has entered himself into that which does not concern him.
He is a weak slave who has been created, and thus he is destroyed,
he is sick, and he is dead. He has entered himself into the affairs of
the Owner, the King, and the Ever-Powerful; the One who manages
the affairs, the Truth, the Creator, the All-Wise, the All-Knowing, the
One who gives life and causes death, the Ever-Living, the One who
sustains and protects all that exists, the One who does not die. The
jinn and mankind will pass away. They are those whom He causes to
die and then He will bring them to life.

Allah the Exalted says:

And of knowledge, you (mankind) have been given
only a little.

[Surah al-Isrd" 17:85]

The entirety of the creation, both mankind and the jinn, the first
of them and the last of them, do not know anything within the
knowledge of Allah except what is similar to a drop of water in the
magnificent ocean. That which they do know, Allah has favored them
with.

Allah the Exalted has said:

A (NS Ly Vjy

And they will never compass anything of His knowl-
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edge except what He wills.
[Surah al-Bagarah 2:255]

The author said, ‘One is not to say ‘Why?’ or How?’” This is
due to the completeness of Allah’s knowledge and wisdom, and the
completeness of Allah’ ability and divine will, as well as the weakness
and inability of the deficient creation.
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There is only to be at-tasdiq (affirmation) and iman in them.

Explanation

| say: At-tasdiq al-jazim (firm affirmation) and true iman is that which
contains no doubt in what is authentically narrated and affirmed
from the Prophet 0, who does not speak from his own desire. One
is to have iman in the narrations regarding al-qadar, some of which
have preceded, such as the statement of the Prophet it:

The pens have been lifted and the pages have dried.16

And his statement:

vl al>-1j allL"pj dijj *

The angel writes his provisions, his lifespan, his actions, and whether
he will be wretched or blessed.T7

Meaning, this takes place before his creation and his existence in this
life; these things are already written and predetermined for him. There
is nothing upon the weak slave except to act upon what he has been
commanded with and to humble himselfand turn to Allah, seeking
refuge with Him such that He will accept him and give him success
in what He loves and is pleased with; and He will write him among
the people of happiness and nobility, and not place him among the

16 Reported by at-Tirmidhi (#2516). Graded sahib by al-Albani in Sahih al-Jdmi'(#2514).
r The reference for this hadith has preceded.
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people of misery and the Fire. If he says why or how, then he is guilty
of heresy and disbelief.

So he is not to say, “Why did Allah make so-and-so a believer?”
Nor is he to say, “Why did Allah make so-and-so a disbeliever?” Or,
“Why does so-and-so believe and why has so-and-so disbelieved?”
Or, “Why has Allah made so-and-so rich and why has Allah made
so-and-so poor?” He is only to affirm and act upon what Allah has
commanded; and Allah is a guardian of the pious and the guardian
of those who turn to Him in repentance. (He is also) the guardian
of the patient, those who humble themselves before Him, and those
who are obedient to him and truthful.
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He who does not know the explanation of the narration and whose
intellect cannot grasp it, then that is sufficient and the affair has been
decided for him. Therefore, it is upon him to have iman in it and to
submit to it.

Explanation

This is because it is the truth which contains no falsehood. It is the
speech of Allah and the speech of His Messenger %. The principle
regarding the intelligent human being is that he follows the meanings
of the Qur'an and the Sunnah, and he ponders and tries to compre-
hend their meanings so he may act upon that in accordance with
what the Messenger it and his noble and eminent Companions
understood. He traverses upon their guidance and their path with
excellence; thus, he is from the most intelligent of the slaves, the
soundest of them in understanding, and the most guided of them.

Perhaps one will come whose intellect and understanding are weak,
so he does not know the explanation of the narration, or perhaps it
is ambiguous to him and his intellect cannot grasp it. He should not
reject it. Rather, it is upon him to submit to it, for there exists one
who is more intelligent than him and has more understanding and
knowledge than him.

Allah the Exalted has said:

< f# N >

But over all those endowed with knowledge is the
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All-Knowing (Allah).

[Surah Yusuf 12:76]

This is balance and justice, for indeed the speech of Allah and His
Messenger H is of the utmost authority and it contains no schism,
nor does it contain contradiction and opposition. They affirm one
another, they (the Book and the Sunnah) explain one another, and
they guide to that which is firmer.

The Imam encountered those whose desires had overcome them.
They were overcome by philosophy, doubt, argumentation, and
disputation, and they had little taqwd. They were those who sought
ascendancy and were arrogant and deluded by what they had from
knowledge, to the point that Shaykh-ul-Islam Ibn Taymiyyah
said the well-known statement concerning them: “They were given
intelligence but not purity of heart.” Due to this, when Imam Ahmad
lil® encountered these people and their disputation in the religion
and regarding the narrations of the Messenger 0, he said this. He
was addressing the general people and informing them that it is upon
the believer to have iman and to submit to what his intellect cannot
grasp, and to not contradict it. This is because what has come from
Allah and His Messenger 0 in its entirety both emanate from one
light.

The eloquent are silenced by it and the intelligent believe in it. This
individual whose intellect cannot grasp it and understand it by way
of the pure revelation, perhaps his intellect can grasp some of it or
most of it and he can understand it, believe in it, and submit to it.
That one is such that he cannot grasp it, while someone else’ intellect
can grasp it. All of it emanates from one light.

So it is obligatory that one accepts it, because he is not the most
intelligent of people. Even though he has intelligence and under-
standing, there is one who is more intelligent than him and has more
understanding and knowledge than him. This is because the people
are, as has preceded, variant in their understanding, their intel-
lects, and their levels of knowledge. Rather, the servant himself may
encounter a time when his mind is hindered from understanding and
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comprehending. So he whose mind is hindered from the Qur'an or
the narrations such that he does not understand them, it is obligatory
upon him not to reject them. Rather, (he must) submit to the One
who has revealed them and ask Allah to grant him success in under-
standing and to enlighten his mind and his insight in that, and to
make him firm upon the truth.

Allah has indeed spoken the truth when He said:

< J# ] 1Si 57 >

But over all those endowed with knowledge is the
All-Knowing (Allah).

[Surah Yusuf12:76]
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Such as the hadith ofthe truthful one who is believed, and that which
is similar to it regarding al-gadar.

Explanation

| say: The hadith of the truthful one who is believed is a reference to
the hadith of Ibn Masud i€ which is in the Sahih [of al-Bukhari],
wherein he said, “The truthful one who is believed narrated to me;:

A (5 AaL?- ol

“‘Indeed, the creation of one ofyou is brought together in the womb
of his mother...””

This hadith proves with a clear indication that no one enters or
departs from this dunyd except by way of the decree, knowledge, will,
and wanting of Allah the Exalted. Allah has preordained His decree
and is all-knowledgeable of it. He wrote and He willed it to be and
He wanted it to happen. Thus occurs everything that happens in this
life. Allah decrees it with an excellent and complete decree, and He
ordains what He wills, Glorified be He. As Allah has said:

He cannot be questioned as to what He does, while
they will be questioned.

[Surah al-Anbiyd" 21:23]

Hence, there is nothing due upon the believing slave except to believe
in Allah’% decree for everything in existence, such that nothing departs
from His decree, knowledge, and will *&

60



Shaykh "Abdur-Rahman Muhiyyud-Din

As Allah, the Majestic and High, has said:

A jojL alliu- JFT b

Verily, We have created all things with gadar.
[Surah al-Qamar 54:49]

Likewise, Allah said:
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And with Him are the keys of the ghayb (all that is

hidden), none knows them but He. And He knows

whatever there is in (or on) the earth and in the sea;

not a leaffalls but he knows it. There is not agrain in

the darkness of the earth nor anything fresh or dry,
but it is written in a clear record.

[Surah al-An'dm 6:59]

And Allah has said:

{ tCr* 317 )

He has created everything, and has measured it
exacdy according to its due measurements.

[Surah al-Furgan 25:2]

Allah has also stated:

< jos™i >

And each and every thing they have done is noted in
(their) records (of deeds).

[Surah al-Qamar 54:52]
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So all things in this universe are written and decreed by Him and
recorded in the Preserved Tablet. Nothing occurs in the universe and
in this life except what is written, recorded, and known, and willed
by way of Allah’s perfect and complete will, His complete and all-en-
compassing knowledge, and His authoritative will. Allah knew it
before it came into existence. Due to this, Mustafa it said, in the
hadith of Ibn ‘Abbas:

The pens have been lifted and the pages have dried.

This is in opposition to the despicable and filthy Qadariyyah, for they
have denied this. May Allah the Exalted fight them for their slander.

Imam Ahmad said, “..and that which is similar to it regarding
al-gadar. ”’Meaning, similar to the hadith of Ibn Mas ud in affirma-
tion of the gadar and the fact that Allah decrees all things. Therefore,
it is upon the Muslim slave to have iman in that and to affirm it, and
he must not reject it. Meaning, he should not reject the likes of these
affirmed narrations that come in affirmation of al-qadar. And he
must believe that all of these things are created by way of the decree,
will, and knowledge of Allah.

As Allah the Exalted has said:

Verily, We have created all things with gadar.
[Surah al-Qamar 54:49]

Iman in al-gadar is one of the six articles of faith concerning which
he who disbelieves in a single one of them has lost his iman.

We ask Allah to make iman firm in our hearts and to not allow our
hearts to deviate after He has guided us. O turner of the hearts and
sight, make our hearts firm upon Your religion. O controller of the
hearts, turn our hearts toward Your obedience.
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And also like the narrations that speak regarding the seeing of Allah
(in the hereafter); even if the ears are repulsed by them and the one
who hears them is confused.

Explanation

Meaning, similar to iman in the narrations regarding al-qadar— since
the Qadariyyah have gone astray in this regard— are the narrations
regarding seeing Allah in the hereafter that are affirmed from the
Messenger of Allah 0. The Mutazilah have gone astray in this, so it
is obligatory upon the believer to have iman in all of the narrations
that speak regarding seeing Allah in the hereafter. This is in reference
to the believers seeing their Lord on the Day ofJudgment in Paradise,
wherein they shall dwell for eternity.

Verses and authentic narrations have come regarding this, such as the
statement of Allah

Some faces that Day shall be shining and radiant;
looking at their Lord (Allah)...

[Surah al-Qiyamah 75:22-23]

Likewise, the saying of Allah:

For those who have done good is the best and even
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more.

[Surah Yunus 10:26]

This is since the Prophet 0 has explained az-ziyddah (“even more”)
to mean the believers seeing their Lord on the Day ofJudgment. He
also said:

Indeed, you shall see your Lord on the Day ofJudgment.8

And he also said:

U

There is none from among you except that his Lord shall speak to
him with there being neither veil nor interpreter between them.19

And other than this from the narrations and verses that have come
regarding this. Therefore, it is upon the believing slave to submit,
have iman in, and yield to these narrations. He must not dispute,
argue, or contend with them as the people of innovation and
misguidance have done, from the Mu'azilah and other than them
from those whose vision has been blinded.

Therefore, Imam Ahmad ail# said it is obligatory upon you, O slave
of Allah, to believe in this even if your hearing may be repulsed by
these narrations, and your nature and your hearing does not compre-
hend it. You are not to say, “How?” And your iman is not correct
until your desires, your nature, and that which your soul inclines
toward is subservient to what the Messenger » — who was a sincere
and trustworthy advisor— has come with from his Lord Js.

B Reported by al-Bukhari (#7436) from the hadith ofJarir bin ‘Abdillah S .

Reported by Ibn Khuzaymah (1/363) from the hadith of Buraydah bin al-Haslb al-
Aslami.
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Certainly, it is due upon one to have iman in them and to not reject

a single letter from them, and the same for other ahadith that have
been reported on the authority of trustworthy narrators.2

Explanation

The speech of the author here is clear, since he repeated the fact that
it is obligatory on the Muslim slave to submit and have iman in the
authentic narrations that have been affirmed, and to not reject them
simply because he does not understand and comprehend them. And
he is not to reject a single letter from them, for he who rejects a single
letter from them, it is as if he has rejected all of them.

DTranslators Note: Shaykh ‘Ubayd al-Jabiri said:

“This is a principle that contains a number of affairs; firstly, when do we accept the hadith?
If the transmission of it is authentic from the Prophet then we accept it. And that has
five conditions, which are:

1) Trustworthiness of its narrators.

2) Their precision.

3) Continuity in the chain of narration.
4) Being free of irregularity.

5) Being free from defect.”

fAt-Taqgrir al-Ahmad bi-Sharh Usui as-Sunnah lil-lmam Ahmad p. 47)
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And one is not to argue with anyone or debate with him, nor is he to
learn the skills of argumentation.

Explanation

This is the path of the Salaf, may Allah% pleasure be upon them. It is
to abandon differing, disputation, debate, and argumentation in the
religion, for indeed, this is the foundation of diversion and misery.
One is simply to have certainty and submit to the Lord of all that
exists.

Allah the Exalted has said:
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But no, by your Lord, they can have no faith, until

they make you (O Muhammad Hi) judge in all

disputes between them, and find in themselves no

resistance against your decisions, and accept (them)
with full submission.

[Surah an-Nisa' 4:65]
One is also to leave off debate and argumentation with others, for

indeed it brings about enmity, hatred, and aversion of the hearts. The
principle is knowledge, learning, and comprehension of the religion,
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calling to Allah upon clear insight and knowledge,2l and speaking
with that which is better.

Allah the Exalted has said:
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Invite (mankind, O Muhammad ft) to the way of

your Lord (i.e., Islam) with wisdom and fair preach-
ing.

[Surah an-Nahl 16:125]

Allah has also said:
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Then high above all be Allah, the True King. And
be not in haste (O Muhammad ft) with the Qur'an

before its revelation is completed to you, and say:
“My Lord! Increase me in knowledge.”

[Surah Td-Hd 20:114]

A man will always be a scholar as long as he seeks knowledge, for if he
thinks that he has already acquired knowledge, then he is ignorant,
and it is upon him to have taqwd of Allah.

A Translator’s Note: It is reported from Imam Malik bin Anas that a man came to him
named Abul-Juwayriyyah who was accused of al-irja, and [Abul-Juwayriyyah] said, “O
Abu Abdillah, listen to me — | want to speak with you concerning something and debate
with you and inform you of my opinion.” [Imam Malik] said, “And if you should win the
debate?” He said, “If I win the debate, then you follow me.” [Imam Malik] said, “And if
there comes another man who speaks with us and overcomes us?” He said, “Then we will
follow him.” Malik jife- said, “O servant of Allah, Allah 3% sent Muhammad % with one
religion, and | see you wanting to change to another religion.”

(Reported by al-Ajurri in Ash-Shari‘ah [1/437 and 5/2546] and Ibn Battah reported it by
way of him in Al-lbdnah [2/507])
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Allah the Exalted said:

And take a provision (with you) for the journey, but
the best provision is at-tagwd (piety, righteousness,

etc.).
[Surah al-Bagarah 2:197]

And Allah has also said:

So be afraid of Allah; and Allah teaches you.

[Surah al-Bagarah 2:282]
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Indeed, theological rhetoric regarding al-gadar, the seeing of Allah
in the hereafter, and the Qur'an is detestable and prohibited.

Explanation

I say: Theological rhetoric regarding al-qadar has already been
defined and understood. However, here the author is warning against
disputing, delving deep into it, and negating it, for it is blameworthy
that this should occur from the person and it indicates his ignorance
of at-tawhid and his deviation, rejection, and arrogance. The ahadlth
have come in criticism of al-Qadariyyah, i.e., those who dispute
regarding al-gadar, saying that there is no divine decree.

Abu Dawud has reported on the authority of Ibn Abbas i|£ from the
Prophet 0 that he said:

f
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Al-Qadariyyah are the Majus of this ummah.11

Also in [Sunan] Abu Dawud there comes [the narration] on the
authority of Hudhayfah bin al-Yaman iH from the Prophet iH that
he said:

t (
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Every ummah has Majus and the Majus ofthis ummah are those who

2 Reported by Abu Dawud (#4691) from the hadith of'Abdullah bin 'Umar tjS. Graded
hasan by al-Albani in Sahih al-]Jami’(#4442).
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say there is no divine decree.3
As well as other narrations that have come criticizing them.

Also [like this is] the affair of theological rhetoric regarding seeing
Allah in the hereafter, meaning [their] negation of that. Those who
say that Allah will not be seen on the Day of Judgment are not
correct. He who delves deep into that, disputes it, and claims that
Allah will not be seen, then he is criticized and prohibited from that,
as the author has mentioned. Imam at-Tahawi id# said, “Seeing
Allah in the hereafter is true for the people of Paradise. However,
they will not encompass Him nor are they to (delve into the) how, as
the Qur'an has textually mentioned.”

Also [like this is the affair of] theological rhetoric regarding the
Qur'an, which is the speech of Allah, the Majestic and High. Imam
Ahmad was tormented regarding this issue and put to trial greatly
due to it from the people of desires; i.e., regarding the affair that the
Qur'an is the speech of Allah, the Magnificent, and not created. He
was beaten, imprisoned, and punished on account of the fitnah of
the Qur'an’ creation. Many of the scholars were put to trial due to
it—from them are those who were killed, from them are those who
were imprisoned, and from them are those who were tormented and
beaten. This was from the schemes and plots of the Jews upon the
tongues of the deviant Mutazilah who claimed Islam. May Allah give
them what they deserve.

The author jji-= said, “Indeed, theological rhetoric regarding al-gadar,
the seeing ofAllah in the hereafter, and the Qur'an is detestable and
prohibited. ”

This is due to what it brings about from tribulations in the religion.
Also, researching into it, delving deep into it, and arguing regarding
it are from the affairs that cause doubt in the religion, schisms, and
tribulations. These affairs disturb a person’s iman. This is from what
the Shaytan and his associates want. Therefore, the Imam desired

J1Reported by Abu Dawud (#4692). Graded hasan by al-Albani in Sahib al-Jdmi’(#5163).
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to follow the path ofthe Salaf  for they did not delve into this due
to the soundness of their disposition, the purity of their intellects,
and the truthfulness of their Iman. This is the path of safety; not that
of philosophy and deviant ideologies.

Al-Imam at-Tahawi mentioned in his blessed book of &agidah:
“There is no safety except by way of the Qur'an, and we testify that
it is the speech of the Lord of all that exists. We do not say that it is
created, nor do we oppose thejama ah of the Muslims.”

Ibn Abil-Tzz, the explainer of Al-Agidah at-Tahawiyyah, said, “In
general, Ahlus-Sunnah in their entirety, from the people of the four
madhahib and other than them from the earlier and later generations,
are in agreement upon the fact that the Qur'an is the speech of Allah
and not created.”24

2 Explanation of'Al-'Ayidah at-Tahdwiyyah"by Ibn Abii-‘lzz (p. 185).
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Even if the one who does so arrives at the Sunnah by way of his
speech, he is not from Ahlus-Sunnah until he abandons disputation
and submits to and believes in the narrations.

Explanation

| say: This is an excellent comment from this noble Imam Idd. Imam
Ahmad is excluding the person of theological rhetoric and the one
who pursues the knowledge of theological rhetoric from being from
Ahlus-Sunnah until he abandons this preeminent description of the
people of theological rhetoric; i.e., argumentation and debate regard-
ing the religion.

He said, ‘Even if the one who does so ...” The pronoun here is in
reference to theological rhetoric, which came about in the preceding
section in which he said, ‘Indeed, theological rhetoric regarding al-ga-
dar, the seeing ofAllah in the hereafter, and the Qur'an... ”

Theological rhetoric regarding these three affairs and delving into
them are such that the one who does so is referred to as a person of
theological rhetoric and he is from the people of theological rhetoric.

Ash-Shafi‘i ife said, “My ruling regarding the people of theologi-
cal rhetoric is that they are to be beaten with stalks and shoes and
they are to be paraded through the cities and towns, and it is to be
said, ‘These are those who have abandoned the Book of Allah and the
Sunnah and follow theological rhetoric.””

Therefore, the reality of Imam Ahmad’ statement £4&that the person
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of theological rhetoric is not from Ahlus-Sunnah — and that which is
other than the Sunnah is innovation — is that he is from the people
of innovation.

And his statement, “...until he abandons disputation and submits to
and believes in the narrations.” This is clear and contains no ambigu-
ity. It means that the person of theological rhetoric must abandon
disputation and argumentation and believe in the narrations and
follow them in truth and sincerity (this is in reference to the authen-
tic narrations). He must believe in them and follow them outwardly
and inwardly. At that point, he will be from Ahlus-Sunnah and Allah
will pardon what preceded from him, and Allah will accept repen-
tance of the one who repents. And Allah knows best.
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And the Qur'an is the speech of Allah. It is not created. One should
not be afraid to say that it is not created, for indeed the speech of
Allah is not distinct from Him, and no part of it is created. Beware of
disputing with the one who innovates regarding it and the one who
says his articulation of the Qur'an is created and other than this.

Likewise [with the one] who is hesitant regarding it such that he
says, “lI dont know whether it is created or not.” It is nothing except
the speech of Allah. Therefore, the one who does this is a person of
innovation just like the one who says it is created, for it is only the
speech of Allah and it is not created.

Explanation

The author said, “The Quran is the speech ofAllah.” | say: The
Qur'an is the speech of Allah written in the mushaf that is well
known among the people; (it is) likewise preserved in their chests and
recited in their prayer. It is what Allah has revealed to His Messenger
% by way of the trustworthy angel Jibrll as revelation from Allah,
the Majestic and High. This, in reality, is the speech of Allah, the
Majestic and High. Allah spoke with it and Jibrll heard it from Him
and descended with it to Muhammad, the best of mankind, in order
for him to guide the people therewith. The Messenger ifc conveyed it
to us and it reached us preserved and complete.
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Imam at-Tahawi said, “The Qur'an is the speech of Allah. From
Him it began, without questioning how it is as a statement. Allah
sent it down to His Messenger 0 by way of revelation. The believers
affirmed it in truth and are certain that it is the speech of Allah the
Exalted in reality. It is not created like the speech of created beings.”

| say: The Imam affirmed this before Imam at-Tahawi, so he was,
in that, upon guidance and firmness. And he was put to trial regard-
ing this such that he was tormented, beaten, and imprisoned,
and he was patient, anticipating the reward from Allah. This is the
trial by way of which Allah elevated him, to the point that it was
said, “Were it not for Abu Bakr during the Wars of Apostasy and
Ahmad during the fitnah (of the Qur’an), Islam would have been
lost.” Meaning, true Islam.

Therefore, he is the Imam of Ahlus-Sunnah, in truth and in sincerity,
for he faced the Imams of the deviant innovators, the ignorant philos-
ophers from the Mutazilah, the obstinate Jahmiyyah, and other than
them from those who were in agreement with them and aided them
upon it until the Day of Judgment. He affirmed the sound Islamic
creed and he clarified it as it is in the Noble Qur'an — that it is the
speech of Allah and the speech of Allah is an attribute of Allah Ts.
And His attributes, Glorified be He, are a part of His essence. Thus,
they are not created, for His essence is not created. He is the Creator
and all else besides Him is created. Hence, His attributes 5® are not
separate and distinct from Him, as the author said: “The speech of
Allah is not distinctfrom Him. "Meaning, it is not separate from Him.

So the attribute of speech is constantly a part of His essence and not
separate from Him. He speaks by way of the attribute of speech. He
spoke with the Qur'an; therefore, the Qur'an is His speech. He is
the Creator and He is not created, so similarly, His attributes are not
created. Hence, His speech is not created and the Qur'an is from His
speech. And the greatness of this attribute is the greatness of Him

The Imam said, ‘And beware of disputing with the one who
innovates regarding it. ”The Imam is warning against those who
have been put to trial regarding the Qur'an, and they are the people

75



THE BOUNTY & FAVOR IN CONCISE NOTES ON USUL AS-SUNNAH

of theological rhetoric whom Allah has allowed to go astray.

Allah the Exalted has said:
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Say (O Muhammad): “Shall We tell you the greatest

losers in respect of (their) deeds? Those whose efforts

have been wasted in this life while they thought they
were acquiring good by their deeds!”

[Surah al-Kahf18:103-104]

Therefore, the author is warning against debating with those who
have been led astray in this regard— the deviants who are upon a
wayward path — and this is the path of theological rhetoric, boldness
against Allah, and speaking concerning Him without knowledge.
This is to say the statement that the Qur'an, which is the speech of
Allah and is an attribute from His great attributes, is created.

Allah the Exalted has said:

< of 37 hir o”sr)

Tremendously heinous is the word that comes out of
their mouths. They utter nothing but a lie.

[Surah al-Kahf 18:5]

Then the author lid# also mentioned, in connection to these deviants,
those who are similar to them from those who speak the state-
ment of al-Lajz. Meaning, he who says that his articulation of the
Qur'an is created. So [the author] declares the one who says this to
be an innovator. This is because the statement, “My articulation of
the Qur'an is created,” is an ambiguous statement. This is because
the statement, “My articulation of the Qur'an...” can either be
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understood to mean that which is articulated itself or the act of artic-
ulation, i.e., the performance of the act and the sound; meaning, the
speech of the person himself. This ambiguity is what prevents one
from speaking with this statement, and this is due to it being possible
to interpret this statement either way; i.e., that which is articulated is
created (meaning the Qur'an); and this is what has prevented Imam
Ahmad from saying this statement, and Allah knows best.

Therefore, the statement of Imam Ahmad wherein he said, And
beware ofdebating with the one who innovates regarding it, ’means he
who says the Qur'an is created, and then he mentions, in connec-
tion to [this type of person], ‘And the one who says his articulation of
the Qur'an is created and other than this. "Meaning, [other than this]
from the deviant statements that had no effect upon the Salaf, may
Allah’ pleasure be upon them.

He also mentioned, in connection to that, he who is hesitant regard-
ing this, meaning regarding the Qur'an, and thus he says, “l don't
know if it is created or not created,” meaning, he is in doubt and
he is hesitant, so these doubts have entered upon him. Thus, he also
warned against [this type of person], for it is a must that one be firm
and not hesitant regarding the fact that the Qur'an is the speech of
Allah which He spoke with, in reality, and it is an attribute of His

This is an indication of the correctness of ones iman, and Allah
knows best.

Imam at-Tahawi said, “Indeed the Qur’an is the speech of Allah.
From Him it began. And we do not question its ‘how’ in statement.
He revealed it to His Messenger by way of revelation. The believers
affirmed it in truth and are certain that it is the speech of Allah, in
reality, and it is not created like the speech of the creation.”

Then Imam Ahmad refuted the speech of the people of innova-
tion and misguidance with his statement: ‘1t is only the speech ofAllah
and it is not created. ” This is because speech is from the greatest of
Allah% attributes. Therefore, affirmation of this attribute for Allah, the
Majestic and High, is from the foundation of iman and it is magnifi-
cation of Allah, the Majestic and High. To negate it is negation of the
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attribute of Allah, the Majestic and High, and it is attributing inabil-
ity to Allah, such that one says He does not have the ability to speak.
It is likewise attributing deficiency to Allah, the Majestic and High,
for He is perfect in His essence, His attributes, and His actions, with
a perfection that is absolute.

Allah said:

n 5*3 2@0 Cr™y
There is nothing like unto Him, and He is the
All-Hearer, the All-Seer.

[Surah ash-Shura 42:11]

Therefore, Allah, in regard to His essence, His attributes, His names,
and His actions, is absolutely perfect. He is between negation and
affirmation — negation without denial of His attributes, and affirma-
tion without likening them to the creation.

Al-Imam at-Tahawi isl™ said, “He who does not avoid negation of
Allah% attributes and likening them to the creation will slip and not
arrive at absolving Him from deficiency.”
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And to have ("man in the fact that the believers will see Allah on the
Day ofJudgment, as is reported from the Prophet 0 by way of the
authentic narrations.

Explanation

| say: This issue is from the noblest issues connected to the founda-
tions of the religion and from the most eminent of them, as lbn
Abil-Tzz al-Hanafi Ixd- mentioned in his explanation of Al-Agidah
at-Tahdwiyyah. Meaning, the issue of the believers seeing their Lord
on the Day ofJudgment; and it is the greatest bliss of Paradise, as has
been authentically mentioned in the narrations and ahddith from the
Prophet of Allah  wherein he mentioned that the believers would
see their Lord in Paradise with their eyes, in reality, and it will not be
a dream or vision.

Allah the Exalted has said:

Some faces that Day shall be shining and
radiant. Looking at their Lord (Allah)...

[Surali al-Qiydmah 75:22-23]

And Allah the Exalted has also mentioned:

For those who have done good is the best (i.e.,
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Paradise) and even more.
[Surah Yunus 10:26]
Az-ziyddah (“even more”) mentioned here has been explained by the

Prophet in that which is reported in Sahih Muslim on the author-
ity of Suhayb, in which he said:

J o\

Looking at His noble Face.

Al-Husna is Paradise.

Muslim has reported in his Sahih, in “The Book of Iman, Chapter:
Affirmation of the Believers Seeing Their Lord in the Hereafter,” on
the authority of Suhayb M who said, “The Messenger of Allah
recited the statement of Allah:

For those who have done good is the best (i.e.,
Paradise) and even more.

[Surah Yunus 10:26]

“Then he said:
f ¢
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““When the people of Paradise enter Paradise and the people of
the Hellfire enter the Fire, a caller will call out saying, “O people of
Paradise, indeed you have an appointment with Allah and He wants
to favor you with something.” They will say, “What could this be?
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Did not He make our scales of good deeds heavy, brighten our faces,
enter us into Paradise, and save us from the Fire?” So He will remove
the veil and they will look at Him, and they will not have been given
anything more beloved to them than looking at Him. And this is the
increase.””

Many narrations have come in the SahihaynX containing affirmation
of the seeing of Allah. From them is the hadith of Abu Hurayrah i8i,
the hadith of Abu Sa'ld, the hadith ofJarir bin Abdillah al-Bajali, and
the hadith of Abu Musa. All of them are in the Sahihayn, and [there
are] other than them from the ahadith that are affirmed from the
Messenger of Allah  indicating clearly the affirmation of the believ-
ers seeing their Lord on the Day of Judgment, in reality, with there
being no dispute regarding it.

Imam lbn Abil-‘1zz al-Hanafi, the explainer of At-Tahawiyyah lil&,
said, “Approximately 30 Companions have narrated ahadith regard-
ing the seeing of Allah, and those who have knowledge of them are
certain that the Messenger i§? said it.”

A group from among the proponents of theological rhetoric, from
the Jahmiyyah, the Mutazilah, and other than them from those who
negate Allah’s attributes, have negated the believers seeing Allah in
the hereafter.

Imam lbn Abil-‘lzz al-Hanafi also mentioned in his explanation
of At-Tahawiyyah, on p. 207: “The ones who oppose the believers
seeing Allah are the Jahmiyyah and the Mutazilah and those who
follow them from the Khawarij and the Shiah; (they have negated
this). And their statement is false and rejected by way of the Book
and the Sunnah. The Companions, the Tabi‘un, the Imams of the
religion whose Imamate is known in the religion, and the people of
hadith have all affirmed the believers seeing Allah in the hereafter.”

He went on to say: “This issue is from the noblest of issues connected
to the religion’s foundations and the most eminent of them, and it is
the pinnacle to which all who aspire must aspire, and for which those

ISTranslators note: Meaning, Sahih Muslim and Sahih al-Bukhari.
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who compete must compete. Those who are veiled from seeing their

Lord have truly been deprived and they have been driven away from
its door.”

May Allah make us from those who see Him and who are ennobled
by Him.
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And that the Prophet 0 saw his Lord, for it is indeed reported
from the Messenger of Allah ffe in an authentic narration reported
by Qatadah on the authority of ‘Ikrimah from lbn ‘Abbas. It is also
reported from al-Hakam bin Abban from ‘lkrimah from Ibn ‘Abbas.
Itis reported as well from ‘All bin Zayd on the authority of Yusufbin
Mihran from Ibn ‘Abbas. And the hadith, according to us, is to be
taken upon its apparent meaning as it has come from the Prophet 0 ,
and theological rhetoric regarding it is an innovation. However, we
believe in it as it has come, upon its apparent meaning, and we do
not debate anyone regarding it.

Explanation

I say: The statement of Imam Ahmad in which he said, And that
the Prophet saw his Lord... "— the people of knowledge interpret this
to mean that “seeing,” here, means in a dream; or he saw him with
his heart and it is not that he saw him in a state of wakefulness with
his eyes.

Shaykh-ul-Islam Ibn Taymiyyah said:

“As for ar-ruyah (AjJIA the seeing of Allah), that which is affirmed
in the Sahih on the authority of lbn Abbas i® is that he said,
‘Muhammad saw his Lord with his heart on two occasions.” A’ishah,
(however), rejected that he saw his Lord. From among the people
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there are those who reconcile between the two viewpoints, and they
say that ‘A'ishah was rejecting the seeing with the eyes whereas lbn
Abbas affirmed the seeing with the heart. The wordings that are
affirmed from lbn ‘Abbas iig are either absolute or restricted by way
of the seeing being with the heart. At times, he said, ‘Muhammad
saw his Lord,” and other times he said, ‘... with his heart,” and no
explicit wording is affirmed from lbn ‘Abbas mentioning that he saw
Him with his eyes.

“Similarly, Imam Ahmad L& at times mentions the seeing as being
absolute and at other times mentions it being with his heart. And no
one has said they heard Imam Ahmad saying he saw Him with his
eyes. However, a group of his companions heard some of his absolute
speech and they understood it from him to mean that [the Prophet]
saw Him with his eyes, just as some of the people deem the speech
of Ibn ‘Abbas to be absolute and understand from it that he saw Him
with his eyes. That which necessitates that he saw Him with his eyes
is not found in the evidences, and this is not affirmed from any of the
Companions, nor is there in the Book and the Sunnah anything that
would indicate this.

“Rather, the authentic texts indicate the negation of that, as is within
Sahih Muslim on the authority of Abu Dharr # that he said, ‘I asked
the Messenger of Allah “Did you see your Lord?” He said:

20lji I\ ijy
“*““There was light; how could | see Him?!” 56

“Allah the Exalted has said:

Glorified (and Exalted) be He (Allah) Who took His
slave for a journey by night from al-Masjid al-Haram

2% Reported by Muslim (#178).
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to the farthest masjid (in Jerusalem), the neighbor-
hood whereof We have blessed, in order that We
might show him of Our signs.

[Surah al-Isrd" 17:1]

“If he had seen Him with his eyes, then this would have had more
right to be mentioned. Similarly, Allah said:

Will you then dispute with him about what he saw?!

[Surah an-Najm 53:12]

“Allah has also said:

< i£ obT" >
Indeed, he (Muhammad) did see, of the greatest
signs, of his Lord (Allah).
[Surah an-Najm 53:18]

“Had he seen Him with his eyes, then it would have been more
proper to mention this.

“In the Sahihayn, on the authority of lbn Abbas j§|, it is mentioned
concerning the statement of Allah the Exalted:

* s & A 0
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And We made not the vision that we showed you but
a trial for mankind, and likewise the accursed tree.

[Surah al-Isrd" 17:60]

“That he said, ‘This is in reference to the seeing of the eye. The
Messenger of Allah 0 saw Him on the night of al-Isra'. This is a
reference to him seeing the signs about which he informed the
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people he had seen with his eyes on the Night of Ascent. This was
a trial for him, since some of them affirmed and believed in [these
signs], whereas some of them belied him. And he did not inform
them that he had seen his Lord with his eyes. And there is nothing
in the authentic ahadith concerning al-Miaj that would indicate
this. And had this occurred, he would have mentioned that just as he
mentioned other than it.”Z7

Imam Ibn al-Qayyim ii&- mentioned in what he transmitted from
his shaykh, Shaykh-ul-lIslam Abu Abbas Ibn Taymiyyah

“Shaykh-ul-Islam Ibn Taymiyyah said, ‘The statement of Ibn Abbas
that he saw Him is not contradictory to this. Nor is his statement,
“He saw Him with his heart.” It has been authentically reported from
him that [the Prophet] said:

I saw my Lord, the Blessed and High.28

“‘However, this was not on the night of al-Isra’. Rather, it was in
al-Madlnah when he was taken from them during the Fajr prayer, and
then he informed them that he had seen his Lord <dfon that night
in his dream. It is on this that Imam Ahmad based his viewpoint and
thus said, “Yes, he saw Him in truth, for indeed the dreams of the
prophets are reality and true.”

“‘However, Ahmad did not say, “He saw Him with his two eyes
in a state of wakefulness,” and whoever reported this from him was
mistaken. However, sometimes he said, “He saw Him,” and other
times he said, “He saw Him with his heart.” Therefore, the two narra-
tions are reported from him. A third narration is reported from him,
which came about at the liberty of his companions, in which he said,
“He saw Him with the two eyes of his head.” And the texts of Imam
Ahmad are present, but none of them contain this.

J Majmu al-Fatdwa of Ibn Taymiyyah (6/509-510)

X Reported by Ibn Khuzaymah in At-Tawhid (2/538). Graded Sahih by al-Albani in
Mukhtasar as-Silsilah as-Sahihah (#3169).
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“As for the statement of Ibn Abbas iii in which he said, “He saw
Him with his heart on two occasions,” this is extracted from the
statement of Allah:

{ ™M\j u iij2i u )

The (Prophets) heart lied not (in) what he
(Muhammad) saw.

[Surah an-Najm 53:11]

“‘Likewise, the statement of Allah:

And indeed he (Muhammad) saw him at a second
descent (i.e., another time).

[Surah an-Najm 53:13]

““What is apparent is that his statement is derived from this, due to
what is authentically reported from the Prophet il, that what he saw
was Jibrll A1, and he saw him on two occasions in the actual form in
which he was created. And the statement of Ibn Abbas is what Imam
Ahmad mA# based his statement on when he said, “He saw Him with
his heart.” And Allah knows best.””

| say: This is an abridgment of the research regarding Mustafa seeing
his Lord in the life of this world and that which Imam Ahmad
mentioned iilSs wherein he said, ‘Indeed the Prophet ife saw his Lord. ”

What is apparent, and Allah knows best, is that a person seeing the
Lord, the Majestic and High, in this dunyd with his two eyes in a
state of wakefulness is not possible. Imam Ibn Abil-Tzz al-Hanafi
S** mentioned in his explanation of Al-Agidah at-Tahaiviyyah:
“The ummah is in agreement upon the fact that no one in the life of
this world will see Him with his two eyes. And they did not dispute
regarding that except concerning our Prophet Muhammad 0 .”

Then he mentioned their points of contention and said, “And the
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statement that he saw Him with his two eyes has no clear and decisive
text to support it.”

Our sbaykh, Shaykh Muhammad Amin ash-Shinglti 'IM- mentioned
in his book Adwa al-Bayan: “The reality that the texts of the legisla-
tion indicate is that he 0 did not see Him with his eyes. And there
has not come from the Salafanything stating that he saw Him. What
is intended by ar-ru'yah (that he saw Him) is that he saw Him with
his heart, as is reported in Sahih Muslim, and Allah knows best.”

Al-Hafiz Ibn Hajar transmitted in Al-Fath, on the authority of
al-Qadi ‘lyad that he said, “The authentic and well-known narra-
tions affirm its occurrence (i.e., that the believers will see their Lord
in the hereafter). As for in the dunya, Malik said, ‘He has never
been seen in the dunya because He is everlasting, and that which is
everlasting cannot be seen by that which is temporal. However, in the
hereafter the visions will be given the ability to be everlasting, so that
which is everlasting can see that which is everlasting.”’2

In Sahih Muslim, it is mentioned on the authority of Abu Dharr that
he said, “l asked the Messenger of Allah 0, ‘Have you seen your
Lord?’ He said:
Lss 1j j
“‘There was light; how could I see Him?!"”X

In another narration, he said:

#... t.

VT

I only saw light.3l

Similarly, there is the hadith of Abu Musa al-Ash‘ari M, which is also
in Sahih Muslim, in which he said:

9 Fath al-Bari (8/484)
0 Reported by Muslim (#178)
3l Reported by Ibn Hibban (#58). Graded sahih by al-Albani in Dhilalal-Jannah (#441).
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His veil is made of light (in another narration: fire); if it were to be
removed, then the light from His Face would scorch everything from
His creation as far as His vision reaches.2

Imam Ibn Abil-‘Izz al-Hanafi 'jM-, the explainer of At-Tahawiyyah,
said, “The meaning of his statement to Abu Dharr wherein he said, ‘I
saw light,” is that he saw the veil. And the meaning of his statement,
‘There was light, 1 was not able to see Him,” is that the ‘light’ refers
to the veil that prevented him from seeing Him. Therefore, his state-
ment, ‘How can | see Him?” means, ‘How will | be able to see Him
when there is the light; i.e, a veil between me and Him preventing
me from seeing him?’ This is explicitly mentioned in the verse, and
Allah knows best.”

2 Reported by Muslim (#179)
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And to have *7»<z»in the scale on the Day ofJudgment, as has come in
the narration: “The servant shall be weighed on the Day ofJudgment
and he will not be equal in weight to a mosquitos wing.” And the
actions of the people shall be weighed, as has come in the narration.
(One must have) iman in this and affirm it, and turn away from the
one who rejects this and abandon argumentation with him.

Explanation

| say: The scale is well known. It is the tool that weighs things so
their weight and measure may be known and so one may compensate
another by way of it. Allah, the Majestic and High, has informed
us regarding the scale, as has the trustworthy Messenger. For indeed
Allah, the Majestic and High, due to the completion of His Justice
with His servants, shall set up the scales on the Day of Decision
in order to call people to account and recompense each slave in
proportion to what he has earned in this life. However, what is the
description of this scale? The description is unknown. It is upon us to
have iman in it and to affirm what Allah, the Majestic and High, and
His Messenger % have informed us with.

The verses and ahadith regarding this are many. From them is the
statement of Allah, the Majestic and High:
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And We shall set up balances of justice on the Day of

Resurrection, then none will be dealt with unjustly

in anything. And if there be the weight of a mustard

seed, We will bring it. And sufficient are We as
reckoners.

[Surah al-Anbiyd"' 21:47]

Al-Hafiz Ibn Kathlr cited a narration from the Musnad in which
Mustafa  clarified the description of the reckoning, the scale, and
the recompense. He said, “Imam Ahmad life- reported on the
authority o fA'ishah ~ that a man from among the Companions of
the Prophet ife sat in front of him and said, ‘O Messenger of Allah,
indeed | have some servants that lie to me, betray me, and are disobe-
dient to me. If | curse them and beat them, then what is my affair as
it relates to them?’

“The Messenger of Allah %> said:

ddjlip OIS Oli jiioL *
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.

Their betrayal ofyou, disobedience to you, and lying to you, and your
punishment of them, shall be called to account. Ifyour punishment
of them is in proportion to their action, then it will be sufficient
and will neither be for you nor against you. If your punishment of
them was less than their action, then it will be a virtue for you. And
if your punishment of them was more than their action, then they
shall take from you in proportion to what you have done on the Day
ofJudgment.

“He said, “The man began to weep and sob, so the Messenger of Allah
said:
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Have you not read the Book of Allah wherein He said:

And We shall set up balances of justice on the Day of

Resurrection, then none will be dealt with unjustly

in anything. And if there be the weight of a mustard

seed, We will bring it. And sufficient are We as
reckoners.

[Surah al-Anbiya' 21:47]

“The man said, ‘By Allah, O Messenger of Allah, | have not found
anything better for me and for them than separation from them. And
I call you to witness that | have set all of them free.””3

What is apparent, and Allah knows best, is that the slave shall be
weighed as well, and his actions shall be weighed. Similarly, the
scrolls on which his actions are written shall be weighed. It is reported
in Sahih al-Bukhari on the authority of Abu Hurayrah 0. that the
Messenger of Allah ft said:

<l Jap Gj » N

Indeed a man shall come on the Day of Judgment being very large
and fat, but he will not weigh the weight of a mosquitos wing with
Allah.

Then he said:

B Shaykh ai-Albani life- declared the hadith to be sahih in Sahih at-Tirmidhi (#3531), and
Allah knows best.
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Recite if you wish:

We shall not give them any weight on the Day of
Resurrection.34

[Surah al-Kahf 18:105]

Al-Hafiz al-Hakimi mentioned: “What is apparent from the
texts, and Allah knows best, is that the doer of the action, his action,
and the scrolls of his actions shall all be weighed, because the ahddith

that clarify the Qur'an all mention this and there is no contradiction
between them.”%

3 Reported by al-Bukhari (#4729)
FHMa'arij al-Qiibiil (3/1205)
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And that Allah the Exalted will speak to His servants on the Day of
Judgment without an interpreter between Him and them. We must
have iman in this and affirm it.

Explanation

Allah speaking to His servants and them speaking to Him are
both affirmed in the Book, the Sunnah, and the consensus [of the
Muslims]. The attribute of speech is an attribute of perfection, and
Allah, the Majestic and High, has absolute perfection in terms of His
essence, as well as His attributes. Therefore, the attribute of speech
is not negated except by one who deludes himself, although some of
those who claim (ascription to) Islam have mentioned this negation.

O our Lord, do not allow us to go astray after You have guided us.

Imam Ahmad said, “Without an interpreter between Him and
them. ”This is extracted from the authentic narration in the Sahihayn
in which he 0 said:

.. U

There is no one except that his Lord shall speak to him without any
veil or interpreter between Him and them.3%

Also from what is affirmed in the Sahihayn is the narration:

16 Reported by al-Bukhari (#6039) and Muslim (#1016).
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Allah i& has said, “O Adam,” and Adam will say, “I am here at your
service, O Allah.” And then He will call out with avoice that is heard:
“Remove the portion of your offspring that is for the Fire.”37

From the greatest evidences for Allah speaking to His slaves is this
Noble Qur'an, for it is His speech to which no falsehood can come,
from before it or behind it. It is a challenge to thtjinn and mankind,
all together (to produce something similar to it). It is the speech of
Allah with which He spoke, in reality, and revealed to His Prophet,
who is the seal of His messengers and His chosen slave. Allah
challenges the jinn and mankind by way of it, up until the Day of
Resurrection, to produce something similar to it, and Allah knows
best.

37 Reported by al-Bukhari (#7483) and Muslim (#222).
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And to have iman in al-Hawd (the Fountain) and that the Messenger
of Allah Ife has ahawd on the Day ofJudgment. And his ummah will
come to it. Its width and its length are one month’ journey. And its
vessels are similar in number to the stars in the sky. [This is] based
on what is authentically reported in the narrations from numerous
routes of transmission.

Explanation

I say: Al-Hawd is well known. It is the place where water collects.
The Hawd here refers to the Hawd of the Prophet 0 on the plains
on the Day ofJudgment. His ummah will come to it and drink from
it. Many ahadith that are affirmed from the Messenger of Allah 0
have come regarding it, to the point that they have reached a number
greater than 30 and perhaps 40. Some of them are in the Sahihayn.
Al-Hafiz Ibn Hajar has mentioned them and their number in
his book Fath al-Bari (the explanation of Sahih al-Bukhari), and he
mentioned within it al-Hawd—-its description, its length, its width,
its vessels, its taste, its smell, its color, and its coolness. He mentioned
how it is cooler than ice, sweeter than honey, whiter than milk, and
how its smell is better than the smell of musk and its vessels are
similar in number to the stars in the sky.

The narrations regarding al-Hawd are mutawatirah,3 Al-Hafiz

B Translators note: Dr. Mahmud at-Tahhan mentioned, when defining at-taivdtur:
“Legislatively, it refers to that which so many narrators have reported that it is impossible
for them to have united upon a lie.” (Taysir Mustalah al-Hadlth p. 19)
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Ibn Hajar said that they are more than 50 in number, as he
mentioned in Al-Fath, and he said: “From that which is obligatory
upon every sound-minded person is that they know these narrations
and believe in them, and (that they believe) in the fact that Allah the
Exalted has specified His Prophet Muhammad ft with the Hawd,
specifically mentioning it by name. And (he mentioned) its descrip-
tion and its drink in the authentic and well-known narrations which
constitute knowledge that is irrefutable.”®

I say: Despite this, some people of theological rhetoric reject it— may
Allah fight them for their slander— to the point that al-Hafiz lbn
Kathlr said, “That which has come regarding the Hawd of
Muhammad-—may Allah make us of those who drink from it on
the Day of Judgment— from the authentic and well-known narra-
tions that have come by way of various routes of transmission, are
abundant in number. Despite this, many of the people of innovation
arrogantly negate them. Those who reject it say that it does not exist.
They are deserving, therefore, of being blocked from coming to it.
And he who denies a blessing will not attain it.”

Due to this, the people of knowledge from Ahlus-Sunnah
wal-Jamaah, especially Imam Ahmad, the Imam of Ahlus-Sunnah,
have mentioned the Hawd in their books of agidah due to the denial
of it by the heretical people of theological rhetoric, and Allah knows
best.

It has been reported that some people from [the Prophets] ummah
will be driven away from it. They will be identified by the marks of
their wudu', as the Messenger ft has informed us of that. And the
Messenger ft will call out to them saying:

f f

My Companions, my Companions.

Meaning, he will say to the angels who are driving them away from

w Fath al-Bari{\\1477)
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his Hawd to leave them so they may come to the Hawd, for indeed
these are his people from the Muslims, whom he will recognize by
the traces of their wudu', and the angels will say to him:

You do not know what they invented after you.

Meaning, that which they innovated into your Sunnah and your
religion. Therefore, he will say:

# if

Away with them, away with them.4

Meaning, take them far away from me. And why are they being
driven away and taken far away from him? It is due to the greatness of
the crime they have committed, i.e., innovating into Allah’ religion
and His legislation that which Allah has not legislated and that which
Allah has not revealed. Due to this, every innovator and every person
who invents an innovation in the religion of Islam exposes himselfto
being driven away from the Hawd of the Messenger of Allah 0 .

O Allah, make us firm upon the Sunnah of Your Prophet  until we
meet him at the Hawd. And make us of those who will drink from
his magnificent Hawd, O Allah, the Most Generous, O Hearer of
supplications.

And we are [more] merciful upon the people of innovation (than
they are to themselves) by clarifying the Sunnah to them and magni-
fying it in their hearts so they can cling to it and thus abandon the
innovation. For indeed, intense thirst on the Day of Judgment is a
tremendous punishment.

4 Reported by al-Bukhari (#6583) from the hadith of Sahl bin Sa'd as-Sa'idi igs
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And iman in the punishment of the grave, and that this ummah will
be tested in their graves and asked about iman, Islam, who is one%
Lord, and who is his prophet. Munkar and Nakir will come to him
in a manner that Allah wills and how He wants. We must have iman
in this and affirm it.

Explanation

After the death of the individual and his burial in his grave, there
shall either be mercy and bliss or there shall be punishment and
the Fire. This is affirmed by way of the Book, the Sunnah, and the
consensus of the Muslims. No one rejects this and negates it except a
heretical Jahmi, as Imam Ahmad has said. Allah the Exalted has
mentioned:

Allah will keep firm those who believe, with the word
that stands firm in this world and in the Hereafter.

[Surah Ibrahim 14:27]

Likewise, Allah, the Majestic and High, said concerning Firawn and
his people:
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An evil torment encompassed Firawn’s people. The

Fire; they are exposed to it, morning and afternoon,

and on the Day when the Hour will be established (it

will be said to the angels): “Cause Firawn’s people to
enter the severest torment!”

[Surah Ghafir 40:45-46]

Regarding to His statement, “...morning and afternoon,” this means
that they are now being punished in the Fire of Hell in this dunyd,
inside their graves. This is since morning and afternoon exist now,
whereas there shall be no morning or afternoon in the hereafter.

Allah has mentioned:

They will see there neither the excessive heat of the
sun, nor the excessive bitter cold.

[Surah al-Insdn 76:13]

Their life in the graves is barzakhiyyah (related to the period between
death and the resurrection) and none knows it except Allah. Had
Allah not informed us regarding it, then we would not have known
anything about it. There is no knowledge for us except what Allah
has taught us.

Iman in the punishment of the grave is included in iman in the Last
Day, since it is from the affairs of the unseen which are not grasped by
way of the intellect. It only comes about by way of information and
revelation. The Prophet Hi has informed us regarding it with what
has come in the Qur'an and the Sunnah. This is from the conveyance
that was due upon him, and he has indeed conveyed it. Therefore, it
is upon us to have iman in it, to accept it, to be pleased with it, and
to ask Allah for firmness with the firm statement in this life and the
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hereafter.

Thefitnah of the grave refers to the questioning therein; and we ask
Allah for firmness. One will be questioned concerning his Lord, his
religion, and his prophet. Many authentic ahadith have come regard-
ing this, mentioning that when the slave is placed in his grave, the two
angels come to him, make him sit up, and ask him these questions.
From what has come regarding the punishment of the grave is that
which is in Sahih Muslim, wherein the Prophet W& said:

S c f

J=Jill

Indeed, this ummah shall be tested in their graves. Were it not that
you would be prevented from burying your deceased, | would have
supplicated to Allah to allow you to hear the punishment of the
graves which | hear.4

Therefore, Mustafa % would hear and know about a portion of that,
since Allah caused him to hear it and informed him of it, and he is
the one who is truthful and believed.

It has been reported that the believer shall have his grave expanded
for him and will experience bliss therein, whereas the disbeliever and
the hypocrite will have his grave tightened to the point that his ribs
interlace. Therefore, the grave is either a garden from the gardens
of Paradise or a pit from the pits of the Fire. This is a reality and
it is not allegorical. Every deceased person shall be questioned and
tried, whether he is buried in his grave or not buried in his grave,
whether he is at land or at sea, whether beasts of prey ate him or he
was consumed by a whale— even if he was burned and his ashes were
scattered in the wind. Indeed, Allah is able to do all things and Fie is
not incapable of anything.

It is narrated that a man had transgressed against himself and the fear
of Allah had gripped him as a result, so he said to his sons, “When |

41 Reported by Muslim (#2867) from the hadith ot Zayd bin Ifiabit.
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die, burn my body and crush it into ashes, and wait for a day when
the wind is intense and toss me into it. For indeed, if Allah were to
catch hold of me, He would punish me severely in a manner in which
He has not punished anyone from mankind.” Allah commanded the
earth to gather what was thrown into it from his body, and the sea to
gather what was thrown into it from his body, and [He] brought him
back again and then questioned him, saying, “What has caused you
to do what you have done?” He said, “The fear of you, O Lord.” So
Allah forgave him.2

This indicates that Allah is able to resurrect the human being a second
time, as Allah has said:

% ' 0
{ ju jji uil; ur)

Just as We began the first creation, We shall repeat it.

[Surah al-Anbiya' 21:104]

Therefore, the ability of Allah is over everything and there is nothing
He is incapable of. He created this creation, with its heavens and
earth and all that is in them from signs and lessons, out of nothing-
ness. This is evidence for the greatness of Allah and His ability.

Allah has said:

al ol eh:>3 J Ly Ujl

Verily! Our word unto a thing, when We intend it, is
only that We say unto it, “Be!” and it is.

[Surah an-Nahl 16:40[

And Allah has also mentioned:

J Reported by al-Bukhari (#3481) from the hadith of Abu Hurayrah
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Has there not been over man a period of time, when
he was nothing to be mentioned?

[Surah al-Insdti 76:1]

May Allah fight against the atheists, the materialists, the secularists,
the communists, the disbelievers, and the rejecters, for they have not
estimated Allah with His rightful estimate. May Allah fight them for
their slander.

The hadith of al-Bara bin ‘Azib i§€ likewise speaks regarding this
issue, and its chain of narration is authentic. It is reported by Imam
Ahmad in his Musnad from a number of routes of transmission. It
is in the Musnad (4/287, 288, 295, and 297). It is also reported by
Abu Dawud (#4153) as well as Ibn Majah (#1548). It is a long hadith
regarding the taking of the servant’s soul, and its bliss and punish-
ment in the grave. Shaykh al-Albani has graded it sahih in Sahih
Ibn Majah (#1258). Therefore, one may return to it if he wants the
reminder, for indeed, there is a lesson in it for one who seeks to be
reminded, and it is from the light of prophecy, and Allah knows best.
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And to have iman in the intercession of the Prophet % and in the
fact that people will be taken out of the Fire after having been burned
and turned into charcoal. Allah will command that they be tossed
into a river at the door of Paradise, as has come in the narration. This
will occur as Allah wills and however He wants. It is upon us only to
have iman in it and to affirm it.

Explanation

The term ash-shafaah (Ac-liill) is derived from ash-shaf’ (“iLill, even),
which is the opposite of al-witr (odd). This is when the interceder
speaks on behalf of the one for whom he is interceding, or the one
who is interceding seeks to intercede for another and speaks to the
one who is being interceded with.

The verses and authentic ahddith as well as the consensus of the
nmmab establish that our Prophet ~ is the interceder on the plains
of resurrection. Many ahddith have proven that Mustafa «§! will
take some people who have entered the Fire out of it on the Day of
Judgment and thus they will exit from it. This is from the bounty of
the Most Merciful of those who show mercy and the intercession of
the chief of the messengers. This will also be for those whom Allah
wills to have His grace upon from other than them, and thus [He
will] allow them to intercede in order to remove people from the Fire.

The filthy and despicable Khawarij deny this and say that whoever
enters the Fire will never come out of it. Sufficient for them is that
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they will be prevented from Allahs mercy, since they prevent others
from it. Anas bin Malik iii said, “Whoever denies the intercession
will have no portion of it.”43

| say: The intercession is of two types:
1) The affirmed intercession (AjjLa ax-l/Li)
2) The negated intercession (Ajtla AxbLi)

One may also say “the correct intercession” and “the false interces-
sion.”

The false intercession is that which the polytheists connect to their
idols; thus, they worship them and believe that they shall intercede
for them with Allah. As Allah the Exalted has said:

And they worship besides Allah things that hurt
them not, nor profit them, and they say, “These are
our intercessors with Allah.”

[Surah Yunus 10:18]
So Allah belied them by way of His statement:
Ndaplljioaljjsy

Say: “To Allah belongs all intercession.”
[Surah az-Zumar 39:44]

As well as His statement:

A Aiih NI a-UP wjxy

43 Reported by Hinad in Az-Zuhd (#179).
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Who is he that can intercede with Him except with
His permission?

[Surah al-Bagarah 2:255]

And Allah also said:

And there are many angels in the heavens, whose
intercession will avail nothing except after Allah has
given leave for whom He wills and pleases.

[Surah an-Najm 53:26]

Therefore, no one can intercede with Allah except after Allah has
given him permission and His pleasure. The intercession is sought
from Allah alone; this is the correct intercession and it is that which
is affirmed by the believers and believed in by them.

As for the affirmed and true intercession, this is the intercession of
the Messenger 0, as well as the rest of the prophets, the truthful,
the martyrs, and the righteous, as is reported from the Prophet 88 in
detail, and they are five types:

1) The greater intercession. This is specific to our Prophet
Muhammad Ife and it is for the people who have been standing in
order for the Judgment to commence. This is what the prophets and
messengers will all pass on, from Adam to Nuh to Ibrahim to Musa to
Tsa, and ‘Isa will say, “Go to Muhammad US.” So he will head towards
the throne of ar-Rahman and he will fall down prostrate beneath it,
and Allah will reveal to him statements of praise and excellent state-
ments of laudation upon Allah, which He had not revealed to anyone
before him. Then it will be said to him, “O Muhammad, raise your
head; ask and you shall be given, intercede and your intercession shall
be accepted.”#4 This is the greater intercession.

4 Reported by Ibn Majah (#3481); graded sahih by al-Albani in Sahih Ibn Mdjah (#3481).
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2) The intercession for the people of Paradise so that they may
enter into it; and [the Prophet] is the first who will enter it, as is
reported in the authentic narrations. From them is the hadith of
Abu Hurayrah as well as Hudhayfah #3, which is in Sahih Muslim,
wherein he said:
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Allah &? will gather the people and the believers will stand until
Paradise draws near to him, Adam will come and they will say, “O
our father, open Paradise for us.” So he will direct them to Ibrahim
and Ibrahim will direct them to Musa, and Musa will direct them to
‘Isa, and ‘Isa will direct them to Muhammad. So he will stand and
permission will be granted for him.%6

3) [The Prophet%] intercession for his uncle, Abu Talib. The
evidence for this is in Sahih Muslim as well (#209), and it comes
on the authority of Abbas bin Abdul-Muttalib 3§ that he said, “O
Messenger of Allah, will you be able to benefit Abu Talib at all? For
indeed, he used to protect you and get angry on your behalf.” Fie
said:

« C
Jldl o ay> Aojlsd Hils o jli y y.J
Yes, he will be in ashallowportion of the Fire. Were it not for me, he

4 Reported by Muslim (#195) from the hadith of Abu Hurayrah i&.
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would have been in the lowest depths of the Fire.%6

4) His intercession for people such that their levels and stations
in Paradise will be elevated.

5) His intercession for those who deserve the Fire so that they
will not enter it, or for those who have entered it to come out of it.
This is (exclusively) for the believers from the people of tawhid. As
for the disbelievers, then [it is] as Allah has said:

Now we have no intercessors, nor a close friend (to
help us).

[Surah ash-Shu'ara' 26:100-101]

And in regard to this, the prophets, the truthful, the martyrs, and the
righteous will all share in this along with him such that they will be
able to intercede as well, as is reported in Sahih Muslim wherein Allah
dwrsaid concerning the commencement of the Judgment:

The angels have interceded. The prophets have interceded. The
believers have interceded. And it does not remain except the Most
Merciful of those who show mercy. So He will take a portion from
the Fire and He will remove from it a people who have not done any
good. They will have been burned and He will toss them into the
river at the gate of Paradise, which is called the River of Life. And

46 Reported by Muslim (#209).
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they will come out like a seed carried by the torrent comes out. Have
you not seen a stone or the trees, and that the part facing the sun is
yellow or green and the part that is shaded is white?47

And Allah knows best.

Reported by Muslim (#183)



And iman that al-Maslh ad-Dajjal will come out and there will be
written between his two eyes “k d fir And to affirm the ahddith that
have come regarding him and to have iman that this will take place.
And to believe that ‘Isa bin Maryam 501 will descend and Kill him at
the gate of Ludd.

Explanation

Al-Maslh ad-Dajjal is the Jewish Messiah of misguidance. He is called
Masih because he will sweep the entirety of the earth— meaning,
he will enter into it— with the exception of Makkah and Madlnah.
The ahddith have come regarding his coming out, his description,
his timeframe, and his tribulations, and [these narrations] are many,
reaching the level of at-tawatur. Some of them are in the Sahihayn,
and it is not for the one who has intellect to reject them. None
rejects them except one who is obstinate, arrogant, and has deluded
himself. Imam ash-Shawkani has mentioned them in his treatise
At- Tawdih Fi Tawatur Md Jd 'afil-Muntazar wad-Dajjal wal-Masih.
He has mentioned 100 narrations in it.

As-Suyuti has mentioned in his book Ad-Durr al-Manthur that the
ahddith regarding it are mutawdtirah. Likewise, this is mentioned by
al-Kattani in his book An-Nazam al-Mutandthir.

Allah has made [the Dajjal] to be a trial for the slaves. Rather, he
is the greatest trial that will take place before the Hour and he will
emerge in this ummah\ there is no avoiding it, to the point that every

110



Shaykh ‘Abdur-Rahman Muhiyyud-Din

prophet has warned his ummah against him. He is a person from
among the human beings by way of whom Allah will put His slaves
to trial.

Allah has said:

Do people think they will be left alone because they
say, “We believe,” and will not be tested?

[Surah al-'Ankabiit 29:2]

Allah will give him the ability to do certain things that no human
being can do, as a trial for them.

Mustafa has informed us regarding him, advising the ummah and
fulfilling his obligation in doing so, and these things that he will be
able to do are from the likes of bringing the dead to life, causing the
rain to come down, causing vegetation to grow, and other than this
from what the truthful one, the one who is believed, has informed us
of and which is authentically reported from him.

This Dajjal will claim divinity by way of what Allah causes to occur
at his hands from these tribulations, while Allah has caused similar
actions to occur at the hands of the one who will kill him, i.e., the
Messiah of guidance, ‘Isa, the son of Maryam. He also did the likes
of these things, such as bringing the dead to life and curing the one
who was born blind and the leper. However, as he would say, this
all occurred by Allahs permission, and this was an affirmation of his
servitude to his Lord. But the Messiah of misguidance, due to his
arrogance, his disbelief, and his Jewish nature, will claim he is doing
these things from his own ability, and he will want from this that the
people worship him. May Allah fight him.

Due to this, his helpers and followers are the Jews, the most despi-
cable and worst nation, in terms of their disbelief, to be found on
the face of the earth. (They are) those who murdered the prophets
and spread much corruption on earth; and every time they kindle



THE BOUNTY & FAVOR IN CONCISE NOTES ON USUL AS-SUNNAH

the flame of war, Allah extinguishes it. Those who spread corruption
on earth from disbelief, shirk, heresy, fornication, riba, obstinacy,
shamelessness, and widespread corruption, as well as various types
of deviations and every false doctrine on the earth, [this] is brought
about by way of them and at their hands. And today they are in a
seemingly superior position on earth, as Allah has said:

Indeed, you would do mischief on the earth twice,
and you will become tyrants and extremely arrogant!

[Surah al-Isrd" 17:4]

The Jews will be the greatest helpers to ad-Dajjal and from his
followers, may Allah fight them; how they slander! And they have
not gathered in Palestine except to cause corruption and to await
their greatest criminal, the one-eyed Dajjal. However, this is by the
permission of Allah so that He may bring about His decision regard-
ing them.

He is coming, and this is inevitable, as the authentic reports from
the Messenger of Allah regarding that affirm. Due to this, it is
obligatory to have iman in his emergence and to affirm that, as the
narrations have authentically mentioned. This is from the ‘agidah of
the Muslim. Rather, it is obligatory upon the Muslim to seek refuge
with Allah from hisfitnah, especially in the five prayers, since it is the
greatestfitnah from which no one will be safe except the one whom
Allah makes safe. Therefore, O Allah, protect us from hisfitnah.

Likewise, it is obligatory upon the Muslim to have iman in the
descent of ‘Isa bin Maryam from the heavens. He will descend,
and this is inevitable, after Allah had raised him up to Himself and
protected him from the evil of the Jews when they wanted to Kkill
him and crucify him. Therefore, he will descend in order to break the
cross and slaughter the pigs while the Jews are with their greatest liar
at the gate of Ludd, where Allah has gathered them today for their
demise.
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The authentic ahadith have come regarding the Muslims fighting the
Jews and slaughtering them in Palestine to the point that a Jew will
hide behind a tree and a stone, fleeing from the Muslim Killing him;
and the stone and tree will speak and say, “O Muslim, O slave of
Allah, there is aJew behind me; come kill him.” For they are the most
despicable nation, to the point that the trees and stones curse them
and seek refuge with Allah from their evil and desire that they should
be killed. They are the nation of corruption and vileness.

Allah will bring humiliation, anger, and curses upon them until the
Day ofJudgment. They are the followers of ad-Dajjal and his helpers,
as is inevitable. Similarly, (his followers are) from those whom the
Jews have put to trial, from the secularists, the liberalists, and other
than them, by way of their heresy and ideologies, and their deviant
shenanigans and deviated ideas. And Allah is the one who will bring
about His command; however, most of mankind do not know.

The term “ad-Dajjal” (Jla-ill) is derived from ad-dajal which
means “a lie,” for he is the biggest liar from Allah’s creation, to the
point that he will claim divinity, while Allah says:

And there is no (true) deity except Allah
[Surah Ali “Imran 3:62]

He will delude the servants and lie to them, and they will believe him.
And none will believe in him and attest to his truthfulness except the
one for whom Allah has decreed misery.

The ahadith that have come regarding his emergence, his description,
and the description of hisfitnah are many. Rather, they are mutawdti-
rah, as has been transmitted by the people of knowledge, and they
are mentioned in the authentic books of narrations and the Masanid.
Likewise are the narrations regarding Tsa bin Maryam and his
killing of the Dajjal, to the point that this is a portion of the belief
system of the Muslims and none rejects it except an arrogant and
obstinate person who deludes himself, and Allah knows best.
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Point of Benefit: Hudhayfah bin al-Yaman the secret-keeper of
the Messenger of Allah and the one who was knowledgeable regard-
ing fitan, mentioned, “The first of the tribulations is the murder
of ‘Uthman and the last of the tribulations is the emergence of
ad-Dajjal. By He in whose Hands is my soul, no man will die who
has within his heart an atom’ weight of pleasure for the murder of
‘Uthman except that he will follow ad-Dajjal if he encounters him.
And if he does not encounter him, he will believe in him from within
his grave.”88

4* Al-BicLiyah wan-Nihayah (7/192)
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And /mdB is statement and action. It increases and decreases. As has
come in the narration: “The most complete of the believers in his
iman is the best of them in character.”

Explanation

I say: All praise is for Allah, this is the statement of the Salaf and
there is no difference between them in this. Iman in Allah, in reality,
is the greatest thing in this life and the most valuable of that which
Allah gives to His servant in the dunya. None rejects it and denies
it except one for whom Allah has written misery, and thus he is the
most miserable of all the creation.

Iman is that which is firmly embedded in the heart, and actions
attest to its truthfulness. Due to this, Ahlus-Sunnah state: ‘Iman is
statement and action. "Iman, in its linguistic definition, is tasdiq (affir-
mation) in the heart. Affirmation in the heart is the statement of the
heart and the actions of the heart from at-tawakkul (trust), al-itimad
(reliance), al-inabah (turning repentantly to Allah), al-khawf {fear),
ar-raja {hope), al-isti'anah (seeking aid), al-istighathah (seeking salva-
tion), at-tuma'ninah (tranquility), and as-sakinah (comfort); these are
the actions of the heart, and the actions of the heart are not actual-
ized except that they purify the actions of the limbs. Otherwise, there
is no iman for the person. This is because actions of the limbs are a
must for iman to be actualized.

Due to this, Ahlus-Sunnah are united upon the fact that iman is
statement and action; it increases and decreases. [This is] in opposi-
tion to the deviant Murjiah and other than them from the people of
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innovation. Allah 'St has said:

A alJl oS™ Uj »

And Allah would never make your iman to be lost.

[Surah al-Bagarah 2:143]

Meaning, your prayer towards Bayt al-Maqdis. This was before
the changing of the giblah to the Ka’bah. Allah has referred to the
prayer as being iman, while it is an action. This indicates that iman is
statement and action, because the prayer consists of statements and
actions. It is opened by way of the takbir and closed by way of the
taslim. Due to this, Imam Ahmad stated that whoever abandons the
prayer has disbelieved, as shall come; he deemed it to be a part of
al-iman because Allah named it as such. And he who abandons iman
has disbelieved, and there is no ambiguity in this.

It is authentically reported that the Prophet said, as is within Sahih
Muslim:

o s <d ji oyw-*j a,

Al-iman is seventy-some odd branches; the highest of them is the
statement “Id ildha illAlldh” (none has the right to be worshiped
except Allah) and the lowest of them is to remove something harmful
from the path, and modesty is a branch of irndn.4

Therefore, he included all actions under the title of al-iman. The
statement “la ilaha illAlldh”is an action of the tongue, and to remove
something harmful from the path is an action of the limbs. And
al-haya'is from iman, and this is an action of the heart. The truthful
one who is believed combined these three affairs in this narration; and
he has been given jawdmi’al-kalim (concise speech that is profound
in its meanings and implications). So what can there be after truth
except misguidance? Thus, he has considered these and other than

49 Reported by Muslim (#35) from the hadith of Abu Hurayrah
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them to be al-imdn.

He said, “Al-iman is seventy-some odd branches.” And he mentioned
these three examples to indicate that iman is statement, action, and
belief. May prayers and peace be upon the truthful advisor. He clari-
fied the affairs of the religion to us and he left us upon a radiant and
clear path; its night is like its day, and none deviates from it except
one who is destroyed.

Therefore, after the Messenger has clarified al-imdn, there is no
need for any other speech. He said, “Al-imdn is seventy-some odd
branches.” And this is what is called iman. It is more than seven-
ty-some odd branches, and all of them are established within
the believing slave. They are of various levels, all of them entering
into these three primary pillars that Mustafa has mentioned.
The servant must establish each of them, otherwise they will be
of no benefit to him. So he must say that none has the right to be
worshiped except Allah, and if the servant says it without believing
in it and acting upon it, it will not benefit him. Similarly, removal of
something harmful from the path — ifa person were to do it without
having sound belief, then it would not benefit him. It will be like
scattered floating dust particles. Likewise, having al-hayd' (modesty),
which is an action of the heart. However, if one does not openly
display actions upon the limbs, then he has no modesty in reality.
And there is no good in the one who has no modesty.

Due to this, the statement means that iman brings together all
actions, it is of various branches (which Mustafa 0 has mentioned),
and it increases and decreases in the servant in proportion to his
establishment of those branches and his actualization of them in his
life. And we say that the servants vary in their iman, its increase, and
its decrease, in proportion to their establishment of these branches.
Allah has informed us and mentioned that iman increases, as is
within his statement:

That they may grow more in faith along with their
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(present) faith.
[Surah al-Fath 48:4]

Likewise, Allah said:

< UUA >

But it (only) increased them in faith.

[Surah Ali "Imran 3:173]

Everything that is subject to increase is also subject to decrease.
And the increase or decrease of iman is in relation to the servants
actions— legislatively, intellectually, and by way of common sense.
This is something the servant himself knows and recognizes in his
life. The more he establishes what Allah has commanded and stays
away from what Allah has prohibited, he will find within himself
pleasure, contentment, tranquility, and the love for Allah that those
who do not have these affairs will not find; to the point that one of
them may say, “We are in a state of happiness which, if the kings had
known we had it, they would have sought to seize it from us by way
of the sword.”

I say: This is the fruit of iman due to the establishment of what Allah,
the Majestic and High, has commanded, and the abandonment
of what Allah has prohibited, out of fear, love, and hope. Shaykh-
ul-Islam Ibn Taymiyyah mentioned, in Majmu al-Fatawa, the
statement of Imam ash-Shafi‘i “There was consensus among the
Companions and the Tabfln after them and those who encountered
them upon the statement that iman is statement, action, and inten-
tion. And one of them will not suffice without the others.”®

I say: These three affairs are the pillars of al-imdn:
1) Statement

2) Action

PHMajmu'al-Fatawa 7/209
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3) Intention

Statement of the tongue, action of the limbs, and the intention of
the heart. It could also be said “statement and action.” The statement
of the heart and the statement of the tongue. The action of the heart
and the action of the limbs. It increases and decreases; and the termi-
nology used by the Salaf revolves around this. All of them are correct
and bear the same meaning; i.e., that action is from iman, and this
is the action of the heart as well as the limbs. So he who says with
his tongue and believes with his heart but does not act, then he is a
Murji‘i, if he does not have an excuse for not acting or a reason that
prevents him from doing actions.

Shaykh-ul-Islam Ibn Taymiyyah ixW mentioned in his book Kitdb
al-iman, which is from the greatest of the books that were written
in this regard, “In regard to iman, its origin is the iman in the heart
and it is a must that two affairs be present: at-tasdig (affirmation)
in the heart, as well as its confirmation and recognition of it. Due
to this, it is said that [iman] is the statement of the heart, then the
statement of the body and its actions. And it is a must that actions of
the heart be present, such as love of Allah and His Messenger, sincer-
ity in one’ actions for Allah alone, reliance of the heart upon Allah
alone, and other than this from the actions of the heart that Allah
and His Messenger have made obligatory and considered to be a part
of al-iman.

“Moreover, the origin regarding the heart, if it has acknowledgment

of and desire for that which is with Allah, is that this will necessarily

lead to the action of the body, and it is not possible for the body to

do other than that which the heart desires. Due to this, the Prophet
said:

“*Indeed, there is a morsel of flesh in the body; if it becomes pure,
then the body in its entirety becomes pure, and if it is corrupted,
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then the body in its entirety is corrupted, and this is the heart.” "5 2

I say: Imam Ahmad used as evidence the authentic narration that
mentions, “The most complete ofthe believers in terms ofiman, using
this narration to establish that iman increases and decreases. This is
because decrease is the opposite of completion. Therefore, the state-
ment:

The most complete of the believers in terms of iman is the best of
them in his character.33

Means the one who has correct and complete iman. Shaykh-ul-
Islam lbn Taymiyyah also said in Al-Majmu al-Fatawa (7/582):
“Complete iman in the heart without its outward components from
action and statement is like something that makes something else
binding without the thing that it makes binding, or the complete
reason without the presence of that which justifies it; it will be
prevented from existing.”

| say: Perhaps his intended meaning by “complete” is correct. Iman
obligates statement and action. Therefore, he who abandons state-
ment while having the ability to make the statement is a disbeliever
by way of consensus, as Shaykh-ul-Islam has affirmed.

He also mentioned in Majmu al-Fatawa: “Iman is statement and
action, as has preceded. From that which is inconceivable is that a
person can be a believer with firmness in his heart, meaning one who
has correct iman in the fact that Allah has made prayer, zakah, fasting,
and Hajj obligatory upon him, yet he lives the entirety of his life and
does not make a single prostration, nor does he fast Ramadan, nor
does he pay the zakdh for the sake of Allah, nor does he make Hajj

8 Kitab al-iman (pp. 176-177)

5 Reported by al-Bukhari (#52 and 2051) and Muslim (#1599) from the hadith of an-
Nu'man bin Bashir sgi.

Reported in Shu'ab al-iman (6/2718) from the hadith o f‘A'ishah $£. Graded sahih by
al-Albani in Mukhtasar as-Silsibth as-Sahihah (#284).
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to His House. This is inconceivable and this does not emanate except
with hypocrisy and heresy in the heart. It will not take place with the
presence of true iman except due to an excuse, such as one having
embraced Islam at the beginning of the day and then dying before
Zuhr. In this case, no prayer was obligatory upon him and he was not
able to form a single rakah for the sake of Allah. By way of this, one
could be Muslim yet not perform a single rakah for the sake of Allah,
and Allah knows best.”%

| say: By way of this, it is known that action is a required element of
iman by way of the heart and the tongue, and it is not separate and
distinct from it. And this is along with the ability to do so, and Allah
knows best.

Shaykh-ul-Islam also mentioned in Majmu al-Fatawa: “If the person
does not utter the statement of iman while having the ability to do
so, this indicates that he does not have the obligatory iman in his
heart that Allah has made binding upon him.”%

He also mentioned in Majmu al-Fatawa: “It is inconceivable that the
one who believes in his heart with the iman that is binding would not
utter the two testimonies while having the ability to do so, for not
uttering the two testimonies while having the ability to do so negates
complete iman in the heart.”%

| say: He is referring here to the correct iman in the heart. He also
mentioned: “If the servant is devoid of actions in totality, then he is
not a believer. This is because the reality of the religion is obedience
and yielding in submission, and this is not completed except through
actions, and not by statement only. Therefore, he who does not do
actions at all for the sake of Allah has not practiced the religion for
Allah, and he who does not practice the religion for Him is a disbe-
liever.”

As for the hadith that states:

¥4 Majmu'al-Fatawa (7/616)
" Majmu al-Fatawa (7/188)
A1 Majmu al-Fatdwd (7/553)
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J2i 1

Some people will enter Paradise without having done any good at
all.5

Along with his statement:

VI I*U~U V 4"l oj

Indeed, Paradise is such that no one will enter it except a believing
soul.B

This is what the Murjiah cling to, yet they have no evidence in these
narrations, because it is understood that the lack of doing any good
actions is in reference to the outward actions, and it is not conceiv-
able from this that they did no actions with the heart, from sincerity,
certainty, truthfulness, and fear of Allah, and they were prevented
from doing actions due to ignorance or some other permissible
excuse. This is because the absence of actions while one has the ability
to perform them, having no excuse (for not performing them),
negates iman, as has been established.

Therefore, that which is ambiguous cannot be used as evidence
against that which is clear and decisive, except by one who has an
illness in his heart. This is because the origin is that the unclear is to
be referred back to that which is clear, and what is clear here is that
iman is statement and action. Therefore, ifa narration comes indicat-
ing that there was no action whatsoever for an individual but he was
considered a believer, then this is interpreted to mean that he did
not have outward actions or he did not have the ability to perform
actions due to ignorance or an excuse from the legislative types of
excuses, and Allah knows best.

Reported by al-Bukhari (#6204) from the hadith of Abu Hurayrah &S.

8 Reported by at-Tabarani in AlI-Mujam al-Kabir (#581). Graded sahih by al-Albani in
Al-Jdmi‘as-Saghir (#89)
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And he who abandons the prayer has disbelieved. There is no action
concerning which the one who abandons it has become a disbeliever
except the prayer. He who abandons it is a disbeliever, and Allah has
made it permissible to execute him.

Explanation

I say: This is due to the greatness of its affair, and the fact that it is the
practical application of the religion of Islam. Many narrations have
come regarding this, establishing that the abandonment of the prayer
is disbeliefand that there is no action in Islam ofwhich the abandon-
ment is disbelief except the prayer.

It is authentically reported from ‘Umar bin al-Khattab M that he
said, “There is no portion of Islam for the one who abandons the
prayer.”® Similarly, that which is reported on the authority of Jabir
bin ‘Abdillah that Mujahid said to him, “What separated disbelief
and iman from the actions during the time of the Messenger of Allah
ffc?” He said, “The prayer.”

Likewise, the Prophet %, mentioned:

s ] AQ A on

That which lies between a man and shirk and disbeliefis the abandon-
ment of the prayer.@

\) Reported by Imam Malik in Al-Muwatta' (#84).
60 Reported by Muslim (#82), from the hadith ofJabir bin ‘Abdillah *g.
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And the best of this ummabh after its Prophet is Abu Bakr as-Siddlq,
then ‘Umar bin al-Khattab, then ‘Uthman bin ‘Affan. We give these
three precedence just as the Companions of the Messenger of Allah
aS gave them precedence, and none of them differed in that. Then
after these three come the five Companions of the shura, and they
are: ‘All bin Abi Talib, Talhah, az-Zubayr, ‘Abdur-Rahman bin ‘Awf,
and Sad. All of them were fit for the khildfah and each of them was
an Imam. And in regard to this, we utilize the hadith of Ibn ‘Umar in
which he said, “We used to consider, while the Messenger of Allah

was alive and his Companions were widespread, that Abu Bakr, then
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‘Umar, then ‘Uthman were the best of the people, and then we would
remain silent thereafter.”

And then after the Companions ofthe shurd come the people of Badr
from the Muhajirun, and then the people of Badr from the Ansar;
from among the Companions of the Messenger of Allah [each
one’s rank is] according to his hijrah and precedence [in religion].

And then the best of the people after these are the Companions of
the Messenger of Allah 0 in general, the generation in which he was
sent. Everyone who accompanied him, whether for ayear, amonth, a
day, an hour, or who saw him, then he is from his Companions. His
Companionship is in proportion to how long he accompanied him,
and precedence is given to those who preceded in accompanying him
and who heard from him and looked at him.

And the least of them in Companionship is better than the gener-
ations that have not seen him, even if they met Allah with all the
good actions. They were those who accompanied the Prophet % and
saw him and heard from him; and those who saw him with their
eyes and believed in him, even if they only accompanied him for an
hour, are better, due to this companionship with the Prophet, than
the TabiTn, even if they were to perform all acts of righteousness.

Explanation

| say: The Companions ~ are the best of mankind after the prophets
and messengers, may Allah’ pleasure and peace be upon all of them.
Many verses and ahadith have come regarding their virtues, praising
them in general as well as in detail. The agidah of Ahlus-Sunnah
wal-Jamaah is that we supplicate for Allah% pleasure upon them all,
without exception. And this is a matter of consensus among Ahlus-
Sunnah wal-Jamaah.

The Companion in general is he who met the Prophet Wi, believed in
him, and died upon that [belief].

We withhold from speaking about what occurred between them from
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differences, and we do not delve deep into it, for all of them were
mujtahidun and each of them shall have a reward due to the truth-
fulness of their iman and their good intention in seeking to aid their
religion, the one who was mistaken from among them as well as the
one who was correct. And desires and doubts did not overtake them.
Desires and doubts overtook those who came after them.

As for them, Allah ffI* commended them with His statement:

alp alJl Yy

Allah is pleased with them and they with Him.
[Siirah al-Md'idah 5:119]

Likewise, there is what was mentioned by the chief of mankind
regarding them, especially the hadith in the Sahihayn in which he %
said:

AJj U 12%5 I JjU (Al Ajii

Do not revile my Companions, for by He in whose Hands is my soul,
if one of you were to spend gold equal to Mount Uhud in charity,
it would not equal a handful spent by one of them, not even half of
that.6l

Therefore, the Companions  are such that none loves them except
a believer and none hates them and reviles them except a hypocrite
whose hypocrisy is well known, even if he claims Islam, prays, and
fasts, such as the Rafidah and those of their ilk. May Allah give them
what they deserve. From Allahs abandonment of them is that they
revile and belittle the best of the Companions.

The best of the Companions after the Messenger of Allah 0 without
any dispute is Abu Bakr as-Siddlqg, the second of the two who were
in the cave, and he was [the Prophet%] beloved friend and close

6l Reported by al-Bukhari (#3673) and Muslim (#254).
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Companion in the dunya and the hereafter.

Then comes ‘Umar al-Farug O for Islam spread greatly during his
time. He conquered the land of Khosrow, and Caesar was swamped
during his era.

Then comes ‘Uthman, Dhun-Nurayn (the Possessor of the Two
Lights), the rightly-guided and righteous khalifah who was a martyr,
for the Messenger % attested to martyrdom for him. During his
time, the Jew lbn Saba' appeared and incited the movement against
‘Uthman until ['"Uthman] was killed while being patient, anticipating
the reward from Allah jgg.

Similarly, the people of knowledge are united upon this. Imam Ahmad
cited the narration of Ibn ‘Umar in Sahih al-Bukhari in which he
said, “During the time of the Messenger we did not deem anyone
to be equivalent to Abu Bakr, then ‘Umar, then ‘Uthman, and we
would remain quiet thereafter regarding the Companions of the
Messenger of Allah and we would not make distinctions between
them.”&

Then Imam Ahmad mentioned the Companions of the shura
and those whom the Messenger 0 was pleased with when he died.

Then next in virtue come the people of Badr from the Muhajirun
and the Ansar. Then come the Companions of the Ridwan pledge,
concerning whom it is authentically reported that the Prophet Ife
said:

.a j u I T
No one who pledged allegiance under the tree will enter the Fire.&3

And this was revealed in the statement of Allah the Exalted wherein
he said:

(2 Reported by al-Bukhari (#3697).
M Reported by at-Tirmidhi (3860) from the hadith of Jabir bin ‘Abdillah gi.
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Verily, those who give the pledge to you (O
Muhammad 0), they are giving the pledge to Allah.
The Hand of Allah is over their hands.

[Surah al-Fath 48:10]

And then come the rest of the Companions in terms of their virtue.
Imam Ahmad also mentioned those who saw him and accompa-
nied him, even if it was only for an hour.
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And to hear and obey the Imams and the leader of the Muslims,
whether he be righteous or wicked, and he who takes responsibility
of the khildfah and upon whom the Muslims are united and pleased
with, as well as he who seizes control over them by way of the sword
until he becomes the khalifah and is referred to as the chief of the
believers.

Explanation

This is a great principle and tremendous fundamental from the
fundamentals of Ahlus-Sunnah wal-Jama‘ah as it relates to the obliga-
tion of hearing and obeying. [This is] obedience to Allah, obedience
to His Messenger, and obedience to the leader of the Muslims — the
leader of the Muslims in any land from the lands of Allah, and they
are the scholars as well as the Muslim leaders, even if one of them is
an Abyssinian slave. We do so out of iman in Allah and adherence to
the command of His Messenger *8!, since he has commanded us with
that. Likewise, we give sincere advice to them and we do not rebel
against them.

Hearing and obeying is in what is good and does not contain evil, as
has come in the authentic narration:

.i A ipljajl byl
Obedience is only in what is good.&

M Reported by al-Bukhari (#7257) front the hadith of ‘All bin Abi Talib igi.
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Therefore, he whose leadership is affirmed and the affair is given to
him — and this is confirmed by the people of influence, whether it is
their choice, by way of contract, or by him forcefully seeking control
over them — it is obligatory to hear and obey him, and to enter what
the people of knowledge and influence have entered into, and to not
rebel and separate. Indeed, all separation is evil, as is affirmed by lbn
Vlas'ud &

Many verses, ahadith, and narrations from the Salaf have come
regarding this issue; meaning, the obligation of hearing and obeying
the ruler. | will mention some of them, by Allahs permission, as a
reminder to the one who has a heart and the one who will listen and
bear witness.

Allah the Exalted has said:

i>yl 2YS)\ Hji-tlj *Al \y A\ \$ h)

O you who believe! Obey Allah and obey the
Messenger (Muhammad jp), and those of you
(Muslims) who are in authority.

[Surah an-Nisa' 4:59]

Likewise, the Messenger % said:

A _ * c c  ff
y j L A4Ul <Y&\ A y j y&Upl Xaiy j\ y
4301 -kai | ~AL/aP Jli

He who obeys the ruler has obeyed me, and he who obeys me has
obeyed Allah. He who disobeys the ruler has disobeyed me, and he
who disobeys me has disobeyed Allah.&®

Translators Note: | was not able to find a reference for this exact wording used by the
Shaykh. However, | found many similar wordings in the authentic books, from them:

idls A= dl Nid s
m p Ai
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He also mentioned in the well-known, authentic hadith o f‘Irbad bin
Sariyah:
. * P
-Up Jip yb Ojj cApliallj JIj t<ddl  yiy Al
I advise you to have tagwd of Allah, and to hear and obey even if an
Abyssinian slave is appointed as a ruler over you.6%

Imam Ibn Rajab £¢#mmentioned in his exemplary bookJdmi’al-‘Ulum
wal-Hikam, in explanation of this hadith:

“These two statements together comprise happiness in the dunya and
the hereafter. As for the taqwd of Allah, then this contains happi-
ness in the hereafter for the one who clings to it. As for hearing and
obeying the rulers of the Muslims, then this contains happiness in
the dunya, and by way of it, the beneficial affairs in the servants life
are set in order, and by way of it, they are able to seek help regarding
the affairs of their religion in obedience to their Lord. As All bin Abi
Talib said, ‘Indeed, the people are such that nothing will rectify
them except an Imam, be he righteous or wicked. If he is wicked,
then the believer worships his Lord (by being patient).’

“Likewise, the Prophet % commanded with these two principles in
his sermon during the Farewell Pilgrimage, as is reported by Imam
Ahmad and at-Tirmidhi from the narration of Ummul-Husayn
al-Ahmasiyyah Hjt in which she said, ‘I heard the Messenger of Allah

deliver a sermon during his Farewell Pilgrimage, and | heard him
saying:

.4l 1j313sl]

He who obeys me has obeyed Allah, and he who disobeys me has disobeyed Allah; and
he who obeys the ruler has obeyed me, and he who disobeys the ruler has disobeyed
me.

(Reported by al-Bukhari [#2797])

Reported by Abu Dawud (#4707), at-Tirmidhi (#2646), Ibn Majah (#42, 43, 44),
Ahmad (4/126), ad-Darimi (#95), at-Tabarani (#623), Ibn Hibban (1/178), al-Hakim in
Al-Mustadmk (1/176), and al-Bayhaqi in Al-Kubra (10/114).
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““O people, have tagwa of Allah; even if an Abyssinian slave whose
head is like a raisin is appointed as leader over you, hear and obey as
long as they establish the Book of Allah among you.” 67

“And Muslim reported from him the mention of hearing and obeying
as well.”®

Included in hearing and obeying them is not reviling, belittling, or
mocking them. Nor should one rebel against them with his tongue,
his speech, riots, or whatever resembles that, from those who speak
against him on the pulpits and other than that. The principle regard-
ing them is that we must supplicate, if they are righteous, for Allah
to increase them in righteousness, and if they are sinners, for Allah to
overlook them, guide them, and rectify their affairs. And for Allah to
make them excellent in their leadership and rectify their advisors.

The Salaf used to desire that if a supplication of theirs was to be
answered, it would be [their supplication] for the rulers, because the
ummabh is rectified by way of their rectification. Anas bin Malik iii
said, “Our seniors from the Companions of the Prophet 0 prohib-
ited us by saying, ‘Do not revile your leaders and don be deceptive
towards them, and dont hate them. Have tagwa of Allah and be
patient, for indeed, the affair is near.””

Its reported on the authority of Usamah bin Zayd that it was said
to him, “Will you not enter upon ‘Uthman and speak with him?”
He said, “Do you think | have not spoken to him [just because] |
have not made you hear it? By Allah, | have spoken to him in private
without opening an affair which is not praiseworthy that | should be
the first to open.”®

In the hadith of Hudhayfah, [Hudhayfah] said, “The Messenger of
Allah  said:

67 Reported by at-Tirmidhi (#1706).
8BJami’al-'Ulum wal-Hikam (p. 492).
6 Reported by al-Bukhari (#3269) and Muslim (#2989).
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“*You will hear and obey your leader even if your back is beaten and
your wealth is taken; hear and obey.””

Its reported on the authority of Suwayd bin Ghafalah that he said,
“Umar bin al-Khattab said to me, ‘Perhaps you will live after me.
Therefore, hear and obey the Imam even if he is an Abyssinian slave,
even if he beats your back. Be patient even if he deprives you, be
patient. And if calls you to some affair that diminishes your dunya,
then say, “I hear and | will obey; my blood and not my religion.””"7L

| say: This is the path of the Salaf They deemed it obligatory to
hear and obey the rulers even if they were oppressors. One must obey
them in what is good and not what is evil, adhering to the command
of Allah, and the command of His Messenger  when he said:

a0 Apliall Ljl
Indeed, obedience is only in what is good.2

This is in opposition to the Khawarij and the Mutazilah, the propo-
nents of fitnah, may Allah fight them. They deem it permissible
to rebel against the rulers and thus declare blood and fitnah to be
permissible. And how much fitnah, Killing, fighting, and absence of
patience have these Khawarij brought about?! They harm Islam and
the Muslims, and they corrupt instead of rectifying.

The Imam al-Hafiz Ibn Hajar XXWmentioned in Al-Fath (13/9): “lbn
Battah said, ‘In the hadith lies evidence for the absence of rebelling
against the rulers, even if they are oppressors. The jurists are united
upon the obligation of hearing and obeying the leader and making
jihad along with him.””73

70 Reported by Muslim (#1847) .

7L Reported by Ibn Abl Shaybah in Al-Musannaf(6/544), as well as by al-Khallal in As-
Sunnah (1/111) and ai-Ajurri in Ash-Shari‘ah (#70).

72 Reported by al-Bukhari (#6826) from the hadith o f‘All kgs.
73 Fath al-Bari (13/9)
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Likewise, participating in battles along with the rulers is binding
until the Day ofJudgment, whether they be righteous or wicked, and
it is not to be abandoned.

Explanation

| say: Participating in battles refers to jihad if the ruler calls for it.
And jihad is such that its virtue is well known. The Prophet ffe said
that it is the apex of the affair of Islam.

Jihad is of two types:
1) Defensivejihad
2) Offensivejihad

What is apparent is that what is intended here is the offensivejihad.
As for the defensive jihad, then it is obligatory upon every individ-
ual. If the enemy attacks the land, everyone must defend themselves.
Even the woman must defend herselfand her honor.

Similarly, if robbers were to attack a person, then he may defend
himself if he is able and with whatever means he has at his disposal,
as shall come (if Allah wills) in the section that deals with fighting
against highway robbers; and Allah knows best.
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And the division of the war booty and the establishment of the
prescribed punishments being the responsibility of the rulers is
continuously binding.

Explanation

I say: This is also a principle from the principles of Ahlus-Sunnah
wal-Jamaah. The prescribed punishments are such that no one can
establish them except the ruler, and the affair is to be taken to him
in order to preserve lives, unify the word of the Muslims, and out
of obedience to Allah, as well as to oppose the innovators from the
Khawarij, who are the dogs of the Hellfire. And all praise is for Allah,
the affair is clear to the believer.



It is not for anyone to revile them or dispute with them.

Explanation

| say: This is due to what this contains from fitan, evil, sins, corrup-
tion, and chaos, the full extent of which is not known by any except
Allah. Regarding this blessed nation, the nation of at-tawhid, the
nation of the family of Saud, Shaykh lbn Baz iufe mentioned, “And
this nation, all praise is to Allah, is such that nothing emanates from it
that obligates rebellion against it. None deems it permissible to rebel
against the government except the Khawarij, who declare Muslims to
be disbelievers due to sins.”7

He also mentioned, “If the rulers were to command with disobedi-
ence, then they are not to be obeyed in disobedience, but it is not
permissible to rebel against them due to it.”7’S

He also mentioned, “This indicates that it is not permissible to
dispute with the rulers or to rebel against them, except those from
whom you see clear disbelief, in which case you will have an evidence
from Allah.”

74 Majmu’al-Fatawa (41/91)
B Majmu al-Fatdwd (8/203)
®Majmu al-Fatdwd (8/203)
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And the sadaqgah is to be given to them; and this is permissible and
binding. He who gives it to them has fulfilled his obligation, whether
they are righteous or wicked.

Explanation

| say: The term sadagah here refers to the obligatory zakdh. The
Muslim is to give this to the appointed ruler of the land in which he
lives and upon whom the people are united; meaning, the people of
authority and influence. And this removes the obligation from him
and frees him from blame, and this has exonerated him before Allah,
the Majestic and High, whether that ruler is righteous or wicked, a
sinner or one who is obedient. This does not harm the one who has
paid the zakdh at all before Allah, as is reported in the narration:

For them is what they bear and upon you is what you bear.77

For indeed, Allah will ask each individual concerning what he has
done.

Reported by Muslim from the hadith of Wail bin Hujr (#1846).
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And praying the Jumu‘ah prayer behind him or behind the one he
appoints is sound and complete, as being two raka at. The one who
repeats them is an innovator who has abandoned the narrations and
opposed the Sunnah. He has no portion of the Jumu‘ah prayer if he
does not see prayer behind the Imams, whether they are righteous
or wicked, (to be correct). The Sunnah is that one prays two rakaat
with them and that he worships Allah with the belief that they are
sound, and there is nothing from doubt in his heart regarding this.

Explanation

| say: The prayer is the greatest pillar of Islam after the two testi-
monies, and there is no portion of Islam for the one who abandons
it. Due to its great status, it was made obligatory in the heavens on
the night of al-Isra’. From Allah% bounty upon the believers is that
He has obligated the congregational prayer to be established in His
houses (i.e., the masajid) in His expansive land.

Allah has said:

O My slaves who believe! Certainly, spacious is My
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earth. Therefore, worship Me (alone).

[Surah al-*Ankabut 29:56]

And He has specified Jumuah with increased virtue. It is the best of
the days of the week and Adam was created on it, the Hour shall be
established on it, and there is an hour of response (a time wherein
supplications are surely answered) on it.

Jumuah prayer is obligatory as two rakaat along with the khutbah as
a reminder and admonition. The heedless hearts are reminded and
the sleeping minds are awakened to what Allah loves and what Allah
hates. The Imam delivers the sermon and prays the prayer, either
(leading it) himself or one whom he appoints. The Muslims gather
for it in the lands in which they reside.

He who establishes it has established the religion, and he who squan-
ders it has squandered his religion. Therefore, establishing it with the
Imam of the Muslims and their general population is from the great-
est of the signposts of Islam and its pillars.

The Shaytan has played with the people; those whom he has led
astray in the life of this world while they think they are doing good,
from the deviant groups, do not see Jumuah and the congregational
prayers with the oppressive ruler to be binding. [This is because] they
deem [this ruler] to be a disbeliever, and thus they have gone astray
and led others astray. Due to this, Imam Ahmad iife- mentioned this
principle, and it is agreed upon among Ahlus-Sunnah, the people of
Islam, that it is obligatory to attend the Jumuah prayer as well as the
congregational prayer behind the rulers, even if they are oppressive
and have sins and disobedience with them; this does not prevent the
prayer behind them. Upon them (the rulers) is their oppression and
their sin, whereas the prayer is for us and for them.

Likewise, Ahlus-Sunnah does not see it permissible to repeat the
prayer after having prayed it with them. Indeed, this is an innovation
that the extremists from those who are rigid have invented, although
they are lighter (in their deviation) than the aforementioned group.
However, they are upon error and misguidance. Due to this, Imam
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Ahmad jii& mentioned this, and he also stated that there should not
be any worry or hesitation in your heart regarding the correctness of
the prayer behind them (i.e., the sinful rulers), and Allah knows best.
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The one who rebels against a ruler from among the rulers of the
Muslims while the people are united upon him and affirm his leader-
ship by whatever means he attained it, whether they were pleased
with him or he overpowered them, then this rebel has divided the
Muslims and opposed the narrations from the Messenger of Allah
Hf. And if this rebel dies upon this, then he has died the death of
the Pre-Islamic Days of Ignorance. And it is not permissible to fight
against the ruler or for anyone from the people to rebel against him.
He who does this is an innovator who is not upon the Sunnah and
the correct path.

Explanation

I say: This is the issue of rebellion against the oppressive rulers; and all
praise is due to Allah, it is something upon which there is consensus
among the people of knowledge up to this day of ours— after seeing
the great corruption brought about by those who rebelled wanting to
change an evil, and who ended up bringing forth a greater evil and
a worse form of corruption, in addition to disobeying the Messenger
I85 in his command to have patience regarding the wicked rulers and
their oppression until we meet [the Messenger] at his fountain. And
we ask Allah to give us refuge from tribulations, what is apparent
from them and what is hidden.

| say: The rulers are of four categories:
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1) The just Muslim ruler.

2) The oppressive Muslim ruler.

3) The disbelieving but just ruler.
4) The oppressive disbelieving ruler.

The first is the just Muslim ruler; this is the desired ruler, and they are
few. There is no difference of opinion concerning the impermissibil-
ity of rebelling against him.

The second is the oppressive Muslim ruler; likewise, what is correct
is that it is impermissible to rebel against him as long as the prayer is
established, Allah is worshiped, and one does not see from him clear
disbelief of which one would have decisive evidence. The oppression
of the oppressor is upon him; he bears what is upon him, and we
will bear what is upon us. And its removal is near; it is not perpet-
ual, as Imam al-Hasan al-Basri iisi# said when they complained to
him regarding the oppression of al-Hajjaj. And al-Hajjaj, as well as
other than al-Hajjaj from the oppressive rulers, was removed; and
with Allah all disputes are settled.

Many narrations have come in the authentic books and the Masanid
containing advice from the noble Messenger and truthful advisor
% and commanding with patience regarding the oppression of the
rulers, and patience is not needed except in times of calamity and
transgression. Therefore, he W commanded us with patience, and
this is from the completeness of his sincerity and diligence for the
safety of his ummah from tribulations and from being destroyed by
one another, although this is something that occurs. The Prophet
% was informed of certain affairs from the unseen that Allah made
him privy to, and thus he advised his ummah so they would not fall
into them. And patience is not needed except with oppression. And
Allah is authoritative over His affair, but most of the people do not
know; and none deviates (from the path of) Allah except one who is
destroyed.

As for the disbelieving ruler, in his two types— there is no rulership
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for the disbeliever over the Muslim, wherever he may be. However,
the just disbeliever is lighter and less harmful than the oppressive
disbeliever, and rebellion against him and his removal is contingent
upon one being able to do so in a way that causes less corruption;
otherwise, one is to be patient and act towards rectification until
he has the ability and the capacity to remove him. The Messenger
0 exemplified this during the Makkan period, during which he
displayed patience while he saw idols being worshipped at the Ka’bah
and did not have the ability to break one idol. There was nothing for
him to do except call to tawhid, clarify shirk, clarify iman in Allah
and His greatness, and to make clear what Allah loves and what Allah
hates.

This principle (i.e., the impermissibility of rebellion against the ruler)
is such that the understanding of it today in many people% hearts
has weakened, especially with the abundance of ignorance and angry
groups. The people of innovations, desires, and whims have become
prevalent, as have the schemes of Islam’ enemies, by way of beauti-
fying revolutions and rebellion against the oppressive rulers with
the claim that they wish to change evil. Thus, they have fallen into
a greater evil by shedding blood, transgressing against honor, and
squandering wealth.

Therefore, corruption and murder have become abundant between
the Muslims, some of them Killing the others, and this is the haraj
(killing) that the Prophet 0 informed us of. They camouflage
themselves with the Book of Allah and the study of the Sunnah of the
Messenger of Allah and indeed we belong to Allah and to Him we
shall return. He is our Reckoner and He is the best disposer of affairs.

The Shaytan has beautified their actions for them and has thus
hindered them from the path of Allah, so he is their wall today. He
has come to them in the manner of an evil plotter calling for change
in this life among the slaves, and change is inevitable. However, they
have changed to that which is more evil, as opposed to changing to
that which is better, for revolutions and uprisings, as well as Muslims
carrying weapons against one another, has been beautified for them.
The Messenger 0 said:
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He who carries weapons against us is not from us.®

They have been ungrateful for Allah’s favors, and surely Allah’ state-
ment is true wherein He said:

Verily! Allah will not change the condition ofapeople
until they change themselves.

[Surah ar-Ra'd 13:11j

This is the same whether it be good or evil. Uprisings, unrest, and
chaos have not occurred in the Muslim lands except due to that, and
due to not understanding the legislative objectives, and not compre-
hending the concept of weighing the benefits and harms. Therefore,
they have done actions that no one with sound intellect would be
pleased with, much less the Muslim; and indeed, we belong to Allah
and to Him we shall return.

Mustafa % has explained these affairs to us, and this is from the
completeness of his sincerity to us. He clarified that it is impermis-
sible to rebel against the rulers even if they are oppressive sinners, as
long as they establish the prayer and we do not see from them clear
disbelief concerning which we would have a proof from Allah. And
along with this, it is a must that we have the ability to remove this
disbelief with something less harmful. And Allah% aid is sought.

8 Reported by al-Bukhari (#6659) from the hadith of' Abdullah bin ‘Umar jte.
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And fighting against robbers and rebels is permissible if they attack
aman, in regard to his self or his wealth. It is permissible for him to
fight in order to defend himselfand his property, and he may defend
it with everything he has at his disposal. And if they leave him be or
flee from him, it is not permissible for him to pursue them or chase
alter them. This is not for anyone except the Imam or the rulers of
the Muslims [to do].

He may only defend himself at that present time, and he should
intend in this struggle not to kill anyone. However, if he were to Kill
him while defending himselfin this struggle, then Allah will distance
the one who was killed (from his mercy). And if he is killed in this
state while defending himselfand his property, then I hope he will be
considered a martyr, as has come in the narrations.

And (in) all the narrations regarding this, one is only commanded to
fight them, and he is not commanded to kill them or pursue them.
Nor should he finish him off if he falls to the ground and becomes
wounded. And if he were to take him prisoner, then it is not for him
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to execute him, nor should he establish the prescribed punishment
against him. However, he is to raise the affair to the one Allah has
made the ruler, so he may judge regarding this affair.

Explanation

| say: “The robbershere refers to the thieves. Included among them
are the marauders and those who cut off the pathways in ignorance
and falsehood; those who transgress against the servants of Allah
regarding their wealth, their honor, and their blood. It is permissible
for the Muslim, if they were to attack him, to defend himselfand his
property with the least amount of force possible; firstly by way of a
statement and a reminder, and by fleeing from them, and by way of
admonishment and threatening. If they refuse all but evil, then one
may raise his stick and ward them off with it. And if they will not be
repelled by anything other than weapons, then he may brandish his
weapon.

The origin is that one should not brandish his weapon against the
Muslim. It is authentically reported from the Prophet  that he said:

He who carries weapons against us is not from us.®

If he is killed defending himself, his property, and his honor, then he
is a martyr, as Imam Ahmad has mentioned: ‘1 hope he will be
considered a martyr. ”’

Many narrations have come indicating this, such as what is in the
Sahihayn from his statement:

u cr*

He who is killed defending his property is a martyr.8

’ Reported by al-Bukhari (#6659) from the hadith o f/Abdullah bin ‘Umar M-
8 Reported by at-Tirmidhi (#1418) from the hadith of Sa'id bin Zayd, graded sahih by
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And he who Kkills these oppressive evildoers while defending himself,
then they (the robbers) shall be removed from Allah’s mercy, as Imam
Ahmad has said. This is a supplication against them. It has come in
the hadith that he said he shall be in the Fire (meaning, the one who
was killed).

Likewise, if they were to enter his home, then he may defend against
them and expel them from it. And if they flee from him and leave
him be and separate themselves from him, he is not to chase or
pursue them. It is for the ruler to pursue them, along with his aids,
and he may detain and punish them. Perhaps he will beat them and
establish Allah% legislation upon them because they cause corruption,
and Allah, the Majestic and High, has said:

aljAjj 4u A
yis j' \jx4 j 0L iSui

{ dri j' O*rfe'j
The recompense of those who wage war against Allah
and His Messenger and do mischief in the land is
only that they shall be killed or crucified or have
their hands and feet cut off on the opposite sides, or
be exiled from the land.

[Surah al-Ma'idah 5:33]

The Imam is to implement that which, in his view, is safer for the
people in regard to their persons, their property, and their honor.
And this defense of one’s self from the robbers who attack him is
with the intention not to kill him. He is only defending himself and
repelling them from him. But if [the attacker] dies or he Kills them,
then there is nothing due upon the one who defended himself. He is
exempt from the blood that he shed.

Likewise, if he injures or breaks something, then there is nothing due
upon him. The treatment is the rulers responsibility, and this is so he

al-Albani in Sahih al-Jami’ (#6444).
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may establish Allah% legislation regarding the transgressor; and Allah
knows best.
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And we do not testify for anyone from the people of the giblah that
he is in Paradise or the Fire due to an action of his. We hope for the
one who is righteous and we fear for him; and we fear for the sinner,
yet we have hope in Allah’s mercy for him.

Explanation

This is also a principle from the principles of Ahlus-Sunnah: not testi-
fying that anyone is in Paradise or the Fire, except those for whom
the Messenger of Allah % has testified and informed us of, such as
the ten promised Paradise by the Messenger  and other than them,
like Thabit bin Qays bin Shammas, as well as ‘Ukashah. Likewise
for the Fire— we do not attest for that with certainty for anyone.
All of this is in relation to a specific individual. As for in general,
the believers are the people of Paradise and its residents. Paradise is
prepared for them. Whereas the disbelievers are people of the Fire
and its residents, and it is prepared for them. Allah does what He
wills, as Allah has said:

< lj uj j\ >
Verily, your Lord is the doer of what He wills.
[Surah Hud 11:107]

And all of His actions are just and merciful, and your Lord has not
wronged anyone, and to Him is the return. And for Allah is the affair,
firstly and lastly. However, in this life, we are now in the abode of
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action, and it is that in which there is no good for us except through
servitude to Allah and making the actions for Him, the King of
everything, and being humble for His sake, consulting Him and
supplicating to Him.

In this life that we live in now, it is obligatory upon us to live our
lives in accordance to what our Lord, Glorified be He, loves, and to
live our lives in the worship of Him, in servitude to Him alone, there
being no partners for Him. And [this is by] hearing and obeying
Him, actualizing His tawhid, magnifying Him, and honoring His
commands and His prohibitions, as well as ruling among and upon
the slaves of Allah by what Allah has legislated and commanded.

Allah has said:

A jPIJ U

You should establish the religion and make no
divisions in it. Intolerable for the polytheists is that
to which you (O Muhammad) call them.

[Surah ash-Shiira 42:13]

The establishment of the religion is by raising its signposts, which are
the tawhid of Allah, the worship of Him, and the establishment of
His legislation on the earth and among His servants.

Allah has said:

“Verily, the earth is Allah%.”

[Surah al-A’raf 7:128]

This is from praying for His sake, fasting for His sake, paying zakah
for His sake, making Hajj for His sake, commanding the good,
forbidding the evil, fearing Him, turning to Him in repentance,
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being truthful, fulfilling trusts, and everything Allah has commanded
with. Also, abandoning everything Allah has prohibited, joining the
ties of the womb, excellence towards near relatives and orphans as
well as the indigent, and other than this from acts of righteousness
and goodness from what is in the human being’s natural disposition.
We should also refrain from harming others.

Is&J J-tAJL SIVNO I

Verily, Allah enjoins justice and goodness, and giving

(help) to kith and kin, and forbids lewdness, evil,

and oppression. He admonishes you, that you may
take heed.

[Surah an-Nahl 16:90]
We must also rule by what Allah has legislated, in the entirety of the

life of the slave of Allah. All of this is obligatory upon the people, and
Allah knows best.

Allah has said:

JupP jUJii Jpi\ M1 &\i
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Verily! Those who believe and those who are Jews and

Christians, and Sabians, whoever believes in Allah

and the Last Day and does righteous good deeds,

shall have their reward with their Lord; on them shall
be no fear, nor shall they grieve.

[Surah al-Bagarah 2:62]

Therefore, he who believes in Allah, actualizing iman, and believes in
the Last Day, the Day of recompense and reward, and he acts for that
Day by doing righteous deeds and avoiding evil deeds, then Allah
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will not allow his reward to be lost. This is from the completeness of
His justice  upon His believing servants. This is a tremendous glad
tiding for every believer who is truthful in his iman.



He who meets Allah with a sin that would obligate the Fire for him,
but he is repentant and not persistent upon it, indeed Allah will
accept his repentance, and He will forgive His slaves and pardon
their sins. He who meets Allah after having the prescribed punish-
ment implemented upon him for that sin in the dunya, then it is an
expiation for him, as has come in the narration from the Messenger
of Allah %. And he who meets Allah being persistent upon his sin
and not repentant from the sins that obligate punishment, then his
affair is with Allah. 1f He wills, He will punish him, and if He wills,
He will forgive him. He who meets Allah as a disbeliever, Allah will
punish him and not forgive him.

Explanation

All of the servants are commanded with the obedience of Allah, their
Creator, their Provider, the One who gives them life and will cause
them to die. They are likewise prohibited from disobeying Him. Sins
and disobedience obligate the Fire and distance from Allah, just as
acts of obedience obligate Paradise and nearness to Allah, the King,
the Exalted.

Therefore, he who is overwhelmed by sins and destructive deeds and
he meets Allah, the Majestic and High, while being from the people
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of tawhid, then one of two affairs applies to him:

1) He has repented from them, and thus he will have hope for
Allahs forgiveness, for Allah has named Himself at-Tawwab (the
One who accepts repentance) and al-Ghaffar (the All-Forgiving).
Therefore, this repentant individual has hope for Allah’s forgiveness
and mercy, and (hope) that Allah will not punish him. And all sins
less than shirk are subject to be forgiven, even if an individual dies
upon them without repenting, for they are under the will of Allah Wt.

As for shirk, if the person were to die upon it without repenting from
it, then he will not be forgiven, for Allah WI has said:

< 1™

Verily, Allah forgives not that partners should be set
up with him in worship, but He forgives except that
(anything else) to whom He pleases.

[Surah an-Nisd' 4:48]

Allah has likewise said:

eijuj alL>ji ailp a_ui jLai aJdJlj Ail »
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Verily, whoever sets up partners in worship with

Allah, then Allah has forbidden Paradise for him,

and the Fire will be his abode. And for the wrongdo-
ers there are no helpers.

[Surah al-Ma'idah 5:72]

It is authentically reported from the Prophet % that he said:

hLJi Aj JAT Ajli Y *j AR hUH A N all y*
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He who meets Allah not associating anything in worship with Him
will enter Paradise. And he who meets Allah associating something
with Him in worship will enter the Fire.8

Therefore, shirk is different from all other sins, and it is obligatory
upon the believer who has sound intellect to be afraid of it and to
be cautious of it. This is because all sins, such as fornication, the
consumption of intoxicants, murder, and other than these from the
major sins, are under the will of Allah, the Majestic and High. If
Allah wills, He will punish for them, and if He wills, He will forgive
them. However, shirk will not be forgiven (for the one who dies upon
it), and Allah knows best.

Moreover, some sins have prescribed punishments in the dunya and
some of them do not have prescribed punishments. He who commits
a sin and has the prescribed punishment applied to him in the dunya,
and he is repentant along with the establishment of the prescribed
punishment, then the prescribed punishment will be an expiation
for him, if Allah wills. And if the prescribed punishment is applied
to him but he is not repentant from the sin, then it is as if he has
persisted upon that sin.

Similarly, in the hereafter, his affair is with Allah. If Allah wills, He
will punish him, and if He wills, He will forgive him. As for in the
dunya, then the establishment of the prescribed punishment upon
him is a means of rebuke for him and for other than him. Therefore,
at times the prescribed punishments are an expiation, and at other
times they are a means of rebuke. And Allah knows best.

2) He who meets Allah not being repentant for
sin— whether the prescribed punishment is meted out to him or
not— then his affair is with Allah. If He wills, then He will punish
him, and if He wills, He will forgive him.

All of this is regarding the monotheistic Muslim. As for the mushrik,
then Allah said concerning him:

8 Reported by Muslim (#93) from the haditb ofJabir bin ‘Abdillah tgc.
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Verily, Allah forgives not that partners should be set
up with him in worship, but He forgives except that
(anything else) to whom He pleases.

[Surah an-Nisa' 4:48]

Sins, no matter how abundant they are, are all under the will of Allah,
and the one who commits them has not become a disbeliever as long
as he does not deem [these sins] to be permissible.&

Due to this, the 'agidah of Ahlus-Sunnah is balanced between that
of the Khawarij and that of the Murjiah, for the Khawarij declare
Muslims to be disbelievers on account of their sins, whereas the
Murjiah say that sins are not harmful as long as iman is present.

The Murjiah have another agidah that emanates from this, and it
is their statement that iman does not increase or decrease, and this
is a clear error. Indeed, sins weaken and harm iman. This statement
of theirs opposes what is clearly stated in the Qur'an, for they say
that iman does not increase or decrease, while Allah, the Majestic and
High, says:

And the believers may increase in faith.

[Surah al-Muddaththir 74:31]

And some speech regarding this has preceded when discussing the
affair of al-iman. And Allah knows best.

8: This is regarding the Muslim, and he is in one of two states:

1) He is repentant for these sins. Therefore, if Allah wills, he will pardon him. And
the one who repents from a sin is like one who has no sin.

2) He is persistent upon his sin until he dies. This person’ affair is with Allah;
if He wills, He will punish him, and if He wills, He will forgive him. And Allah
knows best.
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Although actions are by the tawflg of Allah due to His just wisdom,
they are the reason for either the mercy of Allah or His punishment.
Therefore, he who does righteousness, then it is by the tawflg of Allah,
and he who does other than this, then it is due to a wisdom that
Allah willed. Allah will not be asked about what He does, whereas
they will be asked. He upon whom Allah has mercy, then it is by way
of His tawflg, and he who is punished, then it is by way of His justice
and His wisdom. And Allah knows best.

As the poet said:

aip iL*U I*

. -
*./aa* C Aijjtjid \jjjs-

That which the slaves have been given necessitates upon them an
obligatory right,
And no ejflort o ftheirs shall be squandered.
| fthey arepunished, it is by Hisjustice.

| fthey arefavored, it is by His bounty, and He is the Generous and the
Expansive (in Hisfavors).

Those who have intellects are commanded to do righteousness and are
prohibited from doing evil actions and causing corruption on earth
from shirk and oppression, as well as the rest of the acts of disobedi-
ence and destructive sins. This is a great corruption, and Allah said:

< Jiidi V ildij >
And Allah does not like the corrupters.

[Surah al-Ma'idah 5:64]

Allah has also said:
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And do not do mischiefon the earth, after it has been
set in order.

[Surah al-A'raf7:56]

And no ones actions will save him unless Allah covers him with His
mercy. It is authentically reported from the Prophet Hf that he said:

The actions of none of you will enter him into Paradise.

The Companions said, “Not even you, O Messenger of Allah?” He
said:

O all ol tlil #)Ilj cN
Not even I, unless Allah covers me with His bounty and mercy.&

This is because the actions of the slaves, no matter how abundant
they are, are by the tawfiq of Allah and the favor that He has given
them, and one favor cannot combat another favor that He has given
them. And His favors cannot be enumerated, nor are they something
minor. And Allah knows best.

8l Reported by al-Bukhari (#5673) from the hadith of Abu Hurayrah
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And stoning the one who fornicates and has been previously married

or is currendy married is true and correct, if he confesses or the proof

is established against him. The Messenger of Allah % stoned the
adulterers, as did the Imams of guidance.

Explanation

I say: Stoning the fornicator is known in Allah’ legislation by way of
the Book and the Sunnah, as well as the consensus [of the Muslims],
and no one disputes this except the people of desires and innovation,
those who are astray. The muhsan is the one who has had intercourse
within the confines of a lawful marriage. Therefore, the prescribed
punishment for he who fornicates after that is that he is pelted with
stones until he dies. This is established by way of the Qur'an, the
Sunnah, and the consensus [of the Muslims], as well as the action of
the four rightly-guided khulafd'52

The Khawarij and the Mutazilah, as well as those who traverse upon
the path of the people of misguidance, reject this. It is authentically
reported from the chief of the believers, ‘Umar bin al-Khattab i&§ in
Sahih al-Bukhari and others, that he said, “The verse of stoning was
revealed with the Book of Allah— we recited it, we understood it,
and the Messenger of Allah ife stoned and we likewise stoned after
him.” Then the recitation of the verse was abrogated; however, its
ruling remained. The authentic Sunnah also affirmed this from the
Messenger of Allah sfe, as well as the consensus of the Muslims, and
thus it became something known to be from the religion by way of
necessity.
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Ibn al-Mundhir said in his book Al-ljma, “And there is consensus
upon the fact that the free person, if he marries another free person
in a sound marital contract in which the marriage is consummated
and he is a muhsan, it is obligatory to stone him if he fornicates.”

| say: There were four situations in which this occurred and it is
affirmed that the Messenger of Allah 0 established the prescribed
punishment of stoning. They are:

1) The affair of Ma‘iz

2) The affair of al-Ghamidiyyah
3) The woman who was repentant
4) The two Jews

So what can remain after the truth except misguidance? Therefore, no
consideration is given to the one who rejects or denies this, for he is
upon the brink of destruction, if he has not disbelieved.

Imam Ahmad mentioned this affair here to oppose those who
oppose this matter from the people of innovation and desires, from
the Khawarij and other than them who claim Islam while in fact they
are upon misguidance. It is as if he wanted to clarify that the ummah
is united upon this and that no consideration is given to the one who
opposes Allah and His Messenger ~ and follows a way other than
that of the believers. Therefore, he is upon misguidance, and Allah
knows best.
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And whoever belittles a single one of the Companions of the
Messenger of Allah 0, or hates him due to something that occurred
from him, or mentions his shortcomings, then he is an innovator
until he supplicates for Allahs mercy upon them all and [until] his
heart is safe in regard to them.

Explanation

The Companion is the one who met the Prophet % as a believer and
died upon that. Their virtue, their sanctity, the exalted nature of their
status, and the mention of their excellent qualities is from that which
the ummah is united upon, and speech regarding this has preceded.
None belittles them or reviles them except a hypocrite or one who is
ignorant and deluded and misguided by the hypocrites.

Ibn ‘Umar M said, “Do not revile the Companions of Muhammad
«fe, for the standing of one of them for an hour with the Messenger of
Allah % is better than the actions of one of you for 40 years.”

Allah has said:

N Zs- al]’ y

Allah is well-pleased with them as they are
well-pleased with Him.

[Surah at-Tawbah 9:100]
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This is what our Lord has said about them, so we say what our Lord
said. We say, “O Allah, indeed we are pleased with them, so be
pleased with them, O our Lord!”

I say: It is sufficient for them as an honor that Allah has praised them
and is pleased with them. Similarly, Allah said:

O Prophet (Muhammad |g), Allah is sufficient for
you and for the believers who follow you.

[Surah al-Anfal 8:64]

Allah has also said:

P&\ J* i\jS\ A3dij ¢ Jli iZi J.

o> ,1/'>
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Muhammad is the Messenger of Allah, and those
who are with him are severe against disbelievers, and
merciful among themselves.

[Surah al-Fath 48:29]

The verses and ahadith in this regard are many. Allah has said:

n SJn

And those who annoy believing men and women
undeservedly, bear on themselves the crime ofslander
and plain sin.

[Surah al-Ahzah 33:58]

Without doubt, the Companions are the first of the believers. As
for the one who declares them to be disbelievers or claims that they
apostated after the Messenger of Allah then this person is a disbe-
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liever and a heretic, without doubt; he has denied what is explicitly
stated in the Qur'an regarding Allahs pleasure with them. His
statement implies that the carriers of the Book and the Sunnah are
disbelievers or wicked people, and this is in opposition to the state-
ment of Allah $t:

You are the best ofpeoples ever raised up for mankind.

[Surah Ali 'Imran 3:110]

Therefore, without doubt, the Rafidah are disbelievers. Shaykh-ul-
Islam Ibn Taymiyyah mentioned in Al-Agidah al-Wdsitiyyah,
“Chapter: From the principles of Ahlus-Sunnah wal-Jama‘ah is purity
of the heart and tongue for the Companions of the Messenger of
Allah as Allah has described them in His Book with this state-
ment:

U AR \SJ y
N AN 0 o0& * ° A *e

jjoIu \

And those who came after them say, “Our Lord!

Forgive us and our brethren who have preceded us

in faith, and put not in our hearts any hatred against

those who have believed. Our Lord! You are indeed
full of Kindness, Most Merciful.”

[Surah al-Hashr 59:10]
“(It is also) obedience to the Messenger of Allah for he has said:

* K * w
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Do not revile my Companions, for by He in whose Hands is my soul,
if one of you were to spend gold equal to Mount Uhud in charity,
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it would not equal a handful spent by one of them, not even half of
that.84

“And we must accept what has come in the Book and the Sunnah
as well as the consensus [of the Muslims] regarding their virtues and
their status.”

He also said, “And they (Ahlus-Sunnah) give precedence to the
Muhajirun over the Ansar and believe that Allah said concerning the
people of Badr, who were 310-some odd men, ‘Do what you wish,
for | have already forgiven you.” They likewise believe that, ‘None
who pledged their allegiance under the tree will enter the Fire,” as the
Prophet Ite has reported. Rather, Allah is pleased with them and they
are pleased with Him. And they were more than 1,400 people.

“They also testify to Paradise for those whom the Messenger of Allah
0 has testified will be in Paradise, such as the ten [Companions],
Thabit bin Qays bin Shammas, and other than them from the
Companions. And they believe that the khalifah after the Messenger
of Allah  was Abu Bakr, then ‘Umar, then ‘Uthman, then All; and
he who reviles a single one of these khulafa', then he is more astray
than a domestic donkey.

“And they consider the wives of the Messenger of Allah 0 to be the
Mothers of the Believers. And they believe that they are his wives
in the hereafter, particularly Khadijah the mother of most of his
children and the first to believe in him and support him, and she
has a lofty position. Also, as-Siddlgah bint as-Siddlg, concerning
whom the Prophet 0 said, ‘The virtue of A'ishah over other women
is like that of tharid over other foods.” Imam Malik said, ‘Those
who revile the Companions are people who wish to criticize the
Prophet 0. However, they were not able to do so, so they criticize his
Companions.””&

Imam Abu Zur’ah said, “If you see a man belittling any one of
the Companions of the Messenger then know that he is a zindiq.

8 Reported by Muslim (#2540) from the hadith of Abu Hurayrah
& Shaykh-ul-lIslam Ibn Taymiyyah reported this from him in As-Sarim al-Maslul (1/581).
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This is because the Messenger of Allah according to us, is the
truth, and the Qur'an is the truth, and this Qur'an and the Sunnah
have only reached us by way of the Companions of the Messenger
418 And the heretics only desire to criticize our witnesses in order to
falsify the Book and the Sunnah. Therefore, criticism of them takes
precedence, for they are heretics.”&%

Also, there are other deviant people of innovation and misguid-
ance who oppose this, and they are the Rafidah, for they hate the
Companions of the Prophet 0 and they transgress against them
aggressively and insolently, and they mention their errors and spread
them. They revile them, while the Companions of the Messenger
of Allah are mujtahidun who will be rewarded and forgiven for
their mistakes, if they even had mistakes. They have entered into that
which does not concern them, and thus they have gone astray and led
others astray.

The scholars have made excuses for the Companions of the Messenger
of Allah for what occurred between them, especially Shaykh-
ul-Islam Ibn Taymiyyah ii'&, who said in Al-Agidah al-Wasitiyyah:
“Either it is a lie and has no basis, and thus is from what their enemies
have fabricated against them; or it is something that has been added
to, altered, or changed from its reality. And for what is authentic from
it, then they have been pardoned; either they were mujtahidun who
were correct or they were mujtahidun who were mistaken, and the
Prophet % has informed us that he who makes ijtihad and is correct
will receive rwo rewards, and he who makes ijtihad and is in error will
still receive one reward.”

& Ibn ‘Asakir reported this in his book of history (38/32).
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And hypocrisy is disbelief. It is that one disbelieves in Allah and
worships other than Him while outwardly manifesting Islam, like
the hypocrites who lived during the era of the Messenger of Allah -jfe
In regard to his statement: “Whoever possesses [these] three charac-
teristics is a hypocrite...” then this is to discourage from their way,
and we narrate it as it has come and we do not explain it away.

And in regard to his statement: “Do not revert to being disbeliev-
ers after me and go astray, striking each other’s necks.” Likewise,
his statement: “When two Muslims meet with their swords, then
the murderer and the one who was killed are in the Fire.” Likewise,
his statement: “Reviling a Muslim is wickedness and fighting him is
disbelief.” Likewise, his statement: “He who says to his brother, ‘O
disbeliever,’ then the statement will return to one ofthem.” Likewise,
his statement: “It is disbelief in Allah for one to deny his lineage,
even if he deems it to be insignificant.”

And we submit to the likes of these narrations, from that which is
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authentically reported and preserved, even if we do not know their
explanation; and we do not speak regarding them nor do we debate
or seek to explain these narrations away except with the likes ofwhat
they have come with. And we do not reject them, except for that
which has more right to be accepted than them.

Explanation

| say: The term an-nifaq (<jUil') is derived from the word an-nafq
((jaill) and it is a burial in the earth, like a crypt or a basement that is
covered in it. It is called nifaq for this reason, because the hypocrite
covers his disbelief and hides it by outwardly manifesting Islam. In
reality, his inner condition dictates that he is a disbeliever. This is in
reference to an-nifaq al-akbar (major hypocrisy), which is hypocrisy
in belief. The one who has this is a disbeliever who will be in the
lowest depths of the Hellfire. And he will not find any helper, nor
will his statement of tawhid, his testimony that “none has the right
to be worshiped except Allah” which he outwardly professed, benefit
him.

Allah the Exalted has said:

4 Jjl dJ& JFAJ 1jdli O yiO 131 )

When the hypocrites come to you (O Muhammad),
they say, “We bear witness that you are indeed the
Messenger of Allah.”

[Surah al-Mundfiqun 63.:1]

Likewise, Allah has said:
Ql\p- ii[j &Tijii i ETiy) ty >
NOOf bil 1713

And when they meet those who believe, they say, “We
believe,” but when they are alone with their shayatin
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(devils), they say, “Truly, we are with you; verily, we
were but mocking.”

[Surah al-Bagarah 2:14]

They outwardly manifest Islam while inwardly concealing disbelief
and hypocrisy. As for his statement, “Whoever possesses [these] three
characteristics is a hypocrite...” and in another hadith, “Whoever
possesses [these] four characteristics is a hypocrite...” then this is in
reference to the hypocrisy of action and not the hypocrisy in belief.

Thus, | say: Disbeliefis divided into two categories:
1) Kufr itigddi (kufr in one’ belief system)
2) Kufr amali (disbelief in action)

The Salaf referred to this as kufr duna kufr (j& uj® J&, disbelief
that is less than true disbelief). Major disbelief expels one from the
religion, whereas minor disbeliefdoes not expel one from the religion.

Likewise, an-nifdq is of two types: there is nifdq akbar (major hypoc-
risy) and nifdg asghar (minor hypocrisy). One form of hypocrisy
expels one from the religion, and the other form does not expel one
from the religion. Similarly, shirk is of two types: from it there is that
which is major, and from it there is that which is minor. Also like this
is al-fisg (wickedness), as well as az-zulm (oppression). All of these
have a minor form and a major form.

As for that which is major, it is what encompasses all of its types and
categories and has reached its pinnacle. The Prophet % clarified this
to those who asked him, “And who from among us has not wronged
his own soul?” He said:

pJiP jtilad i7idl JI

Indeed, shirk is a tremendous form of oppression.&

* Reported by at-Tirmidhi (#3067) from the hadith of Abdullah bin Mas ud; graded
sahih by al-Albani in Sahih al-]Jami\
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Also like this are al-fisq, ash-shirk, an-nifdqg, al-baghi (oppression),
and other than this from the destructive and deadly sins. And we ask
Allah to safeguard us from this, and Allah knows best.

The statement of Imam Ahmad here is in regard to hypoc-
risy in action: “Whoever possesses [these] three characteristics is a
hypocrite...” or “Whoever possesses [these] four characteristics is a
hypocrite...” And he commented by saying, “This is to discourage.”
He & intends that this is mentioned for the purpose of discourage-
ment and rebuke, because its affair is weighty and heinous upon the
Muslim whose heart has life. Therefore, he must avoid it and stay far
away from it. This does not mean that the one who does them is a
hypocrite who has major hypocrisy that necessitates him being in the
lowest depths of the Hellfire, and that he is one who secretly conceals
disbelief. We seek refuge with Allah from this.

However, due to the severity of these characteristics and actions and
their heinous nature, they are mentioned like this so the people will
flee from them. This is the meaning of his statement wherein he
said, “We narrate them as they have come, and we do not seek to explain
them away. ”

These ahadith which have been cited all denote this, and their chains
of narration are authentic. The Imams have preserved them until
they reached us. So it is obligatory that they be narrated as they are in
order to rebuke, censure, and discourage. Allah has said:

Verily, therein is indeed a reminder for him who has
a heart or gives ear while he is heedful.

[Surah Qdf50:37]

And this is what is apparent from the statement of Imam Ahmad
wherein he said, “We do not seek to explain them away. ”And Allah
knows best.
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It is not [the case] that he deems the one who does them to be a
hypocrite who has major hypocrisy with him and thus conceals
disbelief while outwardly manifesting Islam and who will be in the
lowest depths of the Hellfire, and Allah knows best.

It has also been reported regarding disbelief that the Prophet ||f said:
jdztj 3m

Do not revert to becoming disbelievers after me by striking each
other’s necks.&8

And likewise his statement:

Reviling a Muslim is wickedness and to fight him is disbelief.®

And his statement:

You are ungrateful to your husbands. 9

And other than this from the ahddith and narrations regarding this.

The intended meaning of these narrations is not major disbelief that

expels one from the religion; it is only the disbelief that is less than

actual disbelief, as has been authentically reported from lbn Abbas
and Allah knows best.

This is the meaning of the statement of Imam Ahmad wherein
he said, “...a means of discouragement, " and his statement, ‘And we
do not seek to explain them away. ’Meaning, they are mentioned, and
they remain as they have come, in order to rebuke and discourage

di Reported by an-Nasa'i (#4126) from the hadith o f‘Abdullah bin ‘Umar; graded sahih
by al-Albani in Mukhtasar as-Silsilah as-Sahihah (#1974).

m Reported by al-Bukhari (#6044) from the hadith o f’Abdullah bin MasYid t&.

Reported by Ibn Hibban (#3320) from the hadith of al-Haklm bin Hizam; graded
sahih by al-Albani in Sahih al-Jami’(#7980).
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these qualities and blameworthy characteristics. It is not to be under-
stood from them that their meaning is literal. So may Allah have
mercy upon Imam Ahmad with a vast and expansive mercy. O Allah,
safeguard us from every evil and from these despicable characteristics.

The Khawarij, who are a people of desires, have disputed regarding
this matter, and they interpret them based on their apparent meanings
and they have made some of the statements of the Messenger %,
contradict other [statements of his]. Thus, they have declared the
Muslims to be disbelievers and their blood and honor as lawful to
violate, while they safeguard the wealth and blood of the polytheist.
Thus, they have gone far astray. The statement of the Messenger 0
regarding them is true, wherein he said:

They kill the people of Islam and they leave the idol worshipers
alone.d

O Allah, safeguard us from lying against You, or from speaking
regarding You without knowledge.

‘| Reported by al-Bukhari (#7432) from the hadith of Abu Sa‘id al-Khudri jds.
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And Paradise and the Fire are created. They have already been
created, as it has come from the Messenger of Allah that he said,
“l entered Paradise and | saw a casde.” He likewise said, “l saw
al-Kawthar.” And he said, “l saw Paradise and | saw that the major-
ity of its inhabitants...” And he said, “l looked into Paradise and
I saw...(such-and-such).” He who claims that they are not created,
then he has belied the Qur'an and the narradons of the Messenger
of Allah 0, and | do not deem him to be a believer in Paradise and
the Hellfire.

He who dies from the people of the giblah as a muwahhid (true
monotheist) is to be prayed upon and forgiveness is to be sought for
him, and forgiveness being sought for him is not to be prevented nor
is prayer over him to be abandoned due to a sin that he committed,
whether it be major or minor. His affair is with Allah the Exalted.

This is the end of the treatise, and all praises are for Allah alone.
May prayers and peace be upon Muhammad, his family, and his
Companions.
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Explanation

| say: Paradise is the abode of the pious, and the Fire is the abode
of the disbelievers. Thus, Allah has made them so He may reward
the obedient one for his obedience, and He may requite the sinful
and the disobedient, obstinate one and the disbeliever for his actions.
This is from the completion of His justice, and Allah is such that:

Your Lord treats no one with injustice.

[Surah al-Kahf 18:49]

Paradise and the Hellfire are both known. Paradise is the abode of
delight, and the Fire is the abode of punishment and burning, and
they are both created and in existence. And they are prepared and
ready. Each of them awaits their people and their inhabitants. O
Allah, make us from the people of Paradise and its inhabitants and do
not make us from the people of the Fire and its inhabitants.

Mustafa has informed us that he entered Paradise, and he saw it and
its people. Likewise, he entered the Fire, and he saw it and its people.
Therefore, it is obligatory upon us to believe in that and to not reject
it or deny it. Imam Ahmad mentioned this, and he mentioned
that it is from the principles of Ahlus-Sunnah. This is due to the
denial of that by the obstinate ones and the people of desires, such
as the Mutazilah and other than them. Without doubt, they have
deviated in this regard. He who claims that they are not in existence
is one who denies the Qur'an, for Allah, the Exalted and High, has
said concerning Paradise:

n ojjpi vy
(It is) prepared for the pious.
[Surah Ali Imran 3:133]

And He said likewise concerning the Fire:
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{ )
(It is) prepared for the disbelievers.

[Surah al-Bagarah 2:24]

And preparation means that they exist and they are ready. Therefore,

they are actually in existence. Allah, the Majestic and High, said
concerning Firawn:

{Jij&k )

The Fire; they are exposed to it, morning and

afternoon, and on the Day when the Hour will be

established (it will be said to the angels): “Cause
Firawns people to enter the severest torment!”

[Surah Ghafir 40:46]

As for in the hereafter, Paradise and the Fire will remain for eternity
and they will never perish. They will remain because Allah will cause
them to remain. And there is neither sun nor moon therein.

Allah has said:

They will see there neither the excessive heat of the
sun, nor the excessive bitter cold.

[Surah al-Insan 76:13]

And Allah knows best. This is what Allah has facilitated from the

explanation of these blessed principles. And Allah is the granter of
SuCCess.





