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THE TEXT

With the Name of Allah,
the All-Mertciful, the Most Merciful

Aba Muhammad ‘Abdullah ibn Abi Zayd al-Qayrawani, may Allah
be pleased with him and make him pleased, says:

All praise and thanks are due to Allah who begins the creation of
man by His Grace, and fashions him while still being in the womb
[of his mother] by His Wisdom. He brings him out into His gentle
care and facilitated for him his sustenance; and teaches him what he
did not know. Indeed, the grace of Allah upon him is immense and
tremendous. '

All praise is due to Him Who directed mankind to recognise His
Existence through His signs and left them no excuse [to disobey
Him or associates patrtners with Him or disbelieve in Him] as He
conveyed His message to humanity through His Messengers, the
best of His creation; henceforth He guided whomever He destined
to be guided through His Favour, and he led astray whomever He
deemed by His Justice.

All praise is due to Him Who facilitated the path of righteousness
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for the believers and opened their hearts to receive His reminders;
so they expressed their belief in Allah [out\x}ardly] through the words
that they uttered with their tongues, and through their hearts [in-
watdly] because they were sincere in their belief and acted upon
what was brought forth by the Messengets and the revealed books.
' And so they learned what He ordained for them and abstained from
investigating what is beyond, and sufficed with what is made lawful
for them, therefore they abstained from the unlawful.

May Allah assist both us and you in taking cate of what He has
entrusted us with and in holding to His legislated laws.

You have asked me to write a shott treatise for you about what is
obligatory in the religion - those things which should be pronounced
by the tongue and believed by the heart and done by the limbs, as
well as to include therein the acts of Sunnah related to the religious
obligations - the confirmed (w#'akkadah), the optional (rafilah) and
the desirable (raghibah), and to mention some of the morals and
etiquettes related to these. Moreover, you asked me to mention some
- key principles and derived judgements in jurisprudence (figh) accord-
ing to the madbhab and way of Imam Malik ibn Anas (may Allah

_have metcy on him). And to add some explanatory comments taken
from the scholats well-versed in jurisprudence; and those who are
learned in exegesis. You explained that your reason for asking me to
compose this treatise is the desite to teach these things to children
the same way you teach them the letters of the Qut’an; so that their
heatts acquite a sound understanding of Allah’s religion and law at
an eatly age - to relish its blessing and bask in its grace.

Having considered that, I decided to comply with your request
out of the same hope of gaining for both myself and you of the
reward promised to whoever teaches the religion of Allah or calls to
it.
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The Text

You should know that the most uptight heart is one which is the
most retentive when it comes to absorbing goodness, and that the
heart most likely to hasten towards a good deed is one that has not
yet been exposed to evil.

The thing that the people of advice are most concerned about and
which those who desire its reward most want is to put good into the
hearts of the children of the believers so that it becomes firmly
established in them; and to make them comprehend what the tenets
of religion and the limits of the Shari‘ah are in order that they may be
satisfied with that and to make them realise those things in the reli-
gion which theit hearts have to accept and their limbs are required
to do.

Moteovet, [to impress upon us the need] to educate them of what
their hearts should believe in and what their limbs should act upon,
for it has been natrated that Zeaching the book of Allah to children extin-
guishes the anger of Allah’ and that “Teaching something to a child leaves a
impression lasting that is as indelible as the marks of carving on a rock.’

Therefore, having said that, I included hetein that which children
will benefit from memortising, and attain honour for acquiring, and
shall receive joy for believing in and acting upon, by the permission
of Allah. It was related that the Prophet () ordered us to com-
mand our children to pray when they reach the age of seven, and to
discipline them should they be lax in it, from the age of ten, and to
separate the beds of boys and gitls at such an age. Similarly, they
should be taught before they reach puberty what Allah has ordained
upon His slaves, be it an action or a saying, so that by the time they
reach the age of puberty, Allah’s commandments become firmly
entrenched in their hearts, they become well-acquainted with them,
and are able to practice them with comfort and ease. Indeed, Allah
has made certain beliefs obligatory for the heart and certain acts of
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obedience obligatory for the limbs.

I shall proceed to explain to you in detail all that I have mentioned
in chapters so that it will be easier for those who are studying it to
understand, if Allah wills - it is Him we ask for guidance and Him
we ask for help. And there is no power or strength except in Allah,
the Most High, the Great. May Allah send abundant blessing of
peace upon our master, Muhammad His Prophet, and his family
and Companions.

Chapter: That which is Pronounced by the Tongues and firmly Believed
in the Hearts, concerning the obligatory matters of the Religion

These obligatory matters include believing in the heart and ex-
pressing with the tongue that Allah is One and there is no deity
worthy of worship except Him. Nor is there any (shabih) like Him,
nor any equal (#agir) to Him, nor any (walad) offspring for Him; nor
any (walid) parent for Him; nor any (sahibah) companion or wife for
Him, nor any (sharik) partner for Him.

He is the First, thete is no beginning (awwaltyyah) to His firstness,
and He is the Last, there is no end (a&biriyyah) to His lastness.

Neither His Essence nor His Nature can be described not encom-
passed by His creation. The thoughtful will only reflect upon His
signs, while abstaining from delving into, or attempting to investi-
gate the reality of His Essence. [Allah said], “and they encompass not a
thing of His knowledge except for what He wills. His (Kursi) foot-stool exctends
over the heavens and the earth, and their preservation tires Him not. And He is
the Most High, the Most Great.” [al-Bagarah (2): 255].

He is al-Alim (the all- Knowing) a/-Khabir (the all-Awatre), al-Mudabbir .
(the Controller) a/-Qadir (the all-Powerful), a-Sami (the all-Hearing)

14



The Text

al-Bagir (the all-Seeing), a/- Al (the Most High) a/-Kabir (the Most
Great). He is above His Majestic Throne by His Divine Being. He is
everywhere by His Knowledge.

He created mankind and He knows what his self whispers to him,
and He is nearet to him than his jugular vein. “No leaf falls withont him
knowing of it nor is there any seed in the darkness of the earth, nor any wet
thing nor any dry thing, that is not in a clear book.” [al-An‘am (6): 59]

[Itis also required to believe, concerrﬁng Allah, that| He rose (istiwa’)
over His Throne and has an absolute subjugation over what He pos-
sesses and owns [i.e. over His kingdom)].

[1t is also requited to believe, concerning Allah, that] to Him be-
long the Most Beautiful Names and Most Sublime Attributes. His
Names and Attributes are eternal and everlasting. He is Highly Ex-
alted above any of His Attributes (§7/77) ever having been created or
any of His Names (Aswa’) being mupdathah (something which came
into existence, after having not existed).

[Itis also required to believe, concerning Allah, that] He spoke to
[Prophet] Masa with His speech which is an Attribute (§##25) of His
Essence (Dhatibi) and not something created (khalg). He manifested
Himself to the mountain and it disintegrated through exposure to
His Majesty and Greatness.

[It is also required to believe that] the Qut’an is the speech of
Allah, it is neither (makliq) created to eventually vanish (yabid) nor
the (sifah) attribute of something (makliqg) created which must there-
fore come to an end (yanfadh).

[It is also requited to believe in] atQadar (the Divine Decree), the
good of it and the bad of it, the sweet of it and the bitter of it. All
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of this has been decreed by Allah, our Lotd. The measures of all
matters are in His Hand, and its source is from His Qada’ (His ex-
ecution of what He decrees). He knows all events beforehand; there-
fore all events occur in accordance with His Decree. Allah’s Knowl-
edge encompasses all actions and sayings of His slaves before they
come into existence, and everything happens by His permission.
“Does not He who creates know, when He is the Most Kind and the All-
Aware.” [al-Mulk (67):14]

He knew everything before its existence; then it came to pass in
accordance with His Dectree. He leads astray whomever He wills by
abandoning them through His Justice, and He guides whomever He
wills by directing them to success, by His Favour and Grace. Conse-
quently, everyone is eased by Him to what He alteady has knowl-
edge of and has previously decreed as to whether they are to be
among the wretched or the fortunate.

He is exalted above there being anything, He does not desite in
His kingdom, or that there should be anything not dependant on
Him, or that there should be any creator of anything other than
Him, the Lord of mankind, the Lotd of their actions, the One who
decrees their movements and the time of their life-spans.

[Itis also required to believe that] He sent the Messengets to man-
kind in order to establish the proof against them.

He sealed and concluded the divine message, the forewarning and
the Prophethood with His sending of His Prophet Muhammad (%),
whom He made the last of the Messengers, to serve as a watnet, a
giver of glad-tidings and a caller to Allah, with His permission, to
lluminate and guide mankind.

He sent down on him His Wise Book and by means of him He
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explained his upright Religion and guided people to the Straight Path.

It is also required to believe] that the Hour of Judgement is com-
ing and thete is no doubt about it and that Allah will resurrect who-
ever dies; just as He brought them (into being) in the beginning, so
shall they be brought into being.

- [It is also required to believe that] Allah, glory be to Him, multi-
plies the reward of the good actions of His believing servants. He
pardons them for their major sins by virtue of their repentance
(tawbah) and He forgives them for their minor sins by virtue of their
avoidance of the major sins. Those who do not repent of their ma-
jot sins become subject to His will, “Zndeed, Allah does not forgive asso-
ciation with Him, but He forgives what is less than that for whom He wills.
And he who associates others with Allah has certainly fabricated a tremendons
sin. ” [al-Nisa’ (4): 48]

Those He punishes with His Fire, He will remove from it because
of any iman they have and by this He will cause them to enter His
Paradise. Allah said, “Whoever does an atom’s weight of good will will see it.
And whoever does an atoms’s weight of evil will will see it” |al-Zalzalah (99):7-
8]

He will also remove from the Fire - due to the intercession of the
Prophet (#) - whoever he intercedes for, from those who have com-
" mitted major sins amongst his nation.

[It is also required to believe that] Allah, the One free from all
imperfections, has (already) created Paradise. He has prepared it as
an evetlasting abode for His friends (aw/ya’), wherein He shall hon-
our them by permitting them to look (#dzirah) at His Noble Face.
This Paradise is the one that He caused Adam - His Prophet and His
Khalifah in His earth - to come down from, based upon what was in.

17



THE CREED OF IBN ABI ZAYD AL-QAYRAWANI

His previous Knowledge.

He has (already) created Hell and prepared it as an evetlasting abode
for those who disbelieved in Him, denied His signs, His Books and
His Messengers and He keeps them veiled from seeing Him.

[It is also required to believe that] Allah, the Blessed and the Most
High, will come on the Day of Judgment together with the angels,
rank upon rank. All the different peoples are confronted with their
accounts, He will then recompenses them (according to what they
did), reward them (for their good actions) and punish them (for their
evil actions).

On that Day, the balances (a/-mawazin) will be set up for weighing
of the deeds of the people, “And those whose scales are heavy [with good
deeds] - it is they who are the successful. But those whose scales are light - those
are the ones who have lost their souls, [being] in Hell, abiding eternally.” |al-
Muw'mingn (23):102-103]. They will be given their recotds containing
their deeds; hence, those who will be given their records in their
right hands, will be judged with an easy account, but those who will
be given their records behind their backs, will enter a Fire.

[It is also required to believe that] a/-Sirat [the bridge crossing over
the Hell fire] is true and people will cross it accordance with their
deeds. Their speed in crossing it differing according to their deeds
(in their worldly life); hence those who manage to survive crossing it
shall do so with varying degrees of swiftness [and hardship]. On the
other hand, there shall be others whose deeds shall cause their ruin,
causing them to be cast into Hell.

[It is also required to believe in] the Hawd (the Pond) of the Mes-

senger of Allah (#) where his nation will come and drink from it.
Whoever drinks from it will never thirst again, and those who changed
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The Text

and altered the religion shall be driven away from it.

[Tt is also required to believe] that a/-Imin consists of what you say
with the tongue, what you believe sincerely in the heart, and what
you do with the limbs. It increases with obedience, and decreases
with disobedience. The statement of belief is not complete without
action. Neither the statement nor actions are complete without
sincere intention. Furthermore, neither the statement, nor actions,
nor intention are complete unless they are in accordance with the
Sunnah.

[It is also required to believe that] no Muslim (Ablul-Qiblah) be-
comes a disbeliever due to (commission of a) sin.

[It is also required to believe that] the Martyrs are alive with their
Lotd, receiving provision. The souls of the fortunate remain in bliss
until the day they are raised up again. The souls of the wretched are
tormented until the Day of Judgement.

[It is also required to believe that] the believers are tried and ques-
tioned in their graves, “Alab makes those who believe firm by giving them
firm words in the life of this world and the next world. And Allah sends astray
the wrongdoers. And Allah does what Fe wills.” [Ibrabim (14):27]

[Itis also required to believe that] over people are angels who have
been assigned to accompanying them at all times; whose only duty
is to record people’s deeds. Nothing of their deeds is absent from

the Knowledge of their Lord. And that the arigel of death takes the
souls of the people by the permission of his Lord.

[It is also required to believe that] the best of all generations (in

virtue) are those who saw the Messenger of Allah (#) and believed
in him, then [the next best generation are] those who followed them.
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The best of the Companions of the Prophet () are the Rightly
Guided Khalifahs: Aba Bakr [al-Siddiq], then ‘Umar [ibn al-Khattab],
then ‘Uthman [ibn ‘Affan] and then ‘Ali [ibn Abi Tahb] may Allah
be pleased with all of them.

[Know that] no one of the Companions of the Messenger of Allah
(%) should be mentioned except the best of what may be said about
them, while refraining from the mention of the diffetences that oc-
curred between them.

[Know also that] of all the people, they have the most right that a
way out (an excuse) should be found for them, and that one thinks
the best of them (having a good opinion of them).

[Also required of the Muslims is] obedience to the leaders of the
Muslims - whether they be those who are responsible for the affairs
of the Muslims or the Scholars.

[Also required of the Muslims is] strict following of Salaf al-Salih
(the Righteous Predecessors) and adhering to the knowledge and
guidance which they left behind; and seeking forgiveness for them.

[Also requited of the Muslims is] abandoning arguing and disput-
ing in the religion.

[Also required of the Muslims is] abandoning everything which
has been innovated by al-mupdithin (those who innovate in the Reli-

gion).
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THE AUTHOR

Imam Ibn Abi Zayd al-Qayrawani

His Name and Lineage

Al-Dhahabi said: ‘He is the eminent exegete and jurist, the role-
model, and the highly-esteemed scholat of North Africa, Abu
Muhammad ‘Abdullah ibn Abi Zayd ibn ‘Abdu’l-Rahman al-Nafazi
al-Qayrawani al-Malaki.”

His Birth

He was born in the city of Al-Qayrawan (in present day Tunisia)

in the year 310AH.
His Upbringing
He sought knowledge since he was a child whereby he later be-

come known as the head of knowledge and possessed authority in
this life, as Al-Qadi ‘Iyad said. Students of knowledge travelled to
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him from all regions just to learn from his knowledge and so his
followers were numerous. His close students excelled in knowledge.
His supetb scholarship in the Maliki Madbhab could be noted through
his authored books that are circulated everywhere, causing him to
be known as the “Young Malik”, meaning, he is the other version of
Imam Malik.

His Creed

Al-Dhahabi said, ‘He, may Allah have metcy on him, was upon
the way of the Sa/af (the righteous predecessors) concerning the
fundamentals of religion. Neither did he philosophise nor cerebrate
nor render the actual meanings of religious texts. We seek success
from Allah.’

His Teachers
He had the honour to learn directly from numerous scholars and
exegetes, the following list includes the names of some of his teach-
ers:
* Muhammad ibn Masrar al-Hajjam
®= Muhammad ibn al-Fath
= Al-Hasan ibn Nasr Al-Basusi
* And many more

His Students

Having the privilege of learning directly from eminent scholars
while possessing superb skills qualified his students to enjoy a high-
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quality education. Some of the names of scholars and people of
knowledge who received knowledge from him are:

‘Abduv’l-Rahim ibn al-‘Ajuz, the jurist

‘Abdullah ibn Ghalib al-Sabti

‘Abdullah ibn al-Walid ibn Sa‘d al-Ansati

Abi Bakr Ahmad ibn ‘Abdu’l-Rahman al-Khawlani

And many more

His Works

Kitib al-Nawadir wal Ziyadat - it comprises of a hundred chap-

- ters.

He abridged the famous book ‘“A/-Mudawwanaly’.

Kitab Al-1gtida bi Madhhab Malik

Kitab [jazg al-Qur'an

Al-Risalab fi al-Radd al-Qadariyyah - A letter refuting the Qadari
sect

The introduction of his letter about 7awhid which is included
in his book, ‘A/-Risalah fi Figh Madhhab Imam Malik’.

And much more

It is said that he authored this famous letter when he was 17 years
old. He was known for his sacrifice and spending on students of
knowledge which added more honour to his eminency in knowl-
edge and good deeds.

His Death

Al-Habbal said, ‘He passed away on the 15" of Sha‘ban, in the
year 386AH (997CE) and some poets composed poems in his
memory.
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His Biography
His full biography can be found in the following soutrces:
- Siyar A'lam Al-Nubalah (17/10)
v Tadbkiratul Huffag (3/1021)
8 Shadharat Al-Dhabab (3/131)
~  MuSGam Al-Mu'alifin (6/73)
» _ALDibii al-Madbhab (p. 136-138)

% o 3 ol ok
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THE BIOGRAPHY OF THE EXPLAINER

Shaikh Ahmad ibn Yahya al-Najmi

His Name and Lineage

He is the noble Shaykh, the ‘A/imah, the Mupaddith, the Fagib,
Ahmad Ibn Yahya Ibn Muhammad Ibn Shabir al-Najmi Ali Shabir
from Bani Hummad, one of the well known tribes of the district of
Jazan.

His Birth
He was born in the village of Najamiyyah on the 22* of Shawal
of 1346H and was raised in the house of his two righteous parents
- which have no equal in comparison.
His Educational Upbringing
He first read the Qur’an to Shaikh ‘Abdu Ibn Muhammad ‘Aqil al-

Najmi. Then he read it to Shaikh Yahya Faqih ‘Abasi, who was from
Yemen and who had come to Najamiyyah and stayed there. In 1360H,
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Shaykh joined the Madrasah Salafiyyah and recited the Qur’an, this
time under the order of Shaykh ‘Abdullah al-Qar’awi to Shaykh
‘Uthman Ibn ‘Uthman Hamli. This was such that he recited the en-
tire Qur’an to him with /gwid and memortised the books “Tupfatul-
Atfal’, ‘Hidayatul-Mustafid’, ‘Thalathatul-Usal’, ‘al-‘Arba’in an-
Nawawiyyah’ and ‘al-Hisab.’ And he perfected the discipline of hand-
writing.

Then he read to the Shaykh the following books: ‘@r-Rabibah’ con-
cerning Laws of Inheritance, ‘a/-Ajriimiyyah’ concening Arabic Gram-
mayt, ‘Kitab at-Tawhid', ‘Buligh al-Marant’, ‘al-Bayqaniyyah’, ‘Nukhbat-nl-
Fikr’ with its explanation ‘Nughat-un-INadhr', ‘Mukbtasarat fi Sirah’,
Tasrif al-Ghazi’, ‘al-‘Awamil fi an-Nabhw', ‘al-Waragat’ concerning the
Principles of Figh, and ‘a/-‘Agidah at-Tahawiyyah’. He also studied
parts of the book ‘a~-Affiyyah’ of Ibn Malik and ‘ad-Durar al-Babiyyah’
with its explanation ‘ad-Darari al-Madiyyah’ concerning Figh - both
of which are written by Imam al-Shawkani, rapimahullah.

In 1364H, Shaykh ‘Abdullah gave him the 7azah (teligious authoti-
sation) to report from a/-Ummahat As-Sitt (hadith Books).

In 1369H, he studied under Shaykh Ibrahim Ibn Muhammad al-
‘Amudi rapimahullah, the Judge of Samitah at that time, two books -
Islah al-Mujtami’a’ and the book of Shaykh ‘Abdu’l-Rahman Ibn Sa‘adi
rapimabullah on Figh, which is arranged in the form of question and
answer, entitled: ‘a/-Irshad ila Ma'‘rifat-il-Abkam.’

He also studied under Shaykh ‘Ali Ibn al-Shaykh Ziyad al-Somali
at the otder of Shaykh ‘Abdullah al-Qat’awi, the subject of Gram-
mat, studying the book ‘al-‘Awamil fin-Nabhwi Mifah’, as well as other
books on Grammar and Morphology.
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His Teachers
Some of his teachers are the following:

= Ibrahim Ibn Muhammad al-‘Amudi

= Hafiz Ibn Ahmad al-Hakami

= ‘Abdulldh al-Qar’awi

*  ‘Abdu Ibn Muhammad ‘Aqjl al-Najmi
®  ‘Uthman Ibn ‘Uthman Hamli

= ‘Ali Ibn al-Shaykh Ziyad al-Somali

* Muhammad Ibn Ibrahim Al al-Shaykh
*  Yahya Faqih ‘Abasi al-Yemeni

= ‘Abdul-‘Aziz Ibn ‘Abdullah Ibn Baz

His Students
He has many students and from among his students are:

= Rabi‘ Ibn Hadi al-Madkhali

= Zayd Ibn Muhammad Hadi al-Madkhali
=  ‘Ali Ibn Nasir al-Faqihi

= And many others

His Books

The Shaykh has written many books, some of which have been
printed and some which have not. From his books are:

®  _Awdabul-Ishirah fil-Radd ‘ald man ababa al-Mamnu‘ min

al-Ziyarab
s TZ’sisul-Abkam Sharh ‘Umidatul-Abkam
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»  Tangibush-Shari'ah ‘an Ibabatil-Aghini al-Khali‘ah

" Risdlatul-Irshad ila Bayanil-Hagqq fi Hukmil-Jihad

»  Risalatun fi Hukwmil-Jabr bil-Basmalab

= Fathur-Rabb al-Wadid fil-Fatiwi war-Rudsid

* al-Mawrid al-Adb’b az-Zildl fima intaqada ‘ald ba'‘adil-mandibij
ad-da‘wiyyah min al-Aqi'id wal-A’amil.

His Death

After complications during a simple operation he lost the ability
to speak and would continue in and out of a coma. He remained
confined to bed for a year until he passed away on the 23® of July
2008. May Allah have mercy on his soul and grant him Paradise and
make this work a source of benefit for him.!

L2 3 XX

! Edited and adapted from the introduction of Shaikh al-Najmi’s book: ‘a/-Mawrid
al-Adb’b az-Zilal fima intagada ‘ala ba‘adil-manahif [pp. 4-10]. Translator: al-manhaj.com
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FORWARD

All praise is due to He who created mankind by His Grace, and
formed their images while still being in the wombs [of their moth-
ers] by His Wisdom.™ All praise to Him as He is the One Whom
introduced mankind to theit companions®? and facilitated their
sustenancelland taught them a knowledge they had not known be-
fore.l”

Indeed, the grace of Allah upon mankind is immense and tremen-
dous.P! All praise is due to Him Who directed mankind to recognise
His Existence through His signs!¥ and left them no excuse [to diso-
bey Him or associates pattners with Him or disbelieve in Him)] as
He conveyed His message to humanity through His Messengers,
the best of His creation; thenceforth He guided whomever He des-
tined to be guided through His Favour, and he led astray whomever
He deemed by His Justice.l"

All praise is due to Him Who facilitated the path of righteousness
for the believers and opened their hearts to receive His reminders;
so they expressed their belief in Allah [outwardly] through the words
that they uttered with their tongues, and through their hearts [in-
wardly] because they were sincere in their belief and acted upon
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what was brought forth by the Messengets and the revealed books.!
So they learned what He ordained for them® and abstained from
investigating what is beyond, and sufficed with what is made lawful
for them, thetefore they abstained from the unlawful.l'

A4 3 3 3 ok
Explanation

[1] Allah conferred His favour upon humankind by creating them and
imparting to them knowledge; Hence, He, The Exalted, said,

B G OIAEDLE)
s
“The Benevolent [to believers], Taught the Qur’an, Created

man [And] taught him eloquence.”
[al-Rabman (55): 1-4]

He also said,

’-//7)///’/‘/ (2 a;’,, 5. .
\JDM.O \.@.g?— y ‘bé\ w2y
@u}gw B UReARY ijﬂi ;
“And He taught Adarn the names - all of them. Then He
showed them to the angels and said, ‘Inform Me of the names
of these, if you are truthful.”

[@l-Bagarah (2): 31]

These ayatindicate the divine care, compassion, and mercy of Allah that
He has bestowed upon mankind; He initiated the process of man’s ctea-
tion in the womb then shaped his image into the best form and propor-
tion. Allah, Most High, said,
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. w)/)-
»-593_)“/; A“y’
(O FE TP AIRT uuf,\,,m‘;
“It is He who forms you in the wombs however He wills.

There is no deity except Him, the Exalted in Might, the Wise.”
[AL-Tmrin (3): 6],

and He said,
TG A LT
) LGBy,
“In whatever form He willed has He assembled you”
[al-Infitar (82): 8],

and He also said,

/ , // ,,///) = /‘/T Cr PR

EAvA T‘u» Yt dwﬁﬂ.ﬂ»ﬂ
/ﬁ., /l}//. e B8 %

@ Z Axww [REARS (Nto]

“We have certainly created man in the best of stature; Then

We return him to the lowest of the low, Except for those

who believe and do righteous deeds, for they will have a re-
ward uninterrupted.”

[@/-Tin (95): 4-6]

These ayat furnish us with knowledge regarding Allah’s actions, and they
inform us that it is who He created the human being and endowed him

with the best image and the best propottions.

[2] The meaning is: given the fact that Allah created man weak in nature,
He inculcated in his parents the attributes of instinctive kindness and com-
passion that they show towards him, so that he would be catred for and

looked after by them.

[3] He provides nourishment for the newly born infant through his
mother’s milk, then as he starts teething and undergoing different stages
of growth and development, He provides him with different types of
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foods that best complement his developmental state.

[4] I have previously pointed out the ayat which indicate a similar mean-
ing. The following ayat are also carry the same connotation; Allah, Exalted
be He, said,

/’:”I,:l R (e o .i;/,/ ;: foas
LG a TG Gt LT

ORI SO

“Read: by the name of thy Lord who cteated, Created man
from a clot. Read: And your Lord is the Most Bounteous,
Who taught by the pen, Taught man that which be knew not”

[a/-‘Alag (96): 1-5]

[5] His grace upon man is manifest; He endowed him with the organs
and faculties of seeing and hearing, a tongue that can articulate and a mind
that can rationalize, and limbs for interacting with his surroundings, and
for mobility.

[6] In other words, He enlightened mankind of the Wisdom and Om-
nipotence of their Lotd, and to let them know that He created them for
His worship alone. Allah, Most High, said,

AR P s 7o E e s -
SO A i
'-‘T/'/',}/. % (%*/"/E/."i’l’“///,‘
S L D 553 N K N el
Dok
Or wete they created by nothing, or were they the creators
[of themselves]? Or did they create the heavens and the earth?
Rathert, they are not certain.! Or have they the depositories
[containing the provision] of your Lotd? Or ate they the con-

trollers [of them]?”
[Qur’an, 52: 35-37]

[7] The author, may Allih encompass his soul with His Metcy, asserts in
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this statement that Allah, Exalted be He, sent to people messengers from
their own kind, that is - sons of Adam - to invite them to monotheism i.e.
to acknowledge and admit that He Alone is the One and Only deity, and
that they are to worship Him alone. The author additionally intends to
remind people the real purpose behind the creation of mankind is for
them to worship Allah; Allah says,

/’3'1 b o B2 R )})} //&/
/' ,<,\a \ab ("‘"‘3""

/}/,/,} Sy S Bor pror

\/:‘;\3 o) uyfp-b\bm.\auy%c\;b“ﬁ\
SSOREEE et
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“O children of Adam, if there come to you messengets from

among you relating to you My verses, then whoever fears

~ Allah and reforms - there will be no fear concerning them,

nor will they grieve.. But the ones who deny Out verses and

are arrogant toward them - those are the companions of the
Fire; they will abide thetein eternally.”

[al-A'raf (7): 35-36]

He also said,

- “And We sent not befote you any messenger except that We
revealed to him that, “There is no deity except Me, so wot-
ship Me.”

[al-Anbiya’ (21): 25]
and

2 2 T8
SN oy BRI GG
“I created the jinn and humankind only that they might wor-
ship Me.”
[al-Dhariyat (51):56].

33



THE CREED OF IBN ABI ZAYD AL-QAYRAWANI

Toward the end of his statement the author clarifies that mankind, after
receiving the Divine injunctions, have become divided into two groups; a
group that followed the messengers, believing in what they have brought
[from their lotd] and therefore wete the guided party, and a group that
rejected the divine commandments and hence were amongst the misguided
and forsaken. That being said, Allah guided those whom He directed to
success through His Grace, and misguided those whom He abandoned

“out of His Justice. He, The Exalted, said,

u-s JJ-L\Su@Y\é UMN qelis
@\J\’v&j})/ c

“And We certainly sent into every nation a messenget, [say-
ing], ‘Worship Allah and avoid Taghut.* And among them
‘were those whom Allzh guided, and among them were those
upon whom error was [deservedly] decreed. So proceed
through the earth and observe how was the end of the
deniers.”

[@/-Nabl (16): 30]

[8] The author explains in detail the components of zwan, which is the
conformance of the heart, the tongue, and the limbs to what it necessi-
tates. Having iman requires the heart to believe, to have faith and to pro-
fess, and the tongue to utter that which conforms to the belief of the
heart, and the limbs of the body to act in accordance with what they are
commanded to do and what they are commanded to abstain from.

[9] This means: They learned what He ordained upon by virtue of the
legislation of iman; they acquited the knowledge they were meant to seek,
and they did not delve into matters that were beyond the limit that He set
for them with respect to His Supreme Names and Attributes. Thus, what-
ever He revealed to them concerning His Names and Attributes - which
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does not include the modalities of these Names and Attributes - sufficed
them; hence they believed in all that He informed them, and left aside
matters He was silent about, without inquiring into them further. An ex-
ample that illustrates this [attitude] is the response of [Imam] Malik to the
person who asked, about the ayah,

[ ./'l// // - .’.;';
U"J‘J‘ )J
“Then He established Himself above the Throne”
[@-Furgan (25): 59],

how did He mount?; Imam Malik said, ‘Rising over [something] is known,
how Allah performed it is unknown believing in it is obhgatory, and ask-
ing about it is an innovation.”

[10] This behaviour and attitude bespoke their submission to Allah as
true slaves of His, for they believed in what He informed them, obtained
knowledge of what He ordained for them, refrained from crossing the
boundaries He set for them, acquired what He made lawful to them, and
refrained from taking what He made unlawful to them; hence they be-
came true slaves of Allzh. Allzh, Exalted be He, said,

u@Y&;Sy;\J—%-d ey
e 1;, , // ;}}/ - / o
o o ly r&—J’ 13 5 sen

OIS ///);4:’)\-)}-*“

“And the servants of the Most Metciful are those who walk
upon the earth easily, and when the ignorant address them
[harshly], they say [words of] peace,; And those who spend
[part of] the night to their Lotd prostrating and standing [in
prayet]”

[al-Furgan (25): 63-64]

' Al-Rad ‘Ala al-Jabmiyyah by al-Darami, p.33.
Al-Dhahabf said, “This statement is proven and affirmed to be said by Imam
Malik.” a/ Uluw #141.
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May Allah assist both us and you in taking care of what He has
entrusted us with and in holding to His legislated laws.

You have asked me to write a short treatise for you about what is
obligatory in the religion - those things which should be pronounced
by the tongue and believed by the heart and done by the limbs, as
well as to include therein the acts of Sunnah related to the religious
obligations - the confirmed (w#’akkadah), the optional (nafilah) and
the desirable (raghibah), and to mention some of the morals and
etiquettes related to these. Moreover, you asked me to mention some
key principles and derived judgements in jurisprudence (figh) accord-
ing to the way of Imam Malik ibn Anas (may Allah have mercy on
him)®. And to add some explanatory comments taken from the
scholars well-versed in jurisprudence, and those who are learned in
exegesis. You explained that your reason for asking me to compose
this treatise is the desire to teach these things to children the same
way you teach them the lettets of the Qur'an®; so that their hearts
acquite a sound understanding of Allah’s religion and law at an early
age - to relish its blessing and bask in its grace.

Having considered that, I decided to comply with your request
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out of the same hope of gaining for both myself and you of the
reward promised to whoever teaches the religion of Allah or call for
it

You should know that the most upright heart is one which is the
most retentive when it comes to absorbing goodness, and that the
heart most likely to hasten towards a good deed is one that has not
yet been exposed to evil.l

The thing that the people of advice are most concerned about and
which those who desire its reward most want is to put good into the
hearts of the children of the believers so that it becomes firmly
established in them; and to make them comprehend what the tenets
of religion and the limits of the Shari‘@h ate in order that they may be
satisfied with that and to make them realise those things in the reli-
gion which their hearts have to accept and their limbs ate required
to do.[”

Moreover, [to impress upon us the need] to educate them of what
their hearts should believe in and what their limbs should act upon,
for it has been narrated that “Zeaching the book of Allah to children extin-
guishes the anger of Allah’ and that “Teaching something to a child leaves a
impression lasting that is as indelible as the marks of carving on a rock.”®

Therefore, having said that, I included herein that which children
will benefit from memorising, and attain honour for acquiting, and
shall receive joy for believing in and acting upon, by the permission
of Allah. It was related that the Prophet ($) ordered us to com-
mand our children to pray when they reach the age of seven, and to
discipline them should they be lax in it, from the age of ten, and to
separate the beds of boys and girls at such an age. Similarly, they
should be taught before they reach puberty what Allah has ordained
upon His slaves, be it an action or a saying, so that by the time they
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reach the age of puberty, Allah’s commandments become firmly
entrenched in their hearts, they become well-acquainted with them,
and are able to practice them with comfort and ease. Indeed, Allah
has made certain beliefs obligatory for the heart and certain acts of

obedience obligatory for the limbs.

I shall proceed to explain to you in detail all that I have mentioned
in chapters so that it will be easier for those who are studying it to
understand, if Allah wills - it is Him we ask for guidance and Him
we ask for help. And thete is no power or strength except in Allah,
the Most High, the Great. May Allah send abundant blessing of
peace upon our master, Muhammad His Prophet, and his family
and Companions.!

3k o s o ok
Explanation

[1] The wotd ‘entrusted’ in this context refers to what mankind has been
entrusted with [regarding their duties towards Allah] be it in privacy or in
public; this includes performing the acts of worship, purifying oneself in
the correct manner, and restraining the senses and limbs from pursuing

what Allah has made unlawful. The Messenger of Allah (#&) said to his
Companions,

“Be shy of Allih as much as you truly ought to be.” They
said, ‘Praise and thanks be to Allah, We are shy (of Allah), O
Prophet.” He said, “It is much more than that. He who is
truly shy of Allah, let him safeguard his head and what it
petceives, let him safeguard his stomach and what it desires,
let him remember death and rottenness, and he who desires
the Hereafter abandons the adornments of this world. He
who petforms all these, is the one who is shy of Allah as he
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should be”?

[2] The view stated above is the one that the author adopts, but what we
believe to be correct and hence state, is as follows: understanding religion
should be solely based upon what has been proven authentic from the
Prophet (#), regardless of the madhab of the Imam propounding the cor-
rect view. “We accept the view that is based on authentic evidence.” As for
any other views that are in conflict with the evidence - whether it be due to
its interpretation, or because it came to light that the evidence used by the
Imam to arrive at his view was inauthentic, or any other reason that might
have prompted the Imam not to adopt the view that conforms with the
authentic evidence - we excuse the Imam and give him the benefit of the
doubt, by assuming that the reason the Imam disregarded the evidence
was either because it did not reach him, or because of the way he inter-
preted it, or because he found it to be in contradiction to other admissible
evidence. We take this attitude because of the high esteem and honour in
which we hold the noble Imams®, who we believe would never disregard
authentic evidence, intentionally and without a justifiable reason. Having
said that, there is no shame in leaving the view of any Imam if it turns out
to be contrary to the authentic evidence, because the views of any man is
subject to being accepted or rejected, except the words of the Prophet
(%), which are incontrovertibly accepted in their entirety.* This is because
we believe that we were ordained not to follow anyone besides The Mes-
senger.

The reason for which these Imams’ high status and large followings,
was because their followers believed their Imam to be from the devoted
followers of the Prophet (#) in everything, except possibly some aspects

2 Al-Tirmidh #2458.
It was declared hasan by al-Albani, Sahih al-Jami #935.

3 The Shaikh refers to qualified trustworthy Mujtahid scholars of Islam.
* The Shaikh refers to people of knowledge who ate qualified to examine, navi-

gate and understand texts and statements. As for laypeople, they should follow
the view of a trustworthy Imam and always opt for the safest views.
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that the Imam might have overlooked unintentionally and never out of
impudence. Nevertheless it is evident that it is incumbent upon all of us
to follow the evidence, whether this evidence be in favor of the view of
Imam Malik, al-Shafif, Ahmad ibn Hanbal, Abi Hanifah - or anyone else
of their calibre, for that matter.

[3] The author intends with this statement to show that we must rely on
the explanations and interpretations of well-versed scholars ‘and jurispru-
dence exegetes’ that are relevant to the issue under consideration, so that
the learned individual becomes acquainted with all aspects of the issue.
But ultimately he [i.e. well-versed scholar] should follow the view he finds
to be the most correct, provided he is qualified to balance between views.
Furthermore, he should teach his findings to those under his responsibil-
ity such as children, ‘youngsters, and the youth who are keen for knowing
the truth to follow it’

[4] This means: Having the correct creed and beliefs taught to children
at a tender age will allow their hearts to absorb the truth whereby it be-
comes deep-rooted enough to reject any kind of condemned innovation
in religion. This meaning was pointed out in the hadith of Hudhayfah ibn
al-Yaman who related that the Prophet (&) said,

“Temptations will be presented to men’s hearts as a reed mat
is woven stick by stick and any heart which is impregnated by
them will have a black mark put into it, but any heart which

tejects them will have a white mark put in it.”

[5] The author proceeds by explaining that the best of hearts is the one
which encompasses the most good.

[6] What this means is: The effect of evil often prevails and influences
a heart in which evil has preceded goodness. However, the heart that is
pure in nature and free of evil is the type of heart that will be inclined
towards accepting goodness and acting upon it.

> Muslim #144
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[7] No comments on this paragraph.

[8] I say that this is -Allah willing - a truthful assertion, if by it the author
means teaching young children the authoritative and correct creed, so that
at a later age they are able to defend against the influence of innovations
and misguidance.

[9] No comments on this paragraph.
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That which is Pronounced by the Tongues and Fz'rmﬁBe/z'ewd 7
the Hearts, concerning the obligatory matters of the Religion

And his saying: “These obligatory matters include believing in the
heart and expressing with the tongue that Allah is One and there is
no deity worthy of worship except Him.”

8 o e e
Explanation

All praise is due to Allah alone, and may peace and blessings be upon the
most honored Prophet and Messenger; our Prophet Muhammad, and his
family and all his Companions.

The meaning of having izan in the heart is to believe in the Oneness of
Allah, Exalted be He, and then to affirm this belief with one’s tongue, by
expressing in words that Allah is One and there is no other deity worthy
of being worshipped except Him. And in fact, this is the meaning implied
by the statement There is no deity worth of worship except Allak’. This state-
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And his saying: “These obligatory matters include believing in the heart...

ment is made of two compound sentences; one sentence serves to negate
and the affirm to affirm. The former sentence is composed of the particle
‘no’ followed by the clause being negated. The word ‘dei#y’ occurs in indefi-
nite form; the grammatical construct of applying the negation word %o’
to an indefinite noun dictates that the noun [i.e. deity] covers all possible
entities that come under its meaning, hence it means: all deities, objects of
worship and forms are unworthy of worship. Immediately after this nega-
tion is the affirmative statement, introduced by the word ‘excep?’, and the
overall meaning is to declare and affirm the Lordship and Deity of Allah,
one and alone. This meaning is noted in the ayah,

e I » 3 < e
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“ And We sent not before you any messenger except that We
revealed to him that, “There is no deity except Me, so wot-
ship Me.”’

[al-Anbiya’ (21): 25]
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And the authot’s saying: “Nor is thete any (shabih) like Him, not
any (nagsr) equal to Him, nor any (walad) offspring for Him; nor any
(walid) parent for Him; nor any (sahibah) companion or wife for Him,
nor any (sharik) partner for Him.”

& s sie e o
Explanation

This part asserts that Allah neither originated from someone or some-
thing nor is there someone or something origiﬁating out of Him. It also
negates the existence of His having any consultant or helper, or even there
being anyone or anything that may bear resemblance to Him, or be equal
to Him in any respect. This type of negation is what Surah al-Tkhlas, as-
serts; Allah says,

@ ﬁ{@ & _~% ,4‘/; o}
“Say, ‘He is Allah , [who is] One, Allah, the Eternal Refuge.”
[al-Tkbias (112): 1-2]
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to mean, He is the One to be sought for help and aid.
Aod
[P TEE) S S oA o A S
“He neither begets nor is born. Nor is there to Him any

equivalent.”
[al-Tkblas (112): 3-4]

The part below serves to negate three things; any beginning to His Ex-
istence, any end to His Lasting, or the termination of His Lordship.
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And his saying: “[It is also required to believe, concerning Allah,
that] He is the First, there is no beginning (awwaliyyah) to His firstness,
and He is the Last, there is no end (#&biriyyah) to His lastness.”

3k e e ol ok

Explanation

This meaning is established in the ayah from Surah al-Hadid, in which
Allah, the Most High says,

R /}/é}‘ < { s St ATk pren
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“He is the First and the Last, the Ascendant and the Inti-
mate, and He is, of all things, Knowing..”
[al-Hadid (57): 3]

The same meaning is also established in the authentic hadith in which
the Prophet (&) said,
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And his saying: “[1t is also required to believe, concerning Allah, that]...
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“Q Allah, you are The First; there is nothing before You, and
You are The Last; there is nothing after You, and You are

Evident; there is nothing above You, and You are The Inner-
most; thete is nothing beyond You.””!

! Muslim #2713 on the authority of AbG Hurayrah.
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And his saying: Neither His Essence nor His Nature can be de-
scribed nor encompassed by His creation. Those who ponder will
only ponder upon His signs, while abstaining from delving into, or
attempting to investigate the reality of His Essence. [Allah said],
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“and they encompass not a thing of His knowledge ex-
cept for what He wills. His (Kursi) foot-stool extends over
the heavens and the earth, and their preservation tires
Him not. And He is the Most High, the Most Great.”

[al-Bagarah (2): 255]”

C
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Explanation

In this statement, the author asserts the incapacity of the creation to
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And bis saying: Neither His Essence nor His Nature can be described...

describe Allah or even to comprehend Him; hence they are ordained to
reflect upon His signs, as His Essence and Nature is beyond the imagina-
tion of minds and intellects, and immeasurable by any type of standards
or measures. Neither are the hearts capable of imagining Him, nor the
minds capable of comprehending Him. Thus, no one possesses the capa-
bility of knowing anything about His Attributes and Names, except that
which He Himself has taught them. Thus the realization and admittance
of one’s incapacity of attaining encompassing knowledge about Allah ought
to define the limit at which every creature should stop short; for Allah
says,
c-L{A Lﬁ \25919 ”gé:‘é}/}lad’vy_)

“and they encompass not a thing of His knowledge except
for what He wills.”
[@/-Bagarah (2): 255]
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And his saying: “He is a/-‘A/im (the all-Knowing) al-Khabir (the all-
Aware), al-Mudabbir (the Controller) a/-Qadir (the all-Powerful), a/-
Sami’ (the all-Hearing) a/-Bajir (the all-Seeing), a/-A/i (the Most High)
al-Kabir (the Most Great). He is above His Majestic Throne by His
Divine Being. He is everywhere by His Knowledge.”

3% 3 3% ol o

Explanation

This statement of the author entails that the Attributes of Allah are the
Most Petfect; for every attribute with which Allzh describes Himself with,
is of the ultimate perfection. So for instance, when we describe Allah be-
ing the Omniscient (the all-Knowing), as He describes Himself in the
ayah,



And his saying: “He is al-Alim (the all-Knowing) al-Khabir ...

“[He is] Knower of the unseen, and He does not disclose
His [knowledge of the] unseen to anyone Except whom He
has approved of messengers, and indeed, He sends before
each messenger and behind him observers”

[al-Jinn (72): 26-27),

meaning that: Allah possesses the supreme attribute of having com-
plete and perfect knowledge about everything. The same applies to His
attribute of a/-Khabir (the all-Aware), which means He is aware of every-
thing - hidden or apparent - with regard to all affairs and matters.

The attribute of a/-Mudabbir (the Controller) entails that He governs
and runs the universe according to what He has decreed and apportioned.

The a/-Sami* (the all-Hearing) and a/-Bajsir (the all-Seeing) are two attributes
~ that Allah has described Himself with, as did His Messenger. These two
attributes entail that Allah Hears anything that is audible regardless of
whether the creation is able to hear it or not, and Sees everything, even
that which His creation cannot see. Therefore these two attributes are
supteme in the utmost sense. However, we also know that Allah described
mankind as being hearing and seeing as He said,
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Indeed, We created man from a sperm-drop mixture that We
may try him; and We made him hearing and seeing,”
[al-Insan (76): 2]
The question that arises now is; if the attribute of Allah and the at-
tribute of His slaves happen to share the same name, does that also mean
they share the same meaning?

The answer is: No, not at all.

It is proven authentic that ‘A’ishah (radipAllah ‘anbi) said, ‘Praise be to
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Allah Who hears all sounds. The woman who pleaded with the Prophet
came and spoke with him in one corner of my house. I did not hear her
but Allah heard her, and revealed
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“Allah has indeed heard (and accepted) the statement of the

- woman who pleads with you concerning her husband and

carrier her complaint in (prayer) to Allah. And Allah hears
your colloquy. Lo! Allah is All-Hearing, All-Seeing,”

[al-Mujadilab (58): 1]*

Humans possess only a limited hearing ability; it is restricted by distance
and hindered by obstacles, whereas the hearing of Allah is not hampered
or limited by any obstacle or distance or anything else whatsoever. The
same applies to His attribute of Seeing; He is able to see the depths of
earth and the bottoms of seas, and everything else, no matter how miniscule
it is. Keeping that in consideration, describing Allah as a/-Sami* (the all-
Hearing) and a/-Basir (the all-Seeing) means His description is petfect to
the ultimate, Exalted be He, and Honored and High be His Names and
Status. :

The Most High indicates His high position, status and rank. He is High
by His Essence above His throne, and above everything, which He cre-
ated by His Power. He said,
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! Ibn Majah #188 :
It was declared sahih by al-Hafiz Ibn Hajr in Taghliq al-Ta%g 5/339 and so by Al-
Albani in his work Sahip Ibn Majah #156.
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And his saying: “He is al- Alim (the all-Knowing) al-Khabir ...

“Say, ‘He is the [one] Able to send upon you affliction from
above you or from beneath your feet ot to confuse you [so
you become] sects and make you taste the violence of one
another.” Look how We diversify the signs that they might
understand.” ’

[al-An'am (6): 65]

and
272 G
23\ e o)
“He is the Omnipotent over His slaves.”
[al-An‘am (6): 61],
and
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“Say (O Muhammad): What thing is of most weight in testi-
mony? Say: Allah is witness between you and me.”
[al-An‘am (6): 19]

Y

-,

&

“He is above His Majestic Throne by His Divine Being. He is everywhere by His

Knowledge” It means: He is aware and has full knowledge of everything
happens everywhere.
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And his saying: “He created mankind and He knows what one’s
inner self whispers to him, and He is nearer to him than his jugular
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“No leaf falls without him knowing of it nor is there any

seed in the darkness of the earth, nor any wet thing nor

any dry thing, that is not in a clear book.”
[al-An'am (6): 59
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Escplanation
This paragraph explains the comprehensive and precise knowledge of
Allzh; to the extent that not a leaf falls from a tree except he knows ex-

actly the location of the tree and wherefrom the leaf fell - nor is a seed
placed in the bowels of the earth except that He knows where it ended
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And bis saying: “He created mankind and Fe knows what one’s inner self...

up. Everything is within the expanse of His knowledge; and it is obliga-
tory upon every believing slave of Allah to have faith in all that, to believe
in its correctness, and believe in the perfection of the knowledge of his

" Lord.

Allzh said,
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“Say, ‘None in the heavens and earth knows the unseen ex-
cept Allah and they do not perceive when they will be
resurrected.””

[al-Naml (27): 6]

As a matter of fact, you should have faith and believe that whatever
occurs in the universe are all written and recorded down in the Supreme
Book (i.e. the Divine Preserved Tablet), hence nothing whatsoever es-
capes the knowledge of Allah.
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And his saying: “[It is also required to believe, concerning
Allah, that] He (istawa’) rose over His Throne”
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Explanation

There is no doubt that Allah rose over His throne, as He stated in seven
different places in the Qur’an.' The people of knowledge amongst the
righteous predecessors of this community state: He rose over His throne
in a manner that befits His Majesty, Exalted be He and that is what we
believe in; we abstain from delving into the modality of this action, as only
Allah alone knows it.

Imam Malik, may Allah engulf him with His Mercy, once was asked
about the ayah,
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Y al-Furqan (25): 59, al-Araf (7): 54, Yunds (10): 3, al-Hadid (57): 4, al-Ra'd (13): 2,
al-Sajdah (32): 4 and Taha (20): 5.
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And his saying: “[1t is also required to believe, concerning Allah, that]...

“Then He established Himself above the Throne”
{@l-Furqan (25): 59],

‘How did Allah make istawa?’ Imam Malik bowed his head down, sweat
began beading at his forehead from the shock of heating such an odd
question. Then he raised his head and said, ‘@/Istawa is known and undet-
stood, how it is performed [i.e. by Allah] is unknown, to have faith in it is
obligatory, and to question it is an innovation. Indeed, you ate an evil man;
remove him from here.”

2 Al-Rad ‘Ala al-Jabmiyyab by al-Darami, p.33.
Al-Dhahabi said, “This statement is proven and affirmed to be said by Imam
Malik.” a/ ‘Ulyw #141.
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And his saying: “and has an absolute subjugation over what He
possesses and owns [i.e. over His kingdom].”
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Explanation

The exptession used by the author in this statement is ambiguous and
may call to mind a censurable connotation, because the expression used
here gives the impression of there being a competing power with whom
Allah disputed over for the Ownership and Sovereignty of the creation,
which is undoubtedly untrue. I believe that the author did not use this
expression with the intention of implying this incorrect meaning; for who
is there that may stand in opposition to Alldh in His Lordship, that He
would subjugated His creation after overcoming a dispute with this oppo-
nent, or even that His subjugation would be opposed afterwards?! This is
unquestionably impossible; Allah has no opponent and He is the Creator,
Originator and Sustainer of this universe and all those therein. He said,
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And his saying: “and has an absolute subjugation over what He possesses...

Indeed, Allah holds the heavens and the eatth, lest they cease.
And if they should cease, no one could hold them [in place]

after Him. Indeed, He is Forbearing and Forgiving.”
[Fatir (35): 41]

and
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“And He restrains the sky from falling upon the earth, un-
less by His permission. Indeed Allah , to the people, is Kind

and Merciful.”
[ol-FHlajj (22): 65],

and
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“Had there been within the heavens and earth gods besides
Allah , they both would have been ruined. So exalted is Alldh,

Lord of the Throne, above what they desctibe.”
[al-Anbiya’ (21): 22),

and
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“Say, [O Muhammad], ‘If thete had been with Him [othe]

g\(‘
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gods, as they say, then they [each] would have sought to the
Owner of the Throne a way.” Exalted is He and high above
what they say by great sublimity. The seven heavens and the
earth and whatever is in them exalt Him. And there is not a
thing except that it exalts [Allah] by His praise, but you do
not understand their [way of] exalting. Indeed, He is ever
Fotbearing and Forgiving.”

[al-Lsrd® (17): 42-44]

Regardless, the fact of the matter is that such an expression should have
not been employed, due to the ambiguity and confusion regarding the
intended meaning. Hence we ought not to approve the use of this expres-
sion. And Allah knows best.
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And his saying: “[It is also required to believe, concerning Allah,
that] to Him belong the Most Beautiful Names”
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Explanation

The statement of the author in this part dictates that Allah ought only
to be called by His Most Beautiful Names, as He said

Spaadiions
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“Say, ‘Call upon Allah or call upon the Most Merciful. Which-

ever [name] you call - to Him belong the best names..”

[al-Lsra® (17): 110],

€
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and
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“And to Allah belong the best names, so invoke Him by
them....”
[al-A'raf (7):180]

61



THE CREED OF IBN ABI ZAYD AL-QAYRAWANI

These two ayat instruct us not to name Allah by a name other than what
has He named Himself with; since His Names imply His absolute perfec-
tion, therefore we should never name Him with a name that does not
entail such absolute petrfection. Thus, if a name taken in isolation has a
negative connotation, it becomes impermissible to name Allah with it in
an unrestricted sense i.e. there ate particular names and attributes that
Allah uses [in the Qut’an] just to tespond to something [i.e. not so that He
be called with them]. For instance, Allah said
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“And they planned a plan, and We planned a plan, while they
petceived not. Then look how was the outcome of their plan
- that We destroyed them and their people, all.”

[@F-Nam! (27): 50-51],

and
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“But they plan, and Allah plans: And Allah is the best of
planners.”
[al-Anfal (8): 30],
and
o R Wt
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“Indeed, the hypocrites [think to] deceive Allah , but He is
deceiving them.”
[a-Nisa’ (4):142),
and
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And bis saying: “[1t is also required to believe, concerning Allah, that]...
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Indeed, they are planning a plan, But I am planning a plan.”
[al-Tarig (86): 15-16]

So in light of what was said, the aforementioned names and attributes
cannot be used to derive a Name of Allah [in the absolute sense] if they
are not used in a context explaining their usage and meaning, because such
names and attributes carry a connotation of deficiency. These names and
attributes have been mentioned in the context of response and retaliation
i.e. He responds to the plots and deceptions of disbelievers in like terms
[i-e. befitting their actions], thus such names are attributes are referred to
as attributes of justice. It is impermissible to describe Allah as being a
plotter or a deceiver or a beguiler, because such names and attributes im-
ply deficiencies that cannot be asctibed to Allah. The same applies to any
name or attribute that does not entail perfection. For example, Allah said
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“Say (O Muhammad): What thing is of most weight in testi-
mony? Say: Allah” ,
[al-An‘am (6):19],

wherein the word (thing) is an indefinite noun, which within this con-
text refers to Allzh, Most High and Most Exalted be He. Howevet, it is
impermissible to call Allah a ‘thing’ because such a word does not entail
praise or compliment. Another example of this is the hadith of the Prophet

(#B),

1

“No person is more jealous than Allah.

This hadith cannot be used to say that Allah is a person because this
name does not compliment Allh either. Thus it is obligatory upon us to
call Allah with Names that connote praise. This is based on the ayas,

! Muslim #1499 on the authotity of al-Mughirah ibn Shu‘bah.
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“And to Allah belong the best names, so invoke Him by
them....”
[al-Araf (7):180]
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And his saying, “and Most Sublime Attributes.”
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Explanation

We ate required to believe that the Attributes of Allah are supremely
petfect in nature, hence are different from the attributes of created be-
ings. For example, we say that Alldh is Alive, and at the same time we also
say that a person is alive; however we are required to be of the conviction
that there is a difference between the life of the Creator and the life of the
created. The former is perfect and entirely free of -any defects or short-
comings whereas the life of the creation is deficient and imperfect; the
created being’s life was preceded by non-existence, and will at some point
cease to exist; also it is fully dependent for its existence upon the One
Who created it and sustains it. The life of a human being, for example, is
subject to what Allah has decreed for it, and it lasts for the period Allah
has destined for it to remain. Moreover, the life of mankind and animals
depends upon three elements for subsistence: food, drink and sleep. And
even though the angels were created by Allah to be in no need for any of
these three elements, they are still in need of their Creator. The principal
lesson to be learnt from all this is to know that when we describe Allah
with any of the attributes with which He described Himself in His book
ot through His Messenger, we believe that such attributes are infinitely
supreme and are absolutely high and perfect.
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And his saying: “His Names and Attributes are eternal and ever-
lasting, He is Highly Exalted above any of His Attributes ($ifa# ever
having been created ot any of His Names (Asma’) being mupdathabh
(something which came into existence, after having not existed).”

& 3 % o
Explanation

It means: Alldh has, and alWaYs will be, asctibed by all His (§iar al-
Dhatiyyah) Attributes of Essence, (Sifar al-Fi'liyyah) Attributes of Action,
and (Sifat al-Dhatiyyah al-Fi'liyyah) Attributes of both Essence and action.

The divine attributes are categotized into the following three categories:

The First Type:

(Sifat al-Dhatiyyah) Atttibutes purely of Essence: such as the At-
tributes of (al-Sam‘) Hearing, (al-Basr) Seeing, (al-Wajh) Face, (al-
Yadayn) Hands, (al-Kafayn) Palms, (al-Asabiy Tingers, (al-Rijl or
al-Qadam) Foot, and (a/-Saq) Shin.
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And his saying: “His Names and Attributes are eternal and everlasting...

The Second Type:
(Sifat al-Filiyyah) Attributes of Action: Such as a/-Istawa’ (rising
over), (al-Nuzdil) Descending, (a/-Majiha’) Coming and similar to
 that. ,

The Third Type:

(S#fatt al-Dhatiyyab al-Fi‘liyyah) Attributes of both Action and Es-
sence: Such as Speech (a/-Kaliri), Creating (a/-Khalg) and similar
to that.

Our belief requires that we affirm all these Divine Attributes in a2 man-
ner that befit His Majesty and Highness, declaring them to be far removed
from any kind of deficiency, and unaffected by any phenomenon. This is
why the author said at the end “He is Highly Exalted above any of His At-
tributes (Sifat) ever having been created or any of His Names (Asma’) being
muhdathah (something which came into existence, after having not excisted).”
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And his saying: “[It is also required to believe, concerning Allah,
that] He spoke to Masa with His speech which is an (Sifah al-Dhatihi)
Attribute of His Essence and not something created.”
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Explanation X
Ablul al-Sunnab declare the following: We believe that the attribute of
speech [of Allah] to be Qadim al-Naw' Hadith al-Ahid, which means that in
its essence it [Allah’s Speech] is Eternal, and He speaks whenever He wants
the way He wants.

Saying, “Qadim al-Naw®” means that Speech is an Attribute of the Divine
Essence, hence Eternal, as it exists due by His Existence, which neither
has an end nor a beginning. '

Saying, “Hadith al-Ahid” means that He speaks whenever He wishes,
any time He wants, because Speech is attributed to Him. The one who is
unable to speak or even utter a sound is deficient and imperfect: He [in
The Qur’an] described groups of people as having hearts with which they
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And bis saying: “[1t is also required to believe, concerning Allah, that...

do not understand, eyes with which they do not see and ears with which
they do not hear, thus when a person is described as not possessing intel-
lect or lacking the power to see or hear, it means he is deficient. This is
why Allah said,
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“And We have certainly created for Hell many of the jinn
and mankind. They have hearts with which they do not un-
derstand, they have eyes with which they do not see, and they
have ears with which they do not heat. Those ate like live-
stock; rather, they are more astray. It is they who are the
heedless.” "
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[a-Araf (7): 179

Thus even in mankind the incapacity or inability to speak is a sign of
deficiency, whereas possessing such attributes is considered a form of
perfection. Consider, for example, if a group decided to select a king to
rule them, and the one they selected was a pérson who was mute, blind
and deaf, with a low quotient of intelligence, would you for a moment
believe that they made the right decision? The answer is: obviously not. Is
it not incomprehensible, then, that the Almighty of the heavens and the
earth - the One who created mankind in his unique form and structure -
be described as unspeaking! How can He be God and yet be unable to
speak?! Obviously, it cannot be possible. Moteovet, the ayah,
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“No mention comes to them anew from their Lord except
that they listen to it while they are at play.”
[al-Anbiya’ (21): 2],

wherein the word “%ew” was used to describe Allah’s reminder; it is used
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to indicate that such a reminder is new to the creation as something they
had not received previously; it is not new in reference to the One who said
it, since one of His Attributes of Essence is Speech (a/-Kalam), befitting
His Majesty.

The following gyat establish clear and incontrovertible proof of Allah’s
Speech, in a manner that befits His Majesty and Supremacy, which is an
eternal, everlasting and perfect Attribute of His Essence.

Allah said,

L5
“And, indeed, Allah spoke to Misa with [direct] speech.”
[a-Nisa’ (4): 164],

and
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“Say, “If the sea were ink for [writing] the words of my Lord,
the sea would be exhausted before the wotds of my Lord

were exhausted, even if We brought the like of it as a
supplement.”’

[al-Kabf (18): 109], -
and
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“And if whatever trees upon the earth were pens and the sea
[was ink], replenished thereafter by seven [more] seas, the
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And his saying: “[1t is also required to believe, concerning Allah, that]...

words of Allah would not be exhausted. Indeed, Allah is
Exalted in Might and Wise..”

[Laugman (31): 27],
and
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“And the word of your Lotd has been fulfilled in truth and
in justice. None can alter His words, and He is the Hearing,
the Knowing.”

[al-An‘am (6): 115]

On the other hand, the ayab,
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“Deaf, dumb and blind; and they return not”
[#/-Bagarah (2) :8]

condemn the hypocrites by attributing deafness, blindness and mute-
ness to them because all these attributes imply flaw and imperfection.
Moreover, Allah said,
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“And the word of your Lord has been fulfilled in truth and
in justice. None can alter His words, and He is the Hearing,
the Knowing,”

[@l-An'Gm (6): 115]

And the Prophet (#) said,

“The one who, upon reaching a place, says,
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“I seek refuge in the Perfect Word of Allzh frorn the evil of
what He has created”,

“nothing would harm him until he marches from that stop-
ping place™

All these are proof enough to affirm the Attribute of Speech of Allah,
Most High.

The Qur’an is the Word of Allah (Kalam Allah), which He sent down to
His slave and Messenger, to remain as a source of legislation for mankind,
until the Day of Judgement. He described Himself with it, by adding it [as
a genitive] to His Name, in the verse,
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“And if anyone of the idolaters seek thy protection, then
grant him protection so that he may hear the words of Allzh.
Then deliver him to his place of safety. That is because they
are a people who do not know.”

[al-Tanbak (9): 6]

Therefore he who claims that the Qut’an is created is deemed a disbe-
liever as per the evidence established by all the aforementioned ayaz.

All the scholars and exegetes specializing in Jurisprudence and hadith
agree by consensus that whoever says that the Qur’an is created is a disbe-
liever. The majority of scholars also stated that whoever says that his ut-
terance of the Qut’an is created is an innovator [as opposed to other schol-
ars who declared such a person to be a disbeliever]. As for those who sit
on the fence regarding this issue - they neither state that the Qur’an is

! Muslim #2708 on the authority of Khawla bint Hakim.
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created but nor do they affirm the Qur’an as being the Word of Allah -
they are classified as innovators as well.

Imam Ahmad [ibn Hanbal] and Abs’-Sunnab wa'l-Jama‘ab were firm about
this issue, showing no tolerance to anyone who did not take a firm posi-
tion on this matter. Moreover, they abandoned those scholars who stated
that their utterance of the Qut’an was created, and also discouraged and
warned people from learning or taking knowledge from them. The reason
for their strong teaction and firm stance against these scholars was to
close the door to ill-hearted people who would exploit such a statement in
otdet to manipulate the Qut’an. This is because utterance in this case is a
double-edged sword; on the one hand it is an action performed by a per-

son, and from another aspect, the utterance includes the Qur'an itself,
which is the Word of Allah.

This is why Imam Ahmad ibn Hanbal told people not to visit or take
knowledge from al-Husayn ibn ‘Al al-Karabisi, and forbade Dawud al-
Zahiri, who had not taken a stance in this matter, from entering upon him;
he dealt similarly with Ya‘qab al-Dawraqi, and other scholars who had the
same attitude. This is the reason why the author stated, “/7¢is also required
to believe] that the Qur'an is the Speech of Allah, it is neither (makliq) created to
eventually vanish (yabid) nor the (sifah) attribute of something created which must
therefore come to an end (yanfadh).” ‘
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And his saying: “He manifested Himself to the mountain and it
disintegrated through exposure to His Majesty and Greatness.”

LE XX X4
Explanation

And his saying:“He manifested Himself to the mountain and it disintegrated
“through exposure to Fis Majesty and Greatness”, the author is refering to the
the saying of Allah concerning Musa,
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And when Miisa arrived at Our appointed time and his Lord
spoke to him, he said, ‘My Lotd, show me [Yourself] that I
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may look at You.” [Allah] said, “You will not see Me, but look
at the mountain; if it should remain in place, then you will
see Me.” But when his Lotd appeated to the mountain, He
rendered it level, and Masa fell unconscious. And when he
awoke, he said, ‘Exalted are You! I have repented to You,
and I am the first of the believers.’

- [al-Araf (T): 143]

and said,

‘O Musa, I have chosen you over the people with My mes-
sages and My wotds [to you]. So take what I have given you
and be among the grateful.”

[al-Araf (7): 144]

The meaning is also reflected in the hadith of the Prophet (). AbG
Mausa (radiyAllah ‘anhs) reported, “The Messenger of Allah (#) was stand-
ing amongst us and he told us five things. He said,

“Verily the Exalted and Mighty God does not sleep, and it
does not befit Him to sleep. He lowers the scale and lifts it.
The deeds in the night are taken up to Him before the onset
of the day, and the deeds of the day before the onset of the
night. His veil is of light. If he withdraws it (the veil), the
splendor of His countenance would consume His creation
as far as His sight reaches.””

! Muslim #179 on the authotity of Abii Musa al-Ash‘ari
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And his saying: “[It is also tequired to believe] in a/-Qadar (the
Divine Decree), the good of it and the bad of it, the sweet of it and
the bitter of it. All of this has been decteed by Allah, our Lord. The
measures of all matters are in His Hand, and its source is from His
Qadd’ (His execution of what He decrees). He knows all events be-
forehand; therefore all events occur in accordance with His Dectree.
Allah’s Knowledge encompasses all actions and sayings of His slaves
before they come into existence, and everything happens by His
permission. :
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“Does not He who creates know, when He is the Most

Kind and the All-Aware.”
[al-Mulk (67):14]”
L T E-E X
Explanation

Believing in Qadaris one of the six pillars of min, such that no one can
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become a believer except by having faith in it. Imam Muslim reported in
his Sahih that two men from the city of Basrah approached ‘Abdullah ibn
‘Umar in the Masjid and stood on either side of him. One of them said, ‘T
expected that my companion would entrust me to speak. So I said, ‘O
Abt ‘Abdul Rahmin! Indeed, there have emerged in our midst a people
who tecite the Qur’an and seek knowledge. They claim that there is no
such thing as #/-Qadar and the affair is one of absolute free will.’

He replied, ‘So when you meet those people, then inform them that I
am free from them and that they ate free from me. And by the One whom
‘Abdullzh ibn ‘Umar swears by, if one of them were to spend the likes of
the mountain of Uhud, Allah would not accept it from him up until he
believes in the Qadar’

Then he commenced narrating from his father (‘Umar ibn al-Khattab)
the hadith which he natrated about the coming of Jibril and asking the
Prophet (#) about the pillars of Iskam, iman and al-ihsan.

The pillats of Islam ate five: Islam implies that you testify that there is
no deity worthy of worship but Allah and that Muhammad is the Messen-
ger of Allah, and you establish the prayer, pay the gakait (alms), observe
the fast of Ramadan, and perform pilgrimage to the House if you have
the means.

And the pillars of iman are six: That you affirm your faith in Allah, in
His angels, in His Books, in His Messengers, in the Day of Judgment, and
you affitm yout iman in al-Qadar, both good and evil.’

Thus it is evident that believing in @/~-Qadar is a pillar of imain, whereby
one’s iman is invalid unless he has faith in it.

Two [deviated] sects, however, opposed this fundamental principle; they
are:

L Qadariyyah al-INafat - Those who went to extremes in negation
1. Qadariyyah al-Mujbirah - Those who went to extremes in
affirmation
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[1]: Qadariyyah al-Nafat: They ate those who claim that Allah destined the
good only, meaning He did not destine evil. This is the belief commonly
held by the Mu‘tazilah who supposed that by holding this belief they were
Extolling Allah by negating from Him the act of decreeing evil and then
punishing people because of it. But apparently they did not realize that
what they had done essentially was more evil than what they had sought to
escape from, because claiming that Allah is the Creator of the good whereas
evil is the creation of mankind, be it disbelief, wrongdoing, major ot mi-
nors sins, entails the following:

First: It affirms the existence of two creators, hence they become simi-
lar to the Magus [with regard to their belief].

Second: Attributing incapacity to Allah because, in effect, they claim
that there are events and actions occurtring in the universe which He
created, but such events and actions were not among the things He
destined.

Third: Allah is overpowered when disbelievers commit what He did
not decree, which is a corrupt and false belief.

[11]: Qadariyyah al-Mujbirah: They are those who say that the servant is
compelled in everything they do and say, whether it be disbelief or belief,
obedience or disobedience, etc. hence according to them there is no such
thing as free-will. Therefore, according to them, a human being is no dif-
ferent than a branch of a tree swaying due to the wind, ot a stone rolling
along the ground, which is also an entirely corrupt and distorted belief.
And every person in this existence inherently knows that he enjoys free-
will; they decide what they want and do with no coetcion.

On the other hand, Ablu’l-Sunnah wa’l-Jama‘ab affirm that Allah’s Will is
of two kinds:

1. Universal Will, which refers to what He wills to happen such as
good or evil, iman or disbelief, obedience or disobedience. He de-
crees all that upon people so that everyone ends up reaching what
have been predestined for him, through the free-will and willpower .
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that Allah granted him.

2. Legislative Will, which refer to the fact that mankind (and all other
 creatures) are created, and so are their actions. This is evident from
the ayab,
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“He said, ‘Do you worship that which you {yourselves] carve,

While Allah created you and that which you do?””
[al-Saffar (37): 95-96]

wherein Allah reports Prophet Ibrahim saying to his people that not
only have they been created by Allah, but also the actions they perform.
Allah questions and judges His slaves only for the actions which they have
- performed willingly and consciously, in order to establish proof with re-
gards to them, and manifest His wisdom in them.

Abl’FSunnah wa’l-Jama‘ab also assert and believe that Allah is neither
unjust to any of His creation nor does He punish anyone, unless they
deserve it because of a sin they have committed. Allah said,
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“O mankind, there has come to you a conclusive proof from
your Lord, and We have sent down to you a clear light”
[al-Nisa® (4):147],

and
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“Indeed, Allah does not do injustice, [even] as much as an
atom’s weight; while if there is a good deed, He multiplies it
and gives from Himself ‘a great reward.”

[@-Nisa® (4): 40],

and
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Indeed, Allah does not wrong the people at all, but it is the

people who are wronging themselves.”
[Yunds (10): 44]

In a nutshell, the creed of Abu’l-Sunnah wa'l-Jama'ah with regard to this
tenet can be phrased as follows: ‘We believe that Allah cteated mankind
and their actions. He will either reward them for their actions or punish
them for their actions, which they have committed willingly and consciously.
This is because He, Exalted be He, is far removed from being unjust ot
unfair to His creation.’

In a gudsihadith, reported in Muslim and related by Abt Dhart al-Ghifari
(radipAllah ‘anks) that the Prophet ($) said,

“O My servants, I have made oppression unlawful for Me
and unlawful for you, so do not commit oppression against
one another.”

This is just one of the many legislative evidences indicating and proving
that Allah is never unjust to any of His creation. The reason why we do
not ascribe evil to Him explicitly is out of our deference to His Majesty
and Magnificence. This notion has been manifested in the statement of
the Jinn [in The Qur’an], wherein they say, after being expelled from sky,

! Muslim #2527 on the authority of Aba Dharr al-Ghifari.

80



And bis ;r@/z'ﬂg' “[1t is also required to believe] in al-Qadar...

Gl
Frtasbe s o % ./ -
@‘M)ijﬂéb‘)‘w‘)y‘ du,u Ja_;ﬂ‘LQ_).o\a
“And we do not know [therefore] whether evil is intended
for those on earth or whether their Lord intends for them a

right course.”
[al-Jinn (72): 10]

Thus they explicitly attribute the good to Allah in the phrase “zheir Lord
intends for them a right conrse.” whetreas the other part of the statement, which
mentioned evil and harm, was stated in an implicit form using the passive
voice, even though the Jinn knew that Allah is the Creator of evil and
good. The same is also reported from the Prophet (#),
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“I am here at Your service. All goodness is in Your Hands,
and evil is not attributed to You.”?

wherein he Exalted Allah by refraining from the ascription of evil to

Ablw'FSunnah wa’l-Jama‘ah also believe that Allah bestows the favour of
His guidance upon whomever He wishes from among His slaves, out of
His Grace and Mercy, and that He misguides whomever He wills from
among His slaves through his Justice. That said, what is incumbent upon
us is to abide by the guidelines set in the book of Allah and the Sunnah of
His Messenger (%), and to refrain from using our own intellects as the
final arbiter in these issues. '

And with the aforementioned it is established that the madbhab of Ahlw’l-
Sunnah wa'l-Jama'ah is the truth, whereas all other madbhabs that take a view-
point other than this are misguided, whether they deviate towards extrem-
ism or deﬁc1ency

2 Muslim #771 on the authotity of ‘Ali ibn Abi Talib.
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And his saying: “He knew everything before its existence; then it
came to pass in accordance with His Decree.”
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Explanation

We say: Allah has measured and decreed everything and has recorded all
of itin the (Jawh al-Mapfig) Preserved Tablet.

The authot’s statement, “He knew everything before its existence” could con-
ceivably be construed to stand in support for those who said: mankind
create their own actions, but Allah still knows beforehand and is aware of
what they do. This is correct, but we prefer to say, Allah apportioned and
decreed everything and wrote all of it down in His book, (lawh al-Mahfi)
the Preserved Tablet.

This phrase, “He knew everything before its existence” means that He knows
everything because He is the One who apportioned and decreed it all. It
has been reported that the Noble Recorders (i.e. Angels who record down
the actions of people) write down all that which people say and do as well
as what they hold in their hearts, and then they ascend to the heavens to
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compare with what has been written in the Preserved Tablet and they find
that everything conforms perfectly and entirely with it.

There ate fout level of Qadar,

The First Level:
Allah’s pre-knowledge (a/- Y/m) of the measure of everything,

The Second 1L evel
The recording of all of that in (Jewh al-Mapfig) the Preserved
Tablet.

TheThird 1 evel:
Its being subject to the control and (mashi'ah) Will of Allah.

The Fourth Level:
Creating (al-khalg) and bringing (alijad) all of that into exist-

ence.

Qadar can also categorised with respect to the aspects of knowledge and
recording, as follows:

[1] al-Qadar al- Umnri: It refers to the time when the angel is sent to the
creature while it is in the womb in order to write down its predes-
tined future, as being either blessed or doomed. This meaning is
relayed by the narration reported by Ibn Mas‘ad who natrated that
the Prophet (#&) said,

“The consituents of one of you is gathered in his mother’s
womb for forty days as a mixed drop, and then it becomes a
clot of blood for another period of forty days, and then a
tump of flesh for a similar period, following which Allah
sends His angel to it, to breathe into it its soul, and is in-
structed with regards to four things [to write down]; so the
angel writes down his livelihood, his death, his deeds and
whether he will be doomed ot blessed.”

! Bukhari #3332 and Muslim #2645.
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(1]

[1x1]

al-Qadar al-Hawli: 1t takes place once a year on the Night of Power
(Laylatu al-Qady), during which all events that are meant to happen
in the forthcoming year are recorded. Allah said,
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“On that night is made distinct every precise matter”
[@l-Daukhan (44): 4]

al-Qadar al-Yawmi: It concerns the details of whatever relates to the
day; Allah said,

@w\w dﬁ):’

“every day He is bringing about a matter.”
[@l-Rapman (55): 29]

al-Qudar al-Azali: 1t is the Qadar that has been wtitten down in (Jewh
al-Mahfirg) the Preserved Tablet; Allah said,
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“Indeed, all things We created with predestination.”
[al-Qamar (54): 49]

Thus it is evident that there are four categories of written Qadar. al-
Qadar al-"Umnri, al-Qadar al-Hawli, al-Qadar al-Yawmi and al-Qadar al-Azali.
The last three categories are detived from a/-Qadar al-Azal.
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And his saying: “He leads astray whomever He wills by abandon-
ing them through His Justice, and He guides whomever He wills by
directing them to success, by His Favour and Grace. Consequently,
everyone is eased by Him to what He already has knowledge of and
has previously decreed as to whether they are to be among the
wretched or the fortunate.”
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Explanation

It was mentioned previously that everything in this universe had been
predestined and apportioned by Allah, Exalted be He; hence He decreed
who was to be blessed and who was to be doomed, and for every being it’s
life or death, health or illness, poverty or wealth, humiliation ot glory, what
would be granted and what would be taken away. Everything has been
decreed and written in His Preserved Tablet. Allah said,
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“Indeed, all things We created with predestination.”
[al-Qamar (54): 49]

and
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“No disaster strikes upon the earth or among yourselves ex-
cept that it is in a register before We bring it into being -
indeed that, for Allah, is easy”

[al-Hadid (57): 22]

It has also been proven authentic that the Prophet (%) said,

“Allah created Adam, then he took the creation (the people)
from his (Adam’s) back, and said to one group, ‘“These into
the fire (hell) and T do not care’ and to another group ‘and

-3 1

these into paradise by my Mercy.

And as we also know, Allah is Just therefore He never wrongs anyone or
does injustice to anyone. Allah said
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Indeed, Allah does not wrong the people at all, but it is the

people who are wronging themselves.”
[Yaunas (10): 44]

and

!'This narration is found in Musnad Abi Ya'la. Full narradon with slight difference
in wording can be found in Ahmad #26942.
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“Indeed, Allah does not do injustice, [even] as much as an
atom’s weight; while if there is 2 good deed, He multiplies it
and gives from Himself a great reward.”

[al-Nisa’ (4): 40],

and
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“ And your Lotd is not ever unjust to [His] servants.”
|al-Fussilat (41): 46],

and many other gyar. He, Exalted be He, said in a g#dsi hadith,

“O My servants, I have made oppression unlawful for Me
and unlawful for you, so do not commit oppression against
one another.”

We gather from all this that: Allah misguides whomever He wants, by
His Justice, by removing His protection from him and leaving him ex-
posed to the Satan’s influence, who overpowers him and leads him to
Hell. Allah said,
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“And We appointed for them companions who made attrac-

% Muslim #2527 on the authority of Abi Dharr al-Ghifari.
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tive to them what was before them and what was behind them
[of sin], and the word has come into effect upon them among
nations which had passed on before them of jinn and men.
Indeed, they [all] were losers.”
[al-Fussilat (41): 25],
and
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“And whoever is blinded from remembrance of the Most
Merciful - We appoint for him a devil, and he is to him a

companion.”
[@l-Zukbraf (43): 36]

That said, while misguidance is decreed by Allah, the slave earns it as a
consequence of his actions through his free-will, under the influence of
Satan. Thus, Allah punishes him because of the choices he makes willingly

and on his own accord.

“...and guides whomever He wills by directing them to success by His Grace and
Favor” means: When Allah wants good for any of His slaves, He facilitates
for him the means whereby he is directed towards goodness. However,
when Allah wants no good for someone He leaves him to his own devices
and lets him be exposed to Satan. ’

‘Ali ibn Abi Talib related, “Ali reported that one day Allah’s Messenger
(#8) was sitting with a stick in his hand with which he was scratching the
ground. He raised his head and said: There is not one amongst you who
has not been allotted his seat in Paradise or Hell. They said, ‘Allah’s Mes-
senger (), then why should we perform good deeds; why not just de-

pend upon our destiny?’ Thereupon he (%) said,

“No, do petform good deeds, for everyone is facilitated in
that for which he has been created.””

3 Bukhati #1362 and Muslim #2647 on the authority of ‘Ali ibn Abi Talib.
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O Allah, we seek refuge in You from being left alone on our own, from
being misguided after we have been guided, and from wrongdoing after

righteousness. We beseech You to hold us fast on the truth until we meet
You. ’

The author should have changed the wotding of the following segment
“Consequently, everyone is eased by Him to what He already bas knowledge of and
has previously decreed as to whether they are to be among the wretched or the fortunate.”
to “whether they are to be among the fortunate or the wretched.”
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And his saying: “He is exalted above there being anything He does
not desire in His kingdom, or that there should be anything not
dependant on Him.”

L XXX
Explanation

The author intended with this statement to refute the Qudariyyah al-Nafat
whose belief advocates that there are events which occur in this universe
against Allah’s will. This is an obviously distorted and corrupt belief, as it
is impossible for something to happen within the creation of Allah, that is
not permitted by His will. As we have stated previously, actions such as
disbelief, sinning and disobedience existentially occur within the frame-
work of the Universal Will of Allah, whilst being forbidden by His legisla-
tive Will. Hence the actions of mankind in this regard fall in the category
of His universal Will.

It follows that those who claim that good is created by Allah while evil is

created by mankind become similar to the Magian who believe in two
Creators. Needless to say, this claim implies that there are events that take
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place in this universe - which Allah created and owns - that are beyond
Allah’s Power and Will. Obviously this belief insinuates that Allah is being
overpoweted, which is a fallacious claim.! Allah said,
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“And Allah is predommant over His affair”
[Yasaf (12): 21]

! By saying what they said, the Qudariyyah gave the people of misguidance a way to
defeat them in argument. ‘Umar Ibn al-Haytham said, “We went out on a ship, and
we were accompanied by a Qadari and a Magian. The Qadati said to the Magian,
- “Accept Islam.” The Magian said, ‘Not until Allih wills.” The Qadati said, ‘Allah
wills it, but Shaytan does not want it.” The Magian said, ‘Allah wills something and
Shaytan wills something, but what is carried out is the will of Shaytan; then Shaytan
is stronger.” In another narration, he said, “Then I will stay with the stronger of the
two.” cf. Sharb al-Tabawiyyah, p.278.
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And his saying: “Or that there should be any creator of anything
other than Him, the Lord of mankind, the Lord of their actions, the
. One who decrees their movements and the time of their lifespans.

[Itis also required to believe that] He sent the Messengers to man-
kind in order to establish the proof against them.”

% 3 e e 3%
Explanation

As we have noted earlier Allah is not only the Creator of mankind but
also the Creator of their actions, based on the gyab,
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“He said, ‘Do you wotship that which you [yourselves] carve,

While Allah created you and that which you do?””
[al-Saffar (37): 95-96]
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which refutes, beyond the shadow of a doubt, the existence of a Crea-
tor besides Allah, Exalted be He. He created mankind and predestined the
measure of their actions and lifetime; hence they make their way towards
what has been decreed for them.

- As for the legislative aspect of it, He sent to mankind Messengers and
revealed to them divine books in order to establish the proof over them,
and to clarify the truth for them. Whoever follows the Messengets and
obeys them shall be safe, and whoever opposes them, acting differently
from what they have been enjoined to do, shall be doomed.

93



prnilly 31301, Ayl o5 o4
(alimyoll 331 alayt 36 dygi son0

And his saying, “He sealed and concluded the divine message,
the forewarning and the Prophethood with His sending of His
Prophet Muhammad (#), whom He made the last of the Messen-
gers, to serve as a warnet, a giver of glad-tiding and a caller to Allah,
with His permission, to illuminate and guide mankind.”
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Explanation
Allah said,
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“Muhammad is not the father of [any] one of your men, but
[he is] the Messenger of Alldh and the last of the prophets.
And ever is Allah, of all things, Knowing.”

[al-Abzab (33): 40],

It is reported that the Prophet (&) said,
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“The example of me and the prophets before me is like a
man who built a house. He excelled in its building and made
it beautiful, and he completed it except a space that was miss-
ing one brick in one of the corners. People began to walk
around it, saying, ‘How excellent would this building be if
only that missing brick was putin place!” ‘T am that brick.””!

Throughout history and to every nation, Allah sent 2 Messenger with a
message. He informed us the stories of some nations in the Qur’an and
left the stories of some other nations untold. He said,
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“And We have already sent messengers before you. Among
them are those [whose stories] We have related to you, and
among them are those [whose stoties] We have not related to
you. And it was not for any messenget to bting a sign [ot
verse] except by the permission of Allzh. So when the com-
mand of Allah comes, it will be concluded in truth, and the
falsifiers will thereupon lose [all].”

[al-Ghafir (40): 78]

Thus we believe that Allah sent Messengets to previous nations some

of whose stories and reports He informed His Prophet (Muhammad),
while in the case of some others He concealed their news.

The Prophet (#) said,

“The nations were displayed before me; some prophets would
pass by with only a handful of followers, while others would

! Bukhar #3535 and Muslim #2287 on the authority of Abid Hurayrah.
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be followed by only one ot two, while another would pass by
accompanied by nobody at all. Then a big crowd of people
was presented to me and I asked, "Who are they? Are they
my followers?’ It was said, "No. It is Moses and his followers.’
It was said to me, Look at the horizon.” Behold! There was a
multitude of people filling the horizon. It was said to me,
"This is your nation out of whom seventy thousand shall enter.
Paradise without reckoning,™”

We believe that Allah made His Messenger, Muhammad (&), the last
and final Messenger, whose nation is also the last nation among mankind.

We also believe that Allzh made amongst the scholars of this nation
revivers, who revive and bring to the surface that which people have left
and abandoned from religion. They are of the station of the Prophets
‘who were sent to the Children of Israel. ‘

He also made Prophet Muhammad (%) the seal of all the Prophets and
Messengets (‘alaybum-Salam) before him and the best among all of them.
We also believe that the Prophets of firm resolution, known as Ulx at-
Azm, are the best of all Messengers; and that our prophet is the best out
of them, which explains why none other than him takes upon himself the
role of intercession, as they feel their status is not high’enough to be in a
position to intercede for others.

The Prophet Muhammad (), however, whose status qualifies him to
intercede on behalf of the creation, steps forward to take up his position
at the Station of Praise where he intercedes twice; Once during the affair
of the Judgement, and the other time to open the gates of Paradise. Allah
favoted him above all the other prophets and messengers and sent down
to him His Noble Book. The Prophet () said,

“Every Prophet was given miracles because of which people
believed, but what I have been given is the Divine Revelation
which Allah has revealed to me. Therefore I hope that my

2 Bukhard #5752 and Muslim #220 on the authority of Ibn ‘Abbis.
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And his saying, “He sealed and concluded the divine message, the forewarning... »

followers will outnumber the followers of the other proph-
ets on the Day of Resurrection.””

The meaning of Divine Revelation is the Qur’an, because through it
the Messenger of Allah () explained and clarified the religion, and also
through his Sunnah, which served to complement and explain the Qur’an
[further]; it is an integral constituent of the Straight Path that Allah called
people towards; He said,
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“And, [moreover], this is My path, which is straight, so fol-
low it; and do not follow [othet] ways, for you will be sepa-
rated from His way. This has He instructed you that you may
become righteous.”

[al-An‘am (6): 153]

* Bukhiri #4981 and Muslim #152 on the authority of Abi Hurayrah.
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And his saying: “He sent down on him His Wise Book and by
means of him He explained his upright Religion and guided people -
to the Straight Path.”

& 3 3 e o
Explanation

When Allah selected Prophet Muhammad (%) to be His final Messen-
ger, whose coming would seal and conclude the succession of Divine Mes-
sages, He revealed to him His Glotious Book - the Qur’an, which is 2
Book that,

£ g
LY

et

-~ /Og"" ..:E‘.”f o K- e 20p P Wcd
ED e p $a G focaili 5ad 5 43 S lon L
“Falsehood cannot approach it from before it or from be-
hind it; [it is] a revelation from a [Lotd who is] Wise and
Praiseworthy.”

[@l-Fussilat (41): 42)
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And his saying: “He sent down on him His Wise Book and by means...

This book is in clear Arabic language, in it Allah has revealed the stories
of previous nations and the news of events that are yet to come. He graced
it with an abundance of examples and parables [for people to reflect and
understand] and clarified throughout its verses the lawful and the unlaw-
ful. The Prophet (#&) explained in detail its general commands and injunc-
tions such as the daily prayers, i.e. the Sa/b; their timings, the number of
units and their types - whether obligatory and voluntary - and also obliga-
tory alms (gakab).

The Sunnah explains and elucidates the Qur’an, and fills in the details
of the general gyat. And Allah did not take the soul of His Messenger (%)
until he had taught everything with the utmost clarity to his nation, leaving
them upon proof as clear as a white plain; its night being like its day; no
one deviates from it except one who is doomed. He commanded them to
follow him and that which he was sent with,
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“And, [moreover], this is My path, which is straight, so fol-
low it; and do not follow [othet] ways, for you will be sepa-
rated from His way. This has He instructed you that you may

become righteous.”
[al-An‘am (6): 153],

and
s S s
L5807
“and guide you to a straight path.”
[al-Fath (48): 2],
and
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“Guide us to the straight path”

[al-Fatibah (1):6],
and
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“Follow, [O mankind], What has been revealed to you from
yout Lord and do not follow other than Him any allies. Little
do you remember”
[@l-Araf (7): 3],
and
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“Then We put you, [O Muhamrnad] ,on an ordained way con-
cerning the matter [of religion]; so follow it and do not fol-
low the inclinations of those who do not know. Indeed, they
will never avail you against Allah at all. And indeed, the wrong- .
doers are allies of one another; but Allah is the protector of
the righteous.”

[al-Jathiyah (45): 18-19]

The straight path mentioned in these gya# refers to the religion upon
which the Prophet (#) left us, after he had clarified and explained all of it

to us through his actions, saying,

“I left you upon clear proof; its night is like its day, no one
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And his saying: “He sent down on him His Wise Book and by means...

deviates from it except one who is wretched.” !

Indeed, deviation from the straight path of religion brings about noth-
ing besides destruction upon the deviant one; and we seek the refuge of
Allah from deviating after having been upright.

[
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“Our Lozd, let not our hearts deviate after You have guided
us and grant us from Yourself mercy. Indeed, You are the
Bestower.”
[ALTmrin (3): 8]

In this life, this straight path is a symbolic representation that means
“following the religion faithfully. However, in the hereafter, this metaphori-
cal path transforms into a tangible bridge that spans across the top of
Hellfire, which everyone will have to cross. Whoever was upon the right
path in this life will cross it with speed and ease on it whereas whomsoever
followed a deviated path in this life shall fail to pass the bridge, which will
be sharper than a sword and finer than a hair, with hooks on both of its
sides that snatch people who were not upon the right path in this life, in
order to throw them into Hellfire. And we seck refuge from Allah from
such a fate, and ask for His safety.

! Tbn Majah #43 and Ahmad #16692 on the authority of al-Irbad ibn Sarfyah
It was declared sahih by al-Albani, Sab#hah #937.
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And his saying, “[It is also required to believe] that the Hour of
Judgement is coming and thete is no doubt about it and that Allah
will resurrect whoever dies; just as He brought them (into being) in
the beginning, so shall they be brought into being,”
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Explanation

There is no doubt that the Hour is approaching, as Allah informs us,
and that He will resurrect the dead from their graves. He said,
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“Those who disbelieve have claimed that they will never be
tesurrected. Say, “Yes, by my Lotd, you will surely be resut-
rected; then you will surely be informed of what you did.
And that, for Allah, is easy.”’

[al-Taghabun (64): T
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And bis saying, “[1t is also required to believe] that the Hounr...

Hence resurrection is an incontrovertible truth and reality, which will
take place when the lifespan of this worldly existénce and all the creation
therein comes to an end. Afterwards, the horn will be blown whereby
every living thing shall be struck dead.! The Prophet (#) said,

“The Hour will be established; [it shall occut so suddenly]
such that two men who shall spread a garment in front of
them shall not be able to complete their transaction, or even
fold it up; when the Hour will be established a man who will
have milked his she-camel and taken the milk with him, will
not [last as long as to] be able to drink it; and the Hour will
be established before 2 man who is repairing a water tank
[for his livestock] is able to supply water [to his animals] in it;
and when the Hout is established, a person will have raised a
motsel (of food) to his mouth, but will not be able to eatit.”?

This is because the blowing of the horn shall stop every living being in
its track, including the angels; the carriers of the throne, Jibsl, Mika1l,
Istafil (the angel responsible for blowing into the horn), the angel of death;
all will fall dead on spot. This cataclysm is illustrated in the ayah,
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“Everyone upon the earth will perish, And there will remain

the Face of your Lord, Owner of Majesty and Honour.”
\ [@/-Rapman (55): 26-27)

The universe shall remain in this state for a long period of time whose
duration is known only to Allah, and then, when He wills for the establish-
ment of the Day of Judgment, He resurrects the angel Israfil, following
which He sends to earth a rainfall similar to the semen of men that shall
last for forty days, upon which the bodies shall germinate and return to
their original form. Following this, He shall assemble the souls at the apet-

! The first blow will bring all to attention. The second will end all life.

2 Muslim #2954 on the authotity of Abi Hurayrah.
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ture of the horn, and then order the angel Israfil to blow into the horn
again, whereby the souls shall fly back into their bodies; each soul shall go
directly to the body it existed within before. Then the earth shall split in
order to let them out, whereupon they shall rise from their graves. The
Prophet (#&) said,

“I shall be the first for whom the earth shall split open on the
Day of Judgment, [I say this] without any arrogance, and I
shall raise my head to see Misa standing and holding the side
of Allah’s Throne. I will not know whether he was among
those who became unconscious, or whether he had gained
consciousness before me, or he were amongst those whom
Allah had exempted.””

Afterwards, a crier shall call: ‘O people come to your Lord” and they
shall follow him. Allah said,
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“The Hour has come near, and the moon has split [in two].
And if they see a miracle, they turn away and say, Passing
magic.” And they denied and followed their inclinations. But
for every matter is a [time of] settlement. And there has al-
ready come to them of information that in which there is
deterrence - Extensive wisdom - but warning does not avail

® Bukhati #2411 and Muslim #2373 on the authority of Abt Hurayrah.
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And bis saying, “[1# is also reqm'réd to believe] that the Hour...

[them]. So leave them, [O Muhammad]. The Day the Caller
calls to something forbidding, their eyes humbled, they will
emerge from the graves as if they were locusts spreading,
Racing ahead towatd the Caller. The disbelievers will say, “This

is a difficult Day.””
[@/-Qamar (54): 1-8], -

and
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“That Day, everyone will follow [the call of] the Caller [with]
no deviation therefrom, and [all] voices will be stilled before
the Most Merciful, so you will not hear except a whisper [of

footsteps].”
[Zaha (20): 108],

In addition to several other gyif that speak of the establishment of the

Hout.

The Day of Judgment shall undoubtedly be established; people shall
stand for a long time awaiting their judgment; the sun will draw near to
them and they will sweat profusely and suffer great distress due to the
cataclysmic nature of this event as Allah described in the gyab,
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“Then how can you feat, if you disbelieve, a Day that shall
render children hoary-headed? The heavens will break apart

therefrom; ever is His promise fulfilled.”
[al-Mugzammil (13):17-18]

Then, after a very long period of waiting, Allah, Exalted be He, shall
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render His Judgement after accepting the intercession of our Prophet ().
So He, the Most High, will call Adam and say,

“Send forth the people of the Fire’. Adam will say, ‘How
many are the people of the Fire?!” Allah will say, ‘Out of every
thousand, take nine hundred and ninety-nine.”*

All this is regarding the Day of Judgement and some of its aspects. At
that juncture, people shall be divide into groups; one group heading to
Paradise while the other group towards Hellfire, never to rejoin or meet
again. O Allah, Lord of all worlds, write us amongst those whom You
shall save on that Day. '

* Bukhari #6530 and Muslim #222 on the authotity of Abi Sa‘id al-Khudsi.
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And his saying: “[It is also required to believe] that Allah, glory be
to Him, multiplies the reward of the good actions of His believing
servants. He pardons them for their major sins by virtue of their
repentance (fawbah) and He forgives them for their minor sins by
virtue of their avoidance of the major sins. Those who do not re-
pent of their major sins become subject to His will,
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“Indeed, Allah does not forgive association with Him,
but He forgives what is less than that for whom He wills.
And he who associates others with Allah has certainly
fabricated a tremendous sin. ”

[al-Nisi’ (4): 48]
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Exp/aﬂatz:oﬂ

The author, may Allah encompass him with His Mercy, intends with this
statement to bring to attention the privilege that Allah has bestowed upon
His believing slaves in terms of multiplying the reward for their fair deeds
ten-folds to seven hundred times or even more. On the other hand, He
has left the evil deeds unchanged, ordaining that each bad deed is to re-
main as it is. Not only that, but also should a believing slave of Allah
intend a good deed but not get the opportunity to act upon it, Allah will
consider it as if he had acted upon it, whereas if someone intends doing a
bad deed but does not do it, it shall not be recorded against him. Indeed,
all this manifests the Mercy of Allah upon His slaves.

Furthermore, He has ordained that whoever observes-his obligatory
duties while abstaining from committing major sins will have his minor
sins forgiven. The Prophet (#) said,

“If there was a river at the door of anyone of you and he
took a bath in it five times a day would you observe any ditt
on him?’ They said, Not a trace of dirt would be left.”” The
Prophet (%) added, “That is the example of the five prayers
with which Allah blots out (annuls) evil deeds.””!

However, if it so happened that a person committed a major sin whose
punishment earned him Hellfire, but Allzh did not expose him to people
in this worldly life, then Allah is free to either forgive him if He so wishes,
or punish him if He wants. On the other hand, if a person commits a sin
that carries a worldly punishment, he will be redeemed for his sin by the
punishment, if it is carried out. Allah clearly states in the Qur’an that He
forgives all types of sins, except the sin of associating a partner with Him
(and disbelief). He said,
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! Bukhari #528 and Muslim #667 on the authority of Aba Hurayrah.
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And bis saying: “[1t is also required to believe] that Allab, glory be to Fim...

“ Indeed, Allah does not forgive association with Him, but
He forgives what s less than that for whom He wills. And he
who associates others with Allah has certainly fabricated a
tremendous sin. ”’

[al-Nis@® (4): 48]

The fate of those who commit major sins will be left to Allah to decide;
cither He punishes them or forgives them, whereas those who died upon
disbelief (i.e. ascribing a partner or disbelieving in Allah) are definitely
from the people of the Hellfire who shall never enter Paradise. As Allah
said upon the tongue of Jesus, '
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“They have certainly disbelieved who say, ‘Allah is the Mes-
siah, the son of Maryam while the Messiah has said, ‘O Chil-
dren of Israel, worship Allah, my Lord and your Lord.‘ In-
deed, he who associates others with Allah - Allih has forbid-
den him Paradise, and his refuge is the Fire. And there are

‘not for the wrongdoers any helperé.”
[al-Ma'idab (5): 72]

O Allah, save us from sins and Hellfire.
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And his saying: “Those He punishes with His Fire, He will re-
move from it because of any iman they have and by this He will
cause them to enter His Paradise. Allah said, '

,// > T S

,a-B))JL._a.a‘ bomns (yond
}//// ,// Fy > s e S
oy B 933 Gl (S LPN VEEVE O e
“Whoever does an atom’s weight of good will will see it.

And whoever does an atom’s weight of evil will will see

1472

1t
[al-Zalzalah (99):7-8]

He will also remove from the Fitre - due to the intercession of the

Prophet (#) - whoever he intercedes for, from those who have com-
mitted major sins amongst his nation.”

& % o ke ok
Explanation

The author refers in this statement to the believing slaves of Allah who
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Abnd bis saying: “Those He punishes with His Fire, He will remove...

committed major sins in this worldly life and died without having repented
from them. And, as stated eatlier in regard to this group of people, it is
left to Allah to decide what to do with them. On the other hand, Allah has
informed us in His Book that whoever avoids major sins shall have his
minor sins erased by his performing of his obligatory duties and whatever
actions are relate to them, such as purification, walking to the maid, wait-
ing in the magjid for the prayer, etc. Allah said,
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“If you avoid the major sins which you are forbidden, We
will remove from you your lesser sins and admit you to a
noble entrance [into Paradise].”
[@-Nisa’ (4): 31],

And the Prophet (#&) said,

“Five prayers and from one Friday prayer to (the next) Fri-
day prayer is an expiation (of the sins committed in between
them), if major sins are abstained from.”!

Those who died upon Islam, but have committed major sins that they
did not repent from before death, Allah will either forgive him and admit
him into Paradise without punishment, or first admit him into Hell to
purify him from this sin, and after that bring him out and admit him into
Paradise. ‘

Thete ate several authentic narrations transmitted by numerous report-
ers that talk about people from his [i.e. Prophet Muhammad’s (#£)] nation
that will be snatched up by the hooks on either side of the Sirat (ie. a
bridge laid on top of Hell on the Day of Judgement) and then thrown
into hell, which will burn every part of their body except the places of
prostration. Then, when Allah wills for them to be brought out of Hell,

! Bukhari #1773 and Muslim #233-1349
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He permits the intercessors to take them out, who on enteting upon them
find them completely charred and only recognisable by their marks of
prostration, They will then be brought out and be cast into the tiver of
life, and they will sprout as does a seed in the silt carried away by flowing
water.

As for those whose can act as interceders, they include our Prophet
Muhammad (#) first and foremost in addition to all the other Prophets,
the martyrs, the righteous ones and the Siddigin, who are the ones that
have been attested by Allah as being truthful and sincere. Furthermore,
Allah brings out from Hell three waves of believing people, by His Grace,
and He will even bring out a believing people who never did any good in
their lives at all and allow them to inhabit His Paradise. Despite these
large multitudes, there will still remain places in Paradise that are uninhab-
ited, so He will create people specifically to fill these places.

All the aforementioned is from the creed of Ak’ l-Sunnab wa'l-Jama‘ab.
The Khawiarij and Mu'‘tazilah, however, oppose this tenet because they
deny the idea of intercession altogether, and the precept that believing
people who were entered into Hell will be brought out of it eventually;
they claimed that whoever entered Hell would never leave it. The reason
for this erroneous belief is their ignorance and lack of knowledge, be-
cause they misinterpreted the ayat such as,
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“and they will not emerge from the Fire.”
[al-Bagarah (2): 167)

and
' TR A A
Ao ol
“So taste (of that which ye have earned). No increase do We

give you save of torment.”
[@/-Naba’ (78): 30],
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And his saying: “Those He punishes with His Fire, Fe will remove...

Addressing disbelievers specifically, and wrongly assuming that it included
believets too. This incottect understanding is what led them to adopt their
etroneous and misguided beliefs, due to which they earned the wrath and
anger of Allah - this is because they either rejected the Sunnah in its en-
titety, or rejected the Sunnah except for the mutawatir narrations, as al-
Mu‘tazilah did.

. The fact of the matter is, whatever the Prophet (#) foretold us shall
take place without a shadow of a doubt, because Allah testified in the
Qur’an that His Messenger does not speak out of his own speculations
but rather the soutce of whatever he says [in relation to religion] is noth-
ing but divine revelation. Allah said,
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“ It is not for a believing man or a believing woman, when

Allah and His Messenger have decided a matter, that they

should [thereafter] have any choice about their affair.”
[al-Abzab (33): 36]
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Thus all that the Prophet (&) has said, whether it be related to the com-
mandments - including what Allah has ordained upon people to do or
forbidden them from doing - foreseen and unseen events, must be be-
lieved in and its truthfulness affirmed by the Believers. And the denial and
rejection of the Sunnah of the Prophet (#8) by these sects is what re-
sulted in their doom.
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And his saying: “[It is also required to believe] that Allah, the One
free from all imperfections, has (already) created Paradise. He has
prepated it as an evetlasting abode for His friends (aw/iya))!, whetein
He shall honour them by permitting them to look at His Noble Face.”
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Explanation

The mention of Hellfire and Paradise occurs frequently in all the di-

! Awliya’, plural of wal. The author of a/-Furgan, says, ‘al-Walayah, ot loyalty, is the
opposite of al-‘adawah, or enmity. The essential meaning of a/-walgyah is love and
closeness whereas the essential meaning a/-adawd is hatred and distance. It is also
postulated that the wa/ is called so because of his muwalah, or petsistence and
regularity in performing actions of obedience, meaning by this his following up
[good actions] with more [good actions]. The first analysis is more correct.” He
says before this, “The Awlya’ of Allah are the pious, God-fearing believers. Allah,
Most High, says, “Yes, the friends of Allah will feel no fear and will know no
sorrow: those who have faith and have fagwa.” [Yanus (10): 62-63)

Refer to, The Friends of Allah and the Friends of Shaytin, Dar as-Sunnah, 1421-
1433,/2000-2012]. [Publishers Note]
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And bis saying: “[1t is also required to believe that] Allab, the One...

vinely revealed books. Allzh informed mankind that before He even cre-
ated the earth and the skies, He created Paradise as the ultimate abode for
His supporterts and His obedient slaves, so that they enjoy and revel in its
matvellous splendot, and He create Hellfire for His disobedient slaves
and His enemies, for it to be their wretched abode forever. Allzh said,
B R o e T T e T
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“Then indeed you, O those astray [who ate] deniers, Will be
eating from trees of gugqsim, And filling with it yourbellies,
And drinking on top of it from scalding water, And will drink
as the drinking of thirsty camels. That is their accommoda-

tion on the Day of Recompense.”
[al-Wagi‘ah, (56): 51-50]

This ayab tells us how the disbelievers and deniers of the truth shall be
treated on the Day of Judgement. Thus it is evident that for each creed
Allah has prepared one of two different treatments, depending on what
they deserve; He prepared Paradise, the abode of comfort, joy and grace
for the Believers, and Hellfire, the dwelling place of suffering and severe
punishment for the disbelievers. And We beseech Allah for His forgive-
ness, and safety from Hell.
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And his saying: “He shall honour them by permitting them to look
(nagir) at His Noble Face.” ‘

% 3l 3 ok 3
Explanation

The reality of looking (nagirah) upon the Noble Face of Allah has been
established in the Qut’an and Sunnah. The statement of Allah,

ARG A
“Some faces, that day, will be radiant (nadirah), looking (nazirah)
toward their Lord”

[al-Qiyamah (75): 22-23]

wherein He described the faces of believers as radiant (nadirah) then
immediately following that He says that these faces shall be looking (nagirah)
at His Face. A group of exegetes from amongst the righteous predeces-
sors interpreted the word “Yooking (nazgirah) toward their Lord” in the ayah,
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And his saying: “He shall honor them by permitting them to look (nagir)...

“ For those who do good is the best (teward) aﬁd more
(thereto).”
[Yanus (10): 26]

to imply the reward of looking at the Noble Face of Allah, which A’/
Sunnah affirm with consensus of the Sa/af.

The evidences from the Sunnah are many; from them:

Jarir ibn ‘Abdullah al-Bajali (radinAlah ‘anbs) related, “While we were with
the Prophet (§£), on a night with a clear sky with the moon clearly visible,
we asked the Prophet, ‘O Allah’s Messenger! Shall we see our Lord on the
Day of Resurrection?” He replied,

“Do you have any doubt about being able to seeing the full
moon on a clear cloudless night?” They replied, ‘No, O Allah’s
Messenger!” He said, ‘Do you have any doubt about being
able to see the sun when there are no clouds?” They replied
in the negative. He said, “You will be able to see Allah (your
Loztd) in the same way.””

More narrations reported through Aba Hurayrah (radiyAllah ‘anbu) and
Abt Razin, affirm the reality of looking upon the Face of Allah on the
Day of Judgment, and these have been mentioned by Ibn Abi ‘Asim in his
book, ‘al-Sunnah’?

! Bukhati #554-6573 and Muslim #182-183

2 cf Ibn Abi ‘Asim, ‘a/-Sunnabh’ [1,/227-228] no. 459-460.
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And his saying: “This Paradise is the one that He caused Adam -
His Prophet and His Khalifah in His earth - to come down from,
based upon what was in His previous Knowledge.”

% 3 e 3k
Explanation

Some of the people of knowledge state that the Paradise that Adam
used to teside in is is the same Paradise that Allah prepared for His believ-
ing slaves, while on the other hand, other scholars said that it is a different
Paradise, but the former is the more correct view, because when Misa
debated with Adam he said to him,

“You are Adam whom Allzh created with His Hand and blew
into from His Soul. So what possessed you to get yourself
and your offspring expelled from Paradise?” Adam said, ‘you
are Miis2 whom Allah chose for His Message and spoke to
directly, but in spite of that [i.e. your knowledge] you blame
me for 2 matter that had been ordained upon me even before
my creation?’ Thus Adam prevailed over Misa in their
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And his saying: “This Paradise is the one that He cansed Adam...

»1

ar, gument.

The part of the hadith in which Masa mentions “you and your offspring
were excpelled from” is sufficient to prove that the Paradise from which Adam
was turned out is the same Paradise that believers shall enter [as their final
abode] otherwise he [i.e. Mis3] would not have not included Adam’s off-

spring in his argument.

! Bukhiri #3409 and Muslim #2652 on the authotity of Aba Hurayrah.
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And his saying: “He has (already) created Hell and prepared it as
an evetlasting abode for those who disbelieved in Him, denied His
signs, His Books and His Messengers and He keeps them veiled
from seeing Him.”

& S 3 e o
Explanation

What the author mentions in this part is supported by numerous aydt
which state that the stay of disbelievers in Hell is eternal. Mentioned be-
low are some of the verses from among these ayat, Allah said,
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And his saying: “He has (already) created Hell and prepared it as an...

“And for those who disbelieve will be the fire of Hell. [Death]
is not decreed for them so they may die, not will its torment
be lightened for them. Thus do we recompense every un-
grateful one. And they will cty out therein, ‘Our Lotd, re-
move us; we will do righteousness - other than what we were
doing!” But did We not grant you life enough for whoever
would remember therein to remember, and the warner had
come to you? So taste [the punishment], for there is not for
the wrongdoers any helper.”

[Fatir (35): 36-37],

and
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“And those in the Fire will say to the keepers of Hell,
‘Supplicate your Lord to lighten for us a day from the
punishment.” They will say, ‘Did there not come to you your
messengers with clear proofs?’ They will say, “Yes.” They will
reply, “Then supplicate [yourselves], but the supplication of
the disbelievers is not except in error.” Indeed, We will sup-
port Our messengers and those who believe duting the life
of this world and on the Day when the witnesses will stand -
The Day their excuse will not benefit the wrongdoers, and
they will have the curse, and they will have the worst home.”

[Ghdfir (40): 49-52],
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and
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“And they will call, ‘O Malik, let your Lord put an end to us!’
He will say, ‘Indeed, youwill remain.” We had cettainly brought

you the truth, but most of you, to the truth, were averse.”
‘ [al-Zukbraf (43): T7-78],

and
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“But those whose scales are light - those are the ones who
have lost their souls, [being] in Hell, abiding eternally. The
Fire will sear their faces, and they thetein will have taut smiles.
[Lt will be said]. “Wete not My verses recited to you and you
used to deny them?’ They will say, ‘Our Lord, our wretched-
ness overcame us, and we were a people astray. Our Lord,
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And bis saying: “Fe bas (already) created Flell and prepared it as an...

remove us from it, and if we were to return [to evil], we would
indeed be wrongdoers.” He will say, Remain despised therein
and do not speak to Me. Indeed, thete was a patty of My
servants who said, ‘Our Lord, we have believed, so forgive
us and have mercy upon us, and You are the best of the
merciful.” But you took them in mockery to the point that
they made you forget My remembrance, and you used to laugh
at them. Indeed, I have rewarded them this Day for their
patient endurance - that they are the achiever [of success}.”

' [ab-Mu'minun (23): 103-111]

The aforementioned gydt provide explicit evidence that affirms the etet-
nal punishment of disbelievers in Hell, and their everlasting stay therein,
and also prove that they will be prevented from seeing Allzh on the Day
of Judgement. ’
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And his saying: “[Itis also requited to believe that] Allah, the Blessed
and the Most High, will come on the Day of Judgement together
with the angels, rank upon rank. All the different peoples are con-
fronted with their accounts, He will then recompenses them (ac-
cording to what they did), reward them (for their good actions) and
punish them (for their evil actions).”

& o ok
Explanation

The evidence upon which the author argues this tenet is the statement
of Allah:
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“ And thy Lotd shall come with angels, rank on rank,”
[a/-Fijr (89): 22]

Thus, Ablu’l-Sunnab believes that Allah comes on the day of Judgment
to judge His slaves, during which He gathers all of mankind and Jinnin a
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And bis saying: “[1t is also required to believe] that Allah, the Blessed...

single place where they shall be exposed and clearly visible, and their sounds
audible. The sun shall draw close to them causing them to sweat; the pro-
fusion of their sweat shall be in proportion to their bad deeds. They shall
stand there waiting for a long time; then the angels of the worldly sky shall
descend to line up behind them, followed by the angels of the second sky
who descend to line up behind, and then the angels of the third sky, and
so on and so forth, until they shall all have formed rows. They shall re-
main in that state for a long time, until the situation becomes unbearable
and they [mankind and Jinn] reach a state of great panic and agitation.
Hence they start seeking someone to intercede for them, so they go to
Adam, but he excuses himself [from bearing this responsibility] and di-
rects them to Nih, who also excuses himself and directs them to IbrZhim,
who similarly directs them to Misa, who directs them to Isa, who also
excuses himself and directs them to Muhammad (#). Finally when they
come to the Prophet (#&) with their request, he says:

“I am up for it” and so he proceeds ahead until he arrives
underneath Allah’s Throne where he falls in prostration be-
fore His Lord for the period of a week; Allah will inspire me
to such praises and glorification of Him, the likes of which
He has never guided anybody else before me. Then I will be
addressed: ‘O Muhammad! Raise your head; intetcede, for
your intercession will be accepted, and ask (for anything) and
you shall be given. He shall then raise his head and say, “O
my Lotd, my nation, my nation!”

Allah then commands that the proceedings of the Judgement be com-
menced, so He arrives as He wants and in a manner befitting His Majesty
and Mastery. Allah says,

! Bukhari #4476-6565-7410-7440 and Muslim #193-194-195.
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“ Do they await but that Allah should come to them in cov-

ers of clouds and the angels [as well] and the matter is [then]

decided? And to Allah [all] matters are returned..”
[al-Bagarah (2): 210]

Thus Ablu’l-Sunnah wa’l-Jama'ab believe that Allah shall come as He wants,
and then He shall judge people for their actions and doings, for which the
scales shall be placed down, and records of deeds will be spread. Allah

-said,
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“And We set a just balance for the Day of Resutrection so
that no soul is wronged in aught. Though it be of the weight
of a grain of mustard seed, We bring it. And We suffice.for
reckoners.”

[al-Anbiya® (21): 47)

We, Abiu’FSunnah wa’l-Jama'ah, also believe that deeds will be weighed in
a scale; a person’s good deeds shall be placed at one of the end of the
scale and the bad deeds on the other. The people themselves shall also be
weighted on that day [i.e. to measure their true worth], based on the state-
ment of the Prophet (#%),

“On the Day of Resurrection, a huge obese man will step
forward who shall weigh less than a mosquito wing in Allah’s
sight.””

On the other hand, there was an incident when ‘Abdullah ibn Mas‘Gd
was climbing a palm-tree and some of his companions noticed the thin-

ness of his legs so they started to laugh. The Prophet (&) then said,

2 Bukhari #4729 and Muslim #2785.
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And his saying: “[1t is also required to believe] that Allah, the Blessed...

“Do you belittle the smallness of his legs?! Indeed, in the
Scale, they are heavier than the mountain of Uhud.””

3 Ahmad #3981.
It was declared hasan by al-Albani; a/-/rwa 1/104.
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And his saying: “On that Day, the balances (a/-mawazin) will be set
up for weighing of the deeds of the people,
50 g g
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“And those whose scales are heavy [with good deeds] - it
is they who are the successful. But those whose scales are
light - those are the ones who have lost their souls, [be-
ing] in Hell, abiding eternally.”

[al-Mu'minan (23):102-103]”

& 3 g B ok
Explanation

The two @yat mentioned by the author offer sufficient proof that deeds,
or rather, the registers containing the deeds, shall be weighted on the Scale,
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And bis saying: “On that Day, the balances (al-mawagin) will be set up...

as mentioned additionally in the hadith of the card.!

' ‘Abdullah ibn ‘Amr ibn al-As (rudipAllih ‘anbuma) related, “The Messenger of
Allah (#8) once said, “On the day of Arising, Allah shall choose a2 man from my
nation out of the assembly of all creatures. Ninety-nine books shall be spread out
before him, each one of which stretches as far as the eye can see. Then He shall
ask him, ‘Do you deny any of this? Have my Recording Angels dealt you any
injustice?” ‘No, my Lord,” he shall reply. ‘But yes,” says He, ‘you have one good
action in My sight, and today there shall be no injustice against you.” And He
brings out a card upon which is written, ‘I bear witness that there is no deity save
Allah, and I bear witness that Muhammad is the Messenger of Allah.” ‘O my
Lord!” he says, “‘What s that card beside all these books?” “You shall not be wronged,’
says He. And the books were placed in one scale and the card in the other, and the
books rise up while the card descends, for there is nothing which can outweigh
Allah’s name.” cf. Ibn Majah #3488.
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And his saying, “They will be given their records containing their
deeds; hence, those who will be given their records in their right
hands, will be judged with an easy account, but those who will be
given their records behind their back, will enter a Fire.”

& 3% ok
Explandtion

The scale has two arms; one for good deeds and one for bad deeds.
Allah informs us in the Qut’an that He has assigned two angels to accom-
pany every single person and record down every single deed he petforms;
He says,
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“We verily created man and We know what his soul whispers
to him, and We are neater to him than his jugular vein. When
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And his saying, “They will be given their records containing their deeds...

the two Receivers receive (him), seated on the right hand and
on the left, he utters no word but there is with him an ob-
server ready.”

[Qdf (50): 16-18]

On the Day of Judgement the two angels shall come to the person that
they were assigned to, and each angel shall carry off the record he had
been entrusted with. Then the records shall be placed in the scale right
after the books are distributed; the believers shall receive their books in
their right hand and in front of them, whereas disbelievers shall receive
their books in their left hand and from behind them, and each one shall
read what is in his book. Allah says,
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“And [for] every person We have imposed his fate upon his
neck, and We will produce for him on the Day of Resurtrec-
tion a record which he will encounter spread open. [It will be
said], ‘Read your record. Sufficient is yourself against you
this Day as accountant.”

[al-Lsri’ (17): 13-14]

When the records are placed in either side of the scale, if the side of
good deeds is heavier than the side of bad deeds the person shall be deliv-
ered; otherwise he will be ruined. Allah says,
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“ And We place the scales of justice for the Day of Resuttec-
tion, so no soul will be treated unjustly at all. And if there is
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[even] the weight of a mustard seed, We will bring it forth.
And sufficient are We as accountant..”
[al-Anbiya’ (21): 47)
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And his saying: “[It is also required to believe that] a/Sirat [the
bridge crossing over the Hell fire] is true and people will cross it
accordance with their deeds. Their speed in crossing it differing ac-
cording to their deeds (in their worldly life); hence those who man-
age to survive crossing it shall do so with varying degrees of swift-
ness [and hardship]. On the other hand, thete shall be others whose

deeds shall cause their ruin, causing them to be cast into Hell.”

& 3 % 3 o
Explanation

The Sirat [in the abstract sense] is the name of the straight path that
Allah outlined in His Books and by way of His Prophets; all nations from
first to last were commanded to walk along it. He said,
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“This is My path, which is straight, so follow it; and do not
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follow [othet] ways, for you will be separated from His way.
This has He instructed you that you may become righteous.”
[al-An‘am (6):153],

and He ordered His slaves to beseech Him to guide them to the right
path, so He said,
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“Guide us to the right path. The path of those whom You

have favoured; Not (the path) of those who earn your anger
nor of those who astray”

[al-Fitibah (1): 67,

and
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“ Indeed, We have given you, [O Muhammad], a clear con-
quest. That Allah may forgive for you what preceded of your
sin and what will follow and complete His favour upon you
and guide you to a straight path. And [that] Allth may aid
you with a mighty victory. ”

[al-Fiath (48): 1-3],
and

S
ORI i
ENA ORI GO
,,t} w)// AR ALt GE 8 S G

f"‘"’ ¢¢Wb ‘NL\,...«\c. j K
IR PP P RE TP St

134



And bis saying: “[1t is also required to believe] that al-Sirat [the bridge...

“O mankind, there has come to you a conclusive proof from
your Lotd, and We have sent down to you a clear light. So
those who believe in Allah and hold fast to Him - He will
admit them to mercy from Himself and bounty and guide
them to Himself on a straight path.”

[@/-Nisa’ (4): 174-175];

there are many other gyaf that attest to this.

The Prophet (#£) once drew a straight line on the floor then drew other
lines on its two sides, then said,

“Allah shows you, by way of parable, a straight path that has
walls on either side having many doors covered with sheets;
at each door there stands a devil inviting people to enter it...””!

The Sirat mentioned in this hadith is the same one he alluded to when he
said,

“T have left you upon clear proof; its night is like its day [due
of its clarity], and no one deviates from it except one who is
wretched and ruined.”? A

He showed his nation this clear path through his actions, his words and
his struggles in the path of Allah. Those who follow the straight path in
this wotld shall correspondingly succeed in passing over the a/-Sirat in the
Hereafter, because Allah has made the perceptible a/Sirit across the top
of Hellfire as the after worldly counterpart of the intangible a/-Sirat of
this wotldly life. No one can reach Paradise except by passing by over it

[just as no one can reach Paradise without walking along the straight path.
in this world]. Allah said,

! Ahmad #14853 and Ibn Majah #11 on the authority of Jabir ibn ‘Abdullah.
It was declared hasan by al-Albani, Sabibah #937.

% Ibn Majah #43 and Ahmad #16692 on the authority of al-Trbad ibn Sariyah.
It was declared sahih by al-Albani, Zildl al-Jannah #16.
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“There is not one of you but shall approach it. Thatis a fixed

ordinance of thy Lord. Then We shall rescue those who kept

from evil, and leave the evil doers crouching there.”
[Maryam (19): 71-72)

The Prophet (&) also described a/-Siratin the Hereafter as a bridge that
shall span across Hell from above; it will be sharper than a sword, finer
than strand of hair, and the ease or difficulty which people will cross it will
* depend upon their deeds; whoever followed the straight path in this life, -
Allah will aid him in cross the straight path (bridge) in the Hereafter.

The Prophet (&) also informed us that people will pass over the bridge
at different speeds i.e. some people shall traverse it as if in a flash of
lightning; others shall cross it in the blink of an eye, others will course
over it at the speed of wind; some will have the speed of a racing horse,
others the speed of running or jogging or a walking gait. There shall be
others who will have a candle placed on their right toe, such that they step
forward while it is lighted, whereas when it extinguishes they pause; and
yet others who shall crawl forward on their belly while the fire singes them
from this side or that, until they finally make it across. All of the afore-
mentioned events shall certainly, without the shadow of a doubt, take place
as described by the Prophet (#%).

Furthermore, he informed us that thetre shall be many who shall fall off
the bridge while attempting to cross it. The bridge will have on top of it
hooks, similar to the thorns of Sa’dan, whose size is known only to Allah.
These hooks shall pluck up people in accordance with their [evil] deeds
and then throw them into Hell. The only people who shall pass over the
bridge safely are the believers, whereas polytheists, disbelievers and hypo-
crites [whose hypocrisy extends to their hearts] shall be driven into Hell
through its gates, as Allah said,
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And his saying: “[1t is also required to believe] that al-Sirdt [the bridge...
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“And indeed, Hell is the prormsed place for them all. It has
seven gates; for every gate is of them a portion designated.”
[al-Hijr (15): 43-44],

and
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“And those who disbelieved will be driven to Hell in groups
until, when they reach it, its gates are opened and its keepers
will say, ‘Did there not come to you messengers from yout-
selves, reciting to you the verses of your Lord and warning
you of the meeting of this Day of yours?’ They will say, “Yes,
but the word of punishment has come into effect upon the
disbelievets. [To them] it will be said, ‘Enter the gates of Hell
to abide eternally therein, and wretched is the residence of
the arrogant.”

[al-Zumar (39): 71-72]

To reiterate, only believers will pass across the bridge, whereas disbe-
lievers, polytheists, atheists and hypocrites shall be herded into the Hell-
fire. O Allah we seek refuge in You from being misguided or from
misguiding others, and we seck refuge with You from being among the
losers in this wotld and the hereafter, and we ask You to help us hold on

fast to the truth, just as You guided us to it.
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And his saying: “[It is also required to believe] in the /Hawd (the
Pond) of the Messenger of Allah (4) where his nation will come
and drink from it. Whoever drinks from it will never thirst again,’!
and those who changed and altered the religion shall be driven away
from it.”

8 % ok
Explanation

The Prophet (#) stated that the (drinking) vessels of his Hawd shall be
more numerous than the stars in the sky. Ibn Abi ‘Asim related in his book
(al-Sunnah) by the way of Abtu Bakr ibn Abi Shaybah from ‘Abdullah ibn
al-Samit that Abta Dhart (radipAllah ‘anbuma) asked the Prophet (#), ‘O
Messenger of Allih, how are the drinking vessels of your Hawd? He an-
swered,

! Bukhati #6579 and Muslim #2293 on the authotity of ‘Abdullah ibn ‘Amr.
Muslim #2300 on the authority of Abi Dharr.

The hadith about the al-Fawd ate mutawatir. cf. Suyuti; al-Azghar al-Mutanathirah
#110.
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And bis saying: “[1t is also required to believe] in the Hawd (the Pond)...

“By Him in whose Hand is my soul, the number of vessels in
itis more than the number of the stars and planets in the sky
on a clear dark night. Whoever drinks from it shall never be
thirsty again; its width and length are equal, and is like the
distance between Oman and Aylah. Its drink is whiter than
milk and sweeter than honey.””

He also related another narration from the way of Aba al-Wazi': Jabir
ibn ‘Amt, who heatd Abu Barzah al-Aslami narrating from the Prophet

(#) saying,

“The distance between the two banks of my Hawdis like the
distance between Aylah and Sana‘ah, which is a joutney of
one whole month. The width of my Hawd is the same as its
length; into it flow two conduits made of silver and gold,
from Paradise, its drink is whiter than milk and sweeter than

honey. It has vessels that are as numerous as the stars in the
sky.”?

He also reported from the way Aba Bakr ibn Abi Shaybah from Aba
Sa‘id al-Khudti (radiyAllih ‘anbu) that the Prophet (&) said,

“I have a Hawd whose length equals the distance between
the Ka‘bah and Bayt al-Maqdis; its water is whiter than milk,
its vessels ate more in number than the stars; and I will have
the most followers on the Day of Judgment.”*

He also mentioned the narration of Hudhayfah (radip.Allah ‘anku) who

2 Tbn Abi ‘Asim, al-Sunnah 2/17.
It was declared sahih by al-Albani, Z#a/ al-Jannah #721.

3 Ibn Abi ‘Asim, a/-Sunnah 2/18.
It was declared hasan by al-Albani, Zil/ al-Jannah #722.

* Ibn Abi ‘Asim, al-Sunnah 2/18.
It was declared sahih by al-Albani, Zii/ al-Jannab #723.
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narrated,

“The [content of the] Hawd of the Prophet (#) is whiter
than milk, sweeter than honey, cooler than ice and better
smelling than musk...” 3

and through the route of Ibn ‘Umar (radiAllah ‘anbumai) who narrated
that the Messenger of Allah (4) said,

“Ahead of you [on the Day of Judgment] shall be a Hawd
thatis as long as the distance between Jarba’a and Adhruh.”

He also mentioned in his book on the authority of ‘Abdullah ibn ‘Umat,
Yazid ibn al-Akhnas and Haritha that a man from Khuza‘ah heard the

Prophet (&) say,

“The distance between the two sides of my Hawd is like the
distance between Makkah and Sana‘ah.”

Abt Hurayrah (radiyAllah ‘anhs) related that the Messenger of Allah (4g)
said,

“Between my grave and my pulpit is a garden from the gat-
dens of Paradise, and my pulpit is positioned atop my
Hand.”®

" 5 Ibn Abi ‘Asim, a/-Sunnah 2/19.
It was declared sahih by al-Albani, Zilil al-Jannah #724.

¢ Ibn Abi ‘Asim, a/-Sunnah 2,/20.
It was declated sahih by al-Albani, Zili/ al-Jannab #726.

7 Ibn Abi ‘Asim, a/-Sunnab 2/23.
It was declated sahih by al-Albani, Ziki/ al-Jannab #730.

8 Tbn Abi ‘Asim, al-Sunnah 2/24.
It was declared sahih by al-Albani, Zi/l al-Jannah #731.
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Thus the existence of the Prophet’s (4) /Hawd is authentically proven,
without the slightest doubt. Believers shall drink from it whereas hypo-
crites will be dtiven away. The Prophet (#) said,

“While I shall be standing at my Hawd, some people will come
to me whom I will recognise, but as soon as I intend giving
them a drink from my Hawd, a man comes between me and
them commanding them to be led away by him. I shall ask
him: Whete to? To which he replies: I am taking them to
Hell. T say ‘but they ate from my nation.” And he says; “You
do not know what they did after you. They turned heel and
became deviated the day you left them™”’

and in another narration it is phrased as follows,

“They changed after you passed away. So the Prophet ()
says, ‘Away with those who changed after I was gonel” 10

° Bukhasi #6587 on the authotity of Aba Hurayrah.

10 Bukhati #6584 on the authority of Sahl ibn Sa‘d and Muslim #2295 on the
authority of Umm Salamah.
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And his saying: “[It is also required to believe that] a/-Imin con-
sists of what you say with the tongue, what you believe sincetely in
the heart, and what you do with the limbs.! It increases with the

! Imam Shafiq said, “The Companions and the Successors after them whom we
have met have unanimously agreed that faith is speech, deed, and intention. One
of the three is not valid without the others.” Recorded by Lalika’, vol. 4, pg. 848
and vol. 5, pg 957

Bukhari said about faith that it was, ‘Speech and deed without any doubt,” and
he said, ‘T have written from more than one thousand scholars, and I only wrote
from those who said that faith was speech and deed. I did not write from people
who said that faith was (only) speech.” Recorded by Lalika™, vol. 5, pg. 959

The author, Majmi‘ Fatawa, vol. 7, pp. 186-187, said, “The foundation of faith is
that faith which takes root in the heart, this faith must have two components: the
belief of the heart accompanied with its acknowledgement and cognisance; the
first element is referred to as the statement of the heart (gaw/ al-galb). Junaid said,
“Tawhid is the statement of the heart and reliance (fawakkul) is the action of the
heart (‘@mal al-qalbh).” Therefore it is necessary that there exist the statement of the
heart and its actions, then ensuing from this, the statement of the body and its
actions. The action of the heart must exist such as loving Allah and His Messen-
ger, fearing Allah, loving what Allah and His Messenger love and hating what they
hate, making ones actions sincere for Him and having zawakkn/in Him.

The heart is the foundation, when it contains cognisance and firm intent this
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increase of obedience, and decteases with its dectease by disobedi-
ence.” The statement of belief is not complete without action. Nei-

must show on the body necessatily, it is not possible that this not happen. This is
why the Prophet‘ (48) said in the sahih hadith, “In the body there is a piece of
flesh, if it is sound, the body is sound, but if it is corrupt, the whole body will be
corrupt, indeed it is the heart.” AbG Hurayrah said, “The heart is the king and the
limbs are its soldiers, if the king is good, the soldiers will be good but if the king
is vile, so too will be his soldiets.” ... So if the heart is cotrect by virtue of its
having faith in terms of knowledge and action; this must mean that the body will
also be correct in its speech and action upon the dictates of that faith. This is why
the Imams of the Abln’l-FHadith said that faith was speech and action. Inward and
outwatd speech and inward and outward action, the outer must follow the inner
and this is why some of the Companions said regarding one who prayed lazily, “If
his heart were submissive, so too would his limbs be.”” cf. Mama‘ Fatawa, vol. 7,
pp. 644-646 for an important discussion concerning this.

2Sufyan al-Thawti said, ‘Faith consists of speech, deed, and intention. It increases
and decreases, it increases with actions of obedience and decteases with actions
of disobedience. No speech is accepted without deed, no speech and deeds are
accepted without intention, and speech, deed, and intention is not accepted unless
they conform to the Sunnah.” Lalika’, vol. 1, pg. 151 and Dhahabi, Tadbkiratn’l-
Huffazg, vol. 1, pg. 206

Ya‘qub ibn Sufyan said, ‘In the view of Abk’[-Sunnabh, faith is sincerity to Allah
with the heart, the tongue, and the limbs; itis speech and deed and it increases and
decreases. This is the view of evetryone we have met in Makkah, Madinah, Syria
Basra and Kafa.” Lalika™i, vol. 5, pg. 963

The authot, Majmi‘ Fatawa, vol. 7, pg. 171 said, “Those of the Sa/afwho said that
faith was speech and action intended thereby the speech of the heart and tongue
and action of the heatt and limbs. Those who added to this definition belief did
so because they thought or feared that people would understand that ‘speech’
[mentioned in the previous definition] refers only to speech of the tongues. Those
who defined it as “speech, action and intention” did so because they understood
that ‘speech’ covers both belief [in the heart] and artculation of the tongue, but
they feared that people may not understand that intention was also covered by
‘action’ and so they added this. Those who added “following the Sunnah” did so
because no action is beloved to Allah unless it is compliance to the Sunnah. None
of these meant to include in this definition absolutely every speech and action,
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ther the statement nor actions are complete without sincere inten-
tion. Furthermore, neither the statement, nor actions, nor intention
are complete unless they are in accordance with the Sunnah.”

0 e e ke
Explanation

The author states that according to Ab/u’-Sunnah wa’l-Jama‘ah, iman only
~exists through complying with the following three requitements; a belief
in the heart, speech of the heart which is consistent with the belief in the
heart and actions by the limbs to fulfill what 7zan necessitates; iman cannot
be deemed correct otherwise.

Allah condemned and admonished hypocrites, promising them severe
torment because they used to utter with their tongues that which differed
from what they held in their hearts. Allzh said,
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“When the hypoctrites come to you, [O Muhammad], they
say, ‘We testify that you are the Messenger of Allah.° And
Allah knows that you are His Messenger, and Allah testifies

rather that speech and action which is legislated. Their purpose in giving these
definitions was to refute the Murji’ah who presumed that faith was belief and
nothing else. Those who defined faith to have four components, such as ‘Abdullah
al-Tusturd, explained themselves by saying, “Speech, action, intention and Sunnah:
if faith is speech without action, this is disbelief; if it is speech and action without
intention, this is hypoctisy; if itis speech, action and intention but without Sunnah,
this is innovation.” cf. A Textbook on Orthodox Sunni Creed, the Creed of al-Wasitiyyah,
pp96-98, published by Dar as-Sunnah, 2009.
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that the hypocrites are liars.”
' [al-Munafiqin (63):1]

He, Exalted be He, also condemned the hypoctites in other gya# in vari-
ous chapters in the Qut’an such as in Surah al-Bagarah, Surah al-Ahzab, Surah
al-Tawbah - which is also known as ‘7he exposing Surah’ as it reveals and ex-
poses the affairs and actions of the hypocrites. Thus it is insufficient to
simply utter the tenets of belief by the tongue while the heart does not
confirm with what has been uttered. Similarly, it is insufficient for the
heart to believe, while neither the tongue nor the actions of the body
reflect what is in the heart. It was for this reason that Allah condemned
Pharaoh and his people for denying the message of Musa - out of their
arrogance - though they believed in its truth in their hearts. Allah said,
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“ And they rejected them, while their [inner] selves were con-
vinced thereof, out of injustice and haughtiness. So see how
the end of the corrupters was.”

[@-Naml (27):14]

Thus, the heart, the tongue and the actions should all conform with one
other.

The duty of the heart is to have conviction and to testify [to the truth]
while the duty of the tongue is to utter that which is incumbent upon it.
Among the evidences supporting the aforementioned statement is the

Prophet’s () saying,

“Whoever testifies that there is no deity worthy of worship
except Allah while his heart sincerely believes in it, shall en-
ter Paradise.”

* Muslim #31 on the authority of Aba Hurayrah.
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Wherein he stipulated the condition of sincerity of the heart for the
speech of the tongue to be valid and correct; and as mentioned previously,
it is essential what the tongue puts into words is actually what the heart
believes in. Moreover, Allah explicitly admonished and condemned hypo-
crites for saying the opposite of what their hearts believed. The implica-
tion is that the definition of /zan among those who define iman to be
merely belief in the heart is flawed and corrupt. The example of this group
is the Jahmi Murji’ sect. Also, the definition of those who excluded the
actions from zman, hence iman, according to them is just belief in the heart
and utterance by the tongue, is also erroneous. An example of this group
is the Murji’ Jurists.

The cote of imdnis that the heart, the tongue and the limbs should be in
a state of congruity with the testimony of belief (shahadah). This necessi-
tates actions such as establishing the five daily Sa/abs, paying the obligatory
alms (i.e. Zakah), fasting the month of Ramadan, performing pilgtimage
(Hap))*, abstaining from killing the innocent and or taking as lawful for
sexual relations unlawful men or women. Whoever fulfills the aforemen-
tioned requirements will be a Muslim.

It is important to realise that not only is #zan the belief in the heart and
its verbal confirmation by the tongue, but it also requires that the actions
reflecting this belief and utterance be strictly in accordance with Sunnah.
Hence any actions that are in contradiction to the Sunnah, such as innova-
tions, shall be rejected, until it becomes sincere as well as in accordance
with the Sunnah.

* Performing Hagjjis obligatory once in lifetime should a person be able to afford
it financially and physically.
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And his saying: “[It is also required to believe that] no Muslim
(ablul-qiblab) becomes a disbeliever due to (commission of a) sin.”

3% 3% 3 ke ok
Excplanation

Declaring a Muslim to be a disbeliever due to a sin he committed is what
is adopted and advocated by the Khawarij and the Mu‘tazilah. On the
other extreme, the Murji’ah state that sins do not have any bearing or
effect on #man, which is the exact opposite.

Regarding the Khawarij, they declare any Muslim who commits a major
sin a disbeliever, hence [according to their belief] such a person will be in
Hell forever, whereas the Mu‘tazilah - though they are in agreement with
the Khawarij in their precept that the perpetrator of a major sin will abide
in hell forever - they claim that such a person, in this. life, is in a level
between two levels i.e. they claim that he is neither a Muslim nor a disbe-
liever.

As for the Murji’ah, then they are the ones who say that iwdn is tasdiq
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(attestation) only, and it is at one steady level that neither increases not
decteases. Therefore according to their claim, the iman of the worst sin-
ners is similar to the imdn of Aba Bakr and ‘Umar, which is an entirely
erroneous and invalid belief, because the Qut’an cleatly states that man
increases. Allah said,
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“and those who have believed may increase in iman.”
\ [al-Mudaththir (74): 31],

and
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“...that they would increase in iman along with theit present
iman.”
[al-Fath (48):4],
and
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“Allah increases in right guidance those who walk atight”
[Maryam (19): 76]

Furthermore, Hanzala (radiyAllah ‘anku), who was amongst the sctibes
of Allah’s Messenger (%), once complained to Abt Bakr (radiyAllah ‘anbu)
about the depreciation in the state of his iwan, imagining himself to have
acquited a kind of hypoctisy. He reported, ‘I said to Abi Bakr, T feel I am
a hypocrite, because when we are in the company of Allah’s Messenger
(#8) we ponder over Hell-Fire and Paradise and it feels as if we were seeing
them with our own eyes, but when we are away from Allah’s Messenger
(#8) attending to our wives, our children or our business; most of these
things (i.e. pertaining to the afterlife) slip out of our minds. Aba Bakr said,
By Allah, I also experience the same. So Abi Bakr and T went to Allah’s
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Messenger (4) and said to him, ‘O Allah’s Messenger, Hanzala has turned
into a hypoctite.’ Thereupon Allah’s Messenger said, “‘What has happened
to you?’ I said, ‘O Allah’s Messenger, when we are in your company, we
~ are reminded of Hellfire and Paradise as if we were seeing them with our
own eyes, but whenever we leave your company and attend to our wives,
children and business, much of these things go out of our minds.” There-
upon Allah’s Messenger () said,

“By Him in Whose Hand is my life, if the state of your heart
remained the same as it is in my presence, the Angels would
come down to shake hands with you on your way and in your
beds, but, Hanzala, time (should be devoted to the worldly
affairs) and time (should be devoted to prayer and
reflection).””!

What is important hete is to know that Ahlu’l-Sunnah wa’l-Jama‘ab never
declare a Muslim a disbeliever due to a sin; evidence of this is when Allah
called the two fighting factions: brothers [even though they were spilling
each other’s blood],

A ]

- “’The believers are but brothers, so make settlement between
your brothers.”

[al-Hujarat (49): 10],
As well as that which he said in response to the one who said, ‘May
Allah curse him for he is often caught drinking intoxicants’, so the Prophet’s
(%) said to him,

“Do not be a helper for shaytan against yout brother’?

The Prophet (4) called him a brother [even though he had drunk in-

! Muslim #2750 on the authotity of Hanzala al-Usayyidi.

? Bukhari #6781 on the authority of Abi Hurayrah.
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toxicants a number of times]. Moreover, Allah’s statement

SUSEN e P PR 2
i,
“And for him who is forgiven somewhat by his (injured)
brother, prosecution according to usage and payment unto
him in kindness.”
|al-Bagarah (2): 178],

Wherein he described the killer as the brother of the killed, proves that
a Muslim does not become a disbeliever upon committing a sin, even if
the sin is major.

The ahadith of intercession, Hawd and al-Sirat cleatly indicate the vary-
ing degrees of zman in believers. The ahadith of a/-Sirat reveal how differ-
ent believers will pass over it at different speeds; some with the speed of
light, or within the blink of an eye, or with the speed of a racehorse, or the
speed of a man who is running, or jogging, or walking, or even as slow as
one crawling along on his belly - not to mention others who will fail to
cross it and will fall into Hell.?

All of this indicates the existence of different levels of iwan among
believing individuals, which is the reason why they cross the bridge at dif-
ferent speeds [or not at all]. Additionally, the ahadith dealing with interces-
sion are also centered on the same point - and these are plenty - such as;
‘Bring out of hell every believer whose heart has the weight of one dinar
of iman’ in another narrations

“Bring out of hell every believer whose heart has the weight
of one dinar of goodness’, ‘Bring out of hell every believer
whose heart has the weight of one seed of iman’, ‘Bting out
of hell every believer whose heart has the weight of grain of

3 Part of a long hadith mentioned in Bukhati #7439 and Muslim #183 on the
authority of Aba Sa‘id al-Khudri.
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iman’, ‘Bting out of hell every believer whose heart has the
weight of one grain of tice of iman (ot of goodness)’, and
‘Bring out of hell every believer whose heart has an atom’s
weight of iman (ot goodness).”*

Furthermore, the different ranks of people in Paradise also indicate the
different levels of iman among people. The Prophet (4) said,

“the dwellers of Paradise would gaze upon dwellers in the
apartments above them, just as you gaze upon the shining
planets which remain visible in the eastern and the western
horizon due to their superiority. They said: O Allah’s Mes-
senget, would anyone other than Prophets manage to reach
these stations? He said: Yes, they will, by Him, in Whose hand
is my life, those who believe in Allah and attest to the truth-
fulness of the Messengets will be able reach them.””®

Also add to all this the narration in which the Prophet (4) mentioned
how those who will be brought out of Hell will be charred except for the
marks of prostration, whence they would be cast into the river of life
causing them to sprout as does a seed in the silt carried away by flood.
Then a mark shall be insctibed on their necks by which it will be possible
to recognise them as having dwelled in the Hellfire - hence they will be
known as_Jahannamiyyin (i.e. people who entered hell) - This group will be
granted low ranks in Paradise - that said, their rank shall be worth double
their good deeds and double their izin.

All the aforementioned evidences prove that people shall have different
levels of iman, and hence their ranks in Paradise shall differ accordingly.

O Allah, fill our hearts with 7zan, sincerity and complete reliance upon
~ you, as well as sincerity to advise your slaves. And indeed, with Allah lies
all success.

* Bukhari #3256 and Muslim #2831.

5 Bukhari #3256 and Muslim #2831 on the authority of Abt Sa‘id al-Khudri.
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And his saying: “[It is also required to believe that] the Martyrs are
alive with their Lotd, receiving provision. The souls of the fortu-
nate remain in bliss until the day they are raised up again. The souls
of the wretched are tormented until the Day of Judgement.”

R XK R
Esplanation

This statement proclaims the condition of human beings during 4/
Barzakh between death and resurrection; the people of hell shall be tor-
tured and the people of Paradise shall be gratified and comforted. This
meaning has been conveyed by many hadiths, such as one narrated by
Samura bin Jundub, ‘Allah’s Messenger (4) very often used to ask his
companions, ‘Did anyone of you see a dream?’ [So dreams would be nat-
rated to him by whomever Allah wished to narrate]. One morning the
Prophet (&) himself said,

“Last night two persons came to me (in a dream), woke me

up and said to me, ‘Proceed!” so I set out with them; until we
came across a man lying down, and another man standing
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over his head, holding a big rock. Behold, he threw the rock
at the man’s head, smashing it. The rock would roll away and
the thrower would go after it and bring it back. By the time
he returned to the man, his head had returned to its normal
state. The thrower then repeated the same action, over and
over again. I said to my two companions, ‘Subhan Allah! Who
* are these two persons?’ But [instead of answering] they said,
"Proceed!” So we proceeded until we came to a man lying flat
- on his back and another man standing over his head with an
iron hook, and behold, he would put the hook in one side of
the man’s mouth and tear off that side of his face to all the
way to the back (of the neck), and similarly tear his nose from
front to back and then his eye. Then he would turn his atten-
- tion to the other side of the man’s face and do exactly the
same thing to that side. Hardly had he completed that side
before the previous side had reverted to its normal state. He
would then repeat what he had done all over again. I said to
my two companions, ‘S#bban Allaht Who are these two
persons?” They said to me, Proceed!” So we proceeded until
we came across something similar to a a/fannir (an oven in
the form of a clay-lined pit for baking bread).” I think the
Prophet (§&) said, ‘In that oven there was much clamor and
voices.” The Prophet (#) added, “We peered into it and found
thetein to be naked men and women, and behold, a flame of
fire was reaching up to them from underneath, and when it
reached them, they cried loudly. I asked them, “Who are these?’
They said to me, ‘Proceed!” And so we proceeded until we
came across a tivet.’ I think he said, °...red like blood.” The
Prophet (§8) added, ‘And behold, in the river there was a
man swimming, and on the bank there was a2 man who had
collected many stones. Behold, while the other man was swim-
ming, he went near him. The former opened his mouth and
the latter (on the bank) threw a stone into his mouth where-
upon he went swimming again. He returned and every time
the performance was repeated, I asked my two companions,
‘Who are these (two) persons?’ They replied, "Proceed!
Proceed!” And we proceeded till we came to a man with a
repulsive appearance, the most repulsive appearance, you evet -
saw 2 man having! Beside him there was a fire and he was
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kindling it and running around it. I asked my companions,
‘Who is this (man)?’ They said to me, ‘Proceed! Proceed!’ So
we proceeded till we reached a garden of deep green dense
vegetation, having all sorts of spring colouts. In the midst of
the garden there was a very tall man and I could hardly see
his head because of his great height, and around him there
wete children in such a large number as I have never seen. I
said to my companions, ‘Who is this?’ They replied, ‘Proceed!
Proceed!” So we proceeded till we came to a huge and majes-
tc garden, greater and better than I have ever seen! My two
companions said to me, ‘Go up’ so I went up. The Prophet
(4 added, ‘So we ascended till we reached a city built of
gold and silver bricks and we went to its gate and asked (the
gatekeeper) to open the gate, and it was opened and we en-
tered the city and found in it, men with one side of their
bodies as handsome as the handsomest person you have ever
seen, and the other side as ugly as the ugliest person you have
ever seen. My two companions ordered those men to cast
themselves into the river. Behold, thete was a tiver flowing
across (the city), and its water was like milk in whiteness.
‘Those men went and threw themselves in it and then returned
to us after the ugliness (of their bodies) had disappeared and
they became in the best shape.” The Prophet (4%) further
added, ‘My two companions (angels) said to me, “This place
-is the Eden Paradise, and that is your place.’” I raised up my
sight, and behold, thete I saw a palace like a white cloud! My
two companions said to me, “That (palace) is your place.” I
said to them, ‘May Allah bless you both! Let me enter it.”
They replied, ‘As for now, you will not enter it, but you shall
enter it (one day). I said to them, ‘I have seen many wonders
tonight. What does all that mean which I have seen?” They
treplied, “We will inform you: As for the first man you came
upon whose head was being injured with the rock, he is the
symbol of the one who studies the Qur’an and then neither
recites it nor acts on its orders, and sleeps, neglecting the
enjoined prayets. As fot the man you came upon whose sides
of mouth, nosttils and eyes wete torn off from front to back,
he represents the man who goes out of his house in the
morning and tells very many lies that spread all over the world.
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And those naked men and women whom you saw in the con-
struction resembling an oven, they are the adulterers and the
adulteresses; and the man whom you saw swimming in the
river and being given a stone to swallow, is the eater of usuty
(7iba) and the repulsive-looking man whom you saw near the
fire kindling it and going round it, is Malik, the gatekeepet of
Hell and the tall man whom you saw in the garden, is Ibrahim
and the children around him are those children who die with
al-fitrah (the national disposition).”

The narrator added: Some Muslims asked the Prophet (%),
‘O Allah’s Messenger! What about the children of pagans?’
The Prophet (#%) replied, ‘And also the children of pagans.’
The Prophet (§%) added, ‘My two companions added, “The
men you saw half handsome and half ugly were those pet-
sons who had mixed an act that was good with another that
was bad, but Allah forgave them.”!

Another piece of evidence that indicates that people who are destined
to be admitted into Paradise will enjoy a life of comfort in their graves,
whereas the people who are destined to be admitted into Hell will be pun-
ished in their graves, is Allah’s statement about Pharaoh, ’
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“The Fire; they are exposed to it morning and evening; and
on the day when the Hour uprises (it is said): Cause Pharaoh’s
folk to enter the most awful doom.”

|Ghafir (40): 46];

And there are other reports and narrations mentioned in many books
that specify the correctness of this belief, which is held by .Ah/w’/-Sunnah
wa'l-Jama‘ab.

! Bukhari #7047 on the authority of Samura bin Jundub.
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And his saying: “[It is also required to believe that] the believers
are tried and questioned in their graves,
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'S AN WA
“Allah makes those who believe firm by giving them firm
wortds in the life of this wotld and the next world. And

Allzh sends astray the wrongdoers. And Allah does what
He wills.”

[Lbrabim (14): 27)”
g B W ol
Explanation
Amoﬁg the narrations that evidence this belief is what al-Bara’ ibn ‘Azib

al-Tawil narrated,'We went out with the Prophet () to a burial of a man
from the Ansar until we arrived at the grave, and he still had not been

156



And his saying: “[1t is also required to believe] that the believers are tried...

placed in the slot of the grave.

Then the Messenger of Alldh (#) sat down and we sat around him. You
would have thought that birds were upon our heads from our silence, and
in the hand of the Messenger of Allah (#§) was a stick which he was pok-
ing the ground with. Then he said to us, ‘Ask Allah for refuge from the
torment of the grave’ he repeated this command two or three times.

Then he () said,

“Verily, the believing servant, when leaving this life and jour-
neying to the hereafter angels will descend upon him, their
faces will be white as if they wete suns, they will have with
them a shroud (kafar) from the shroud of Paradise, and an
embalmment (panaf) from the embalmments of heaven.
Then, they will sit within eyeshot of him.

Then the angel of death will come and sit at his head and will
say; ‘O you virtuous soul; come out to a forgiveness and-a
pleasure from your Lord.” So it will come out as 2 drop comes
out of the mouth of a jug (with ease), then he will take it, not
leaving it in his hand for longer that a blink of an eye until
they (he and the other angels) have placed it in that shroud
and that embalmment.

Then they shall ascend with it, and they shall not pass with it
by any group of angels but they will say; ‘What is this good
and sweet-smelling soul?” Then they shall say to them (he is)
‘such’ the son of ‘such’ choosing the best of the names he
used to be called in this life...

...s0 [he is returned to earth and] his soul is returned to his
body {and he will hear the footsteps of his friends who but-

ied him when they leave him].

Then two (severe) angels shall come and [terrify him and] sit
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him up next to them and shall ask him, “‘Who'is your Lord?’
He shall reply; ‘My Lotrd is Allah.” Then they shall ask him,
‘What is your religion?” He shall answer them, ‘My religion is
Islam.’ Then they shall ask him, “Who is this man who was
sent among you?r’ He will reply, ‘He is the Messenger of Allah
(#8).” Then they shall ask him, ‘What have you done?’ He
shall reply, ‘I read the book of Allah, then I believed initand
accepted it.”

The angel will tertify him and ask him, “‘Who is your Lord?’,

" ‘What is your religion?’, “Who is your prophet?’ and this will
be the last trial on earth for the believer, it is then when Allah

_ says, ‘Allah will establish in strength those who believe with
the word that stands firm in this wotld’, so he will answer my
Lotd is Allah, my religion is Islam and my Prophet is
Muhammad (). Then a caller will call from the sky, ‘My
slave has spoken the truth, so spread out for him from the
heaven, and clothe him from the heaven, and open a door
for him from the heaven [within his grave]’, so it’s goodness
and its smell will come unto him, then his grave will be ex-
panded for him as far as he can see.

Then a man will come to him. His face will be handsome,
and his clothes will be handsome, and his smell will be sweet.
‘Then he shall say unto him: I bring you glad tidings of that
which will make you happy.

Then he will say, ‘who are you?” for your face is the face of
someone who comes with good news. He shall reply, ‘T am
your good deeds.” Then he shall say, ‘My Lord bring the
hour so that I might return to my family and my wealth.”

‘And the disbelieving (transgressor/wicked) servant, if he is
leaving this life and journeying to the hereafter then angels
will descend upon him, their faces will be black, they have

with them 2 coarse woolen fabric [sackcloth] (made of fire).

'Then they will sit within eyeshot of him. Then the angel of
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And his saying: “[1t is also required to believe] that the believers are tried...

death will come and sit at his head and will say, ‘O you wicked
soul; come out to a anger from your Lotd and a fury [from
Him].” So it will be distributed [spread out] throughout his
body, then it will be ripped away as a skewet/spit is ripped
out of damp cotton [and in its way out it will tear and cut the
nerves and blood vessels], then he will take it [the soul], not
leaving it in his hand for longer than a blink of an eye until
they have placed it in that sackcloth.

And there will emanate from it a stench like that of the most
evil smelling corpse on the face of the earth. Then they shall
ascend with it, and they shall not pass with it by a group of
angels but they will say, “What is this wicked soul?’

Then they shall say to them [he is] ‘such’ the son of ‘such’
choosing the most hated of the names he used to be called in
this life. Until they reach the lowest heaven [sky], then they
shall ask permission to enter, and they shall not be granted
entry.

Then his soul will be returned into his body, (the Prophet
(%) said, ‘verily he will hear the footsteps of his friends who
buried him when they leave him]. Then two harsh severe and
fearsome angels shall come and [terrify him and] sit him up
and shall ask him, “Who is your Lord?’ He shall reply, ‘Huh?
Huh [this is an expression of sorrow], I don’t know.” Then
they shall ask him, “What is your religion?” He shall answer
them, ‘Huh? Huh?, I don’t know.” Then they shall ask him,
‘Who is this man who was sent among you?’ He will reply,
‘Huh? Huh?, I don’t know [I heard people saying that!].”

Then a caller will call from the sky, ‘My slave has spoken
falsely, so spread out for him from the hell fire, and open 2
door for him from the hell fire [within his grave]’, so its heat
and hot wind will come unto him, then his grave will be con-
tracted upon him until his limbs are caught up among one
another. Then a man will come to him. His face will be ugly,
and his clothes will be ugly, and his smell will be vile.

159



THE CREED OF IBN ABI ZAYD AL-QAYRAWANI

Then he will say, ‘who are you? for your face is the face of
someone who comes with evil.” He shall reply; ‘I am your
evil deeds [by Allah, I did not know of you but that you were
quick to the disobedience of Allah and slow to His obedi-
ence, so may Allah reward you bad, and then will be assigned
to him a blind, deaf and mute petson who holds in his hand
2 hammer, if 2 mountain is hit with it, it would disintegrate,
and he will beat him with it until he becomes dust, and then
Allzh will render him to his initial form, and he will beat him
again, and he [the wicked] will cry of sotrow and pain a cry
that will be heard by all creatures except humans and jinn,
and a door of hell will be opened unto him within his grave
and will spread out for him sheets of hell fite].” Then he
shall say; ‘My Lotd do not bring the hout.””” !

! Abii Dawiid #4753. And cf. Ahmad, Tbn Majah, Tayalisi and Hakim

It was declared sahih by al-Albani, Sabih al-Jami  #1676.

All text between brackets is from vatious narrations of Ahmad. Although the
Shaikh quoted portions of the narration we have added the entire narration as to
add benefit for the reader without opposing the explainer’s objective.
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And his saying: “[It is also required to believe] that over people are
angels who have been assigned to accompanying them at all times;
whose only duty is to record people’s deeds. Nothing of their deeds
is absent from the Knowledge of their Lord.”"

And his saying: “And that the angel of death takes the souls of the
people by the permission of his Lord.”

% o e e sk
Explanation

[1] Among the textual evidences that prove that we are accompanied by
guardians, who are angels that have been assigned the duty of recording
our deeds, are as follows: .

Allah’s statement,
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“And indeed, [appointed] over you are keepers, Noble and
recording; They know whatever you do. ”

[al-Inftar (82): 10-12]
Allzh also said,
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“We verily created a man and We know what his soul whis-
pets to him, and We are nearer to him than his jugular vein.
When the two Receivets receive (him), seated on the right
hand and on the left, He utters no word but there is with him
an observer ready.”

[0df (50): 16-18]

Abt Hurayrah (radipAllah ‘anbu) teported that the Messenger of Allah
(48) said,

“Angels take turns among you by night and by day, and they
all assemble during the dawn and the late afternoon prayers.
Those (of the angels) who spend the night among you, then
ascend and their Lotd asks them - although He is more well-
informed about their condition, ‘How did you leave My
servants?’ They say, “‘We left them while they were praying

31

and we came to them while they were praying,

[2] No comment made on this paragraph.

! Bukhari #555 and Muslim #632 on the authority of Aba Hurayrah.
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And his saying: “[It is also required to believe] that the best of all
generations (in virtue) are those who saw the Messenger of Allah
(#) and believed in him, then [the next best generation] are those
who followed them. The best of the Companions of the Prophet
(#) are the Rightly Guided Khalifahs: Abt Bakr [al-Siddiq], then
‘Umar [ibn al-Khattab], then ‘Uthmin [ibn ‘Affan] and then ‘Ali [ibn
Abi Talib] - may Allah be pleased with all of them.

[Know] that no one of the Companions of the Messenger of Allah
(#%) should be mentioned except the best of what may be said about
them, while refraining from the mention of the differences that oc-
curred between them.

[Know also] that of all the people, they have the most right that a
way out (i.e. an excuse) should be found for them, and that one
thinks the best of them (i.e. one must have a good opinion of them).”

s 3 S o %
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Explanation

The author expresses in this statement the tenet adopted by 4h/’~-Sunnah
wa’l-Jama‘ah who believe that the best generations are the generation that
received the Prophet () and believed in him and accompanied him, then
next in virtue comes the generation immediately following them, and the
ones succeeding them in virtue is the generation after that. This is based
on the authentic hadith, “The best of people are my generation.”

Describing his generation as the best generation [i.e unconditionally]
implies that the people of that generation are better than all other genera-
tions, preceding or succeeding,. This virtue that Allah granted His Messen-
ger [by dispatching him to the best generation] is noted in the authentic
hadith, narrated by Imran ibn Husayn who reported that the Prophet (4)
said, :

“The best of people are my generation, then those who fol-
low them, and then those who follow them. After that, there
will come people who will bear witness without being asked
to do so, and will be treacherous and untrustworthy; they
will make vows but never fulfill their vows, and stoutness
will appear among them.”

! Bukhiari #2651 and Muslim #2535 on the authority of ‘Imran ibn Husayn.

Bukhari #2652-3651-6429-6658 and Muslim #2533 on the authority of ibn
Mas‘id with the words, “The best of people are my generation, then those who
follow them, and then those who follow them.”

It is also recorded by Bukhati #2651-6428-6695 and Muslim #2535 on the
authority of ‘Imran ibn Husayn with the words, “The best of you are my genera-
tion, then the next, then the next, and then the next.” ‘Imran said, ‘I do not know
if he said it two or three times after mentioning his own generation’; Muslim
#2534 on the authority of Abta Hurayrah with the words, “The best of my nation
is the generation in which I was sent, and then the next.” AbG Hurayrah said,
‘Allah knows best if he mentioned the third ot not’; and Muslim #2536 in the
authority of ‘A’ishah that a man asked the Messenger of Allah (#) who the best
people were and he replied, “The generation that I am in, then the second, then
the third.”
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And his saying: “[1t is also required to believe] that the best of all generations...

This narration is authentic and is reported with slightly different wordings
that does not affect its meaning, Thus the virtue of being the best has
been granted to the believers from his generation, followed in rank by
those who followed them, and then by those who followed them.

We praise Allah, Exalted be He, for making us among those who ate
upon His religion, and making us from among those who know the rights
due to those deserving of, and entitled to them. We praise Him alone for
being taught by His Messenger that Lordship is due to Allah alone; the
One who created and then disposed, apportioned and then guided - for
indeed this is the essence of Zawhid. We praise Him for guiding us to the
understanding that no one deserves to be followed [in the absolute sense]
besides His Messenger, the Prophet of divine guidance. Allzh said,
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“Say, (O Muhammad, to mankind): If youlove Allah, follow
me; Allah will love you and forgive you your sins. Allzh is
Forgiving, Merciful.”

\}a

[AL Tmrin (3): 31]

Furthermore, as his Companions - may Allah be pleased with them all -
embodied the truth through their actions and the realities of their condi-
tion - implementing the divine law and religion as they received it directly
from him, we therefore should follow their way. Allah said,

“And whoever opposes the Messenger after guidance has be-
come clear to him and follows other than the way of the
believers - We will give him what he has taken and drive him
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into Hell, and evil it is as a destination.”
[a/-Nisa’ (4): 115]

He, Exalted be He, in the preceding verse referred to the Companions
of the Prophet () as the believers. Therefore it is incumbent upon us to
believe in the Oneness of Allah, and worship none other than Him, and
to abide by what the Messenger taught and prescribed for his nation.
Moreover, he also (#) said,

“This nation will divide into seventy-three sects, all of them
in the Fire (of Hell) except one.” And when asked about the
saved sect, he replied: “They are the ones who follow that
which I and my companions ate upon.”

And he also () said,

“I left you upon clear proof, its night like its day; none devi-
ates from it except one who is doomed.”

As for the best [and most excellent] among his Companions,
The highest degree for excellence in the ummabh, after the Prophet (),

is Abt Bakr [al-Siddiq], then ‘Umar [ibn al-Khattab], then ‘Uthman [ibn
‘Affan] and then ‘Ali [ibn Abi Talib]* - may Allah be pleased with all of

2 Tirmidhi #2641 on the authotity of ‘Abdullh ibn ‘Amr.
It was declared hasan by al-Albani, Sahib al-Jami‘ #5343.

3 Ibn Majah #43 and Ahmad #16692 on the authority of al-‘Irbad ibn Sariyah.
It was declared sahih by al-Albani, Zi/a/ al-Jannab #16.

* Ahmad #833-871 records that ‘Ali said, ‘Should I not inform you of the best of
this nation after its Prophet? Abta Bakr.” Then he said, ‘Should I not inform you of
the best of this nation after Abd Bakt? ‘Umat.’ The isnad is hasan. Ahmad #922-
1030 records that ‘Ali said, ‘Should I not inform you of the best of this nation
after its Prophet? Abt Bakr. The best of this nation after Aba Bakr is ‘Umar.
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And bis saying: “[1t is also required to believe] that the best of all generations...

them; then the six Companions who were given the glad tidings of Para-
dise by the Prophet (4): [al-Zubayr ibn al-‘Awam, Abu ‘Ubaydah ibn al-
Jarrah, Talhah ibn ‘Ubaydullah, Sa‘d ibn Abi Waqqas, Said ibn Zayd and
‘Abdu’l-Rahman ibn ‘Awf].> And then [the most excellent] of the Com-

After this Allah placed goodness wherever He wished.” This is sahih. Many
narrations from ‘Ali concerning this ate recorded by ibn Abi “‘Asim, al-Sunnah #1200-
1221.

cf. al-Albani, Zilil al-Jannah #1200+ and Arna‘at, Tabgiq Musnad.

Bukhati #3671 records that Muhammad ibn al-Hanafiyyah asked his father (‘All),
“Which people are best after the Messenger of Allah (#)?” He replied, ‘Ab@ Bakr.”
He asked, ‘Then who?’ He teplied, “Umat.” He said, ‘I feared that he would then
say ‘Uthman, so I said, “Then you?”” He teplied, T am just a man amongst the
Muslims.” _

The author, Majmu‘ Fatawa, vol. 4, pg. 422 quotes this hadith and states that it is
repotted via approximately eighty routes from ‘AlL.

Ibn ‘Umar as recorded by Bukhati #3655-3698, ‘During the time of the Prophet
(#) we would not equate anyone with Abi Bakr, then ‘Umar, then ‘Uthman, then
we would leave the Companions of the Prophet, not declating some to be supe-
tior to others.” Tbn Abi ‘Asim #1193 has the additional wording, ‘This reached the
Prophet (#%) and he did not object.”

cf. al-Albani, Zilil al-Jannab #1190+ and the authot’s, Minhaj al-Sunnab, vol. 6,
pp- 153-154

Khattabi, Ma'dlim al-Sunan, vol. 4, pg. 279, said, ‘The explanation of  this - and
Allzh knows best - is that he was referring to the seniors and elders amongst them,
those whom the Messenger of Allah () would go to for advice when a matter
concerned him. At that time ‘Ali was still young. Ibn ‘Umar did not mean to de-
mean ot disregard ‘Ali, may Allah ennoble his face, or to deny his excellence after
‘Uthman, rather his excellence was well known and was not denied by ibn ‘Umar
or any other Companion. They only differed about whether ‘Uthman came be-
fore him: the majotity of the Salaf were of the view that ‘Uthman did come
before and the majotity of the people of Kufah wete of the opinion that ‘Alf
came before ‘Uthman, may Allah be pleased with them both.’

5> Abt Dawiad #4649-4650 and Tirmidhi #3757 on the authority of Sa‘d ibn Zayd
~ that the Messenger of Alldh (#8) said, “Ten are in Paradise: Abt Bakr is in Paradise,
‘Umar is in Paradise, ‘Uthman is in Paradise, ‘Ali is in Paradise, Talhah is in Paradise,
Zubayr ibn al-‘Awam is in Paradise, Sa‘d ibn Malik is in Paradise, ‘Abdu’l-Rahman
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panions are those who performed the Ajratayn (two migrations): the Aijrab
to Abyssinia and the Ajrah to Medinah. And after them are those who
participated in the battle of Badr. And after them ate those who pledged
their allegiance under the tree during the treaty of Hudaybiyah.® Then
those who embraced Islam and participated in the battles against disbe-
lievers before the conquest of Makkah, then those who embraced Islam
and participated in the battles against disbelievers after the conquest of
Makkah, then the youngsters from among the Companions; then the schol-
ars who received religion directly from the Companions and delivered it to
others, then those who had received the religion from the scholars of the

previous generation and in turn delivered it to others.. and so on and so
forth.

The creed of Ablu'l-Sunnah wa’l-Jama ah states also that no Companion is
to ever be abused or even mentioned in a distespectful manner.” It is also

ibn ‘Awf is in Paradise.” Sa‘id ibn Zayd then said, If you wish I will name you the
tenth,” they said, “‘Who is he?” He paused and they asked again so he said, ‘He is
Sa‘id ibn Zayd”’
Tirmidhi said it was hasan and it was ruled sahih by ibn Hibban #6993-6996.
Tirmidhi #3747 also recorded it on the authortity of ‘Abdu’l-Rahman ibn ‘Awf
and it was ruled sahih by ibn Hibban #7002-Fazh (48): 1-2] The Companions asked,
“Messenger of Allah, is this a conquest?” He replied, “Yes.””

The authot, a/-Furgan, said, “The Conquest refers to the treaty of Hudaybiyyah
because it was the first step taken that led to the conquest of Makkah. It was
concerning this treaty that Allah revealed, “Truly We have granted you a clear
victory, so that Allah may forgive you your eatlier errors and any later ones.”

Different estimates have been made. According to one report the number of
the Companions present at Hudaybiyyah was 1500 see Bukhasi #4152 and Mus-
lim #1856-72-73; according to another, there were 1400 see Bukhari #4154-4840-
4150-4153; Muslim #1856-1858.

According to a third report, there were 1300 see Bukhari #4155; Muslim 1-57;
and according to a fourth report over 1400, see Bukhari #4151. For a discussion
see Ibn Hajt, Fath al-Bari 7/341; Ibn Al-Qayyim, Zad al-Ma‘ad, 3/287-288.

" Imam Ahmad, Usil al-Sunnah, pg. 5, said, ‘Whoever disparages a single one of
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binding upon the Muslims to refrain from delving into the differences
that occurred amongst the Companions.

the Companions of the Messenger of Allah (#%), or dislikes him on account of
something he did, or mentions his faults, is an innovatot. (He remains so) until he
invokes Allah’s metrcy on them, every single one, and until his heart becomes
faithful and at rest with them.” cf. ibn Abi Ya‘la, 7abagat al-Hanabilah, vol. 1, pg.
245 :

The author, al-Sarim al-Maslil, vol. 3, pg. 1085 mentions that Ablu’l-Sunnah ‘are
agreed that the obligation (with respect to the Companions) is to praise them,
seek forgiveness for them, invoke mercy on them, to be pleased with them, to love
them, show allegiance to them, and to punish those who speak evilly of them.”

The authot, al- Wasitiyyab, said, ‘They refrain from (delving) into the differences
that occurred amongst the Companions and they state that some of the traditions
dealing with their faults are outright lies, and that others have been subject to
interpolation or omission and are thus distorted. As regards those issues that are
authentically reported, they are excused because they made their ijtihad and were
either right or wrong,

Alongside this, they do not think that every Companion was infallible, that it is
impossible for them to commit major or minor sins. Rather it is possible for them
to commit sins in general, but they have such precedence and virtues that necessitate
their forgiveness for any such thing that may be committed by them. This is true
to the point that they could be forgiven sins that would not be forgiven others
who came after them because they have such good deeds that would efface their
bad which the later people do not have.

It is established that the Messenger of Allah (#) said that they are the best of
all generations and that a mudd that one of them gives in charity is better than gold
equaling the size of Mount Uhud given by those who came aftet them.

Furthermore, if one of them did commit a sin, he would repent, or he would
do such good deeds as would efface it, or he would be forgiven by vittue of his
precedence, or (he would be delivered) through the intercession of Muhammad
(#8) since (the Companions) are the most deserving people of his intercession, ot
he would be afflicted with a trial in this wotld that would setve as an expiation.’

cf. A Textbook on Orthodox Sunni Creed, the Creed of al-Wasitiyyah, pp.103-109,
published by Dar as-Sunnah, 2009.
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And his saying: “[Also requited of the Muslims is] obedience to
the leaders of the Muslims - whether they be those who ate respon-
sible for the affairs of the Muslims or the Scholars.”

% o e ok ok
Explanation

The author’s statement “Obedience to the leaders of the Muslims - whether they
be those who are responsible for the affairs of the Muslims or the Scholars.” tepre-
sents another tenet from the creed.of Abku’l-Sunnab wa'l-Jama‘ah, which
reflects our obedience to the commands of Allah and His Messenget; as
Allzh said,
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“O youwho have believed, obey Allah and obey the Messen-

ger and those in authority among you.”
' {al-Nisa’ (4): 59},

Wherein He first linked the obedience of His Messenger to His obedi- .
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ence, then added, those in authority, without repeating the verb (obey).

This entails that obeying those in authority is actually a part of obeying
Allah and His Messenger. Therefore we are to obey those in authority as
long as their orders are in conformity with the commands of Allah and
His Messenger (); if they command us to do anything that goes against
the injunctions of Allah and His Messenger (4%) then they are not to be
obeyed. The Prophet (&) said, :

“There is no obedience to a created being if it involves the
disobedience of the Creator.” '

He (#) also said

“Obedience is only in ma7if (i.e. acts that are deemed good

or beneficial by Islamic law).”?

This means that if they command us concerning something that does
not fall under the category of ma‘rif, then no obedience is required.

There are various texts and narrations that prove the obligation upon
Muslims to obey those among them in authority, which is interpteted to
mean either rulers or scholars, both of whom should be obeyed. Thus
rulers should be obeyed in matters related to their governance provided
what they order is lawful. Scholars should also be obeyed by following the
verdicts they issue in religious matters, because they are the ones knowl-
edgeable and qualified to conduct such a task. Allah said,

NG

PR PP | R

. P

O}E{//n'»?/.y/ PR

wy? P T . T <
ol lead AR 135355 K0, TRV
(SRSl peryfrita)

' Sharh al-Sunnah by al-Baghwi 44/10 on the authority of al-Nawas ibn Sum‘n.
It was declared sahih by al-Albani, Takbrij al-Mishkat #3696.

? Bukhari #7257 and Muslim #1840 on the authority of ‘AlL
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“And it is not for the believers to go forth [to battle] all at
once. For there should separate from every division of them
a group [remaining] to obtain understanding in the religion
and warn their people when they return to them that they
might be cautious.”

[al-Tawbah (9): 122],

and
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“So ask the people of the dhikrif you do not know.”
[al-Nahl (16): 43]

The Prophet (%) admonished a group of people who advised one among
them who had been wounded in his head during a skirmish and then later
on had a wet dream. He asked his companions, ‘Can I perform fayammuns®’
They said, ‘No, not if you have water.” So he performed ghus/ [i.e. ceremo-
nial bath] and died because of it. When they came to the Messenger of
Allah (#), they informed him of what had transpired. He said,

“They killed him, may Allah kill them. Should you not ask, if
you do not know?! The rescue of the uninformed is to make
enquiry.””

The aforementioned verses and ahadith clearly show the obligation upon
people to consult with the people of knowledge in any matter related to
religion, and to act upon what they say.

As for obedience to the rulers, there are many ahadith stating thus, which
can be found in Bukhari and Muslim as well as the remaining four Sunan

books and the Musnad of Ahmad.

Among these is the narration of Abt Dharr (radiyAllah ‘anbu) who said,

3 Aba Dawid #336 on the authotity of Jabir ibn ‘Abdullah.
It was declared hasan by al-Albani, Sahih al-Jami #4362.
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“My close friend (i.e. the Prophet (#)) ordered me to hear
and obey even if it were to an Abyssinian slave whose head
was like a raisin [i.e. if he were placed in authority].”*

Also, ‘Ubaidah ibn al-Samit (radiyAlah ‘anks) said, ‘The Messenger of
Allah (#) called us. So we took an oath of allegiance with him. So from
that which we pledged to him was to listen and obey in our pleasure and
our displeasure and in our adversity and in our prosperity, even if some-
one else were to be given precedence over us, and that we would not dis-
pute the delegation of authority. He () said,

“Except if you see clear disbelief (&ufr bawah) for which you
have a proof from Allah.”

And Ibn ‘Abbas (radip.Allah ‘anku) reported that the Messenger of Allah
() saying, '

“Whosoever detests something from his leadet, then let him
bear it patiently. Since, there is no one who removes his obe-
dience from the ruler by a handspan and then dies, except
that he dies a death of one belonging to the days of jahiliyyah
(pre-Islamic times of ignorance).”

And Abu Sa‘id al-Khudti (radiyAllah ‘anks) reported, ‘I heard the Mes-
senger of Allah () say,

“Various evils will make their appearance in the near future.
If anyone tries to disrupt the affairs of this Ummah while
they are united, you should should sttike him down with the

sword, whoever it may be. (i.e. if temonstrance does not pre-

* Bukhatl #693 on the authotity of Anas ibn Malik and Muslim #1837 on the
authority of Aba Dharr.

> Bukhiari #7056 and Muslim #1709.

¢ Bukhari #7053 and Muslim #1849.
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vail upon him and make him desist from his disruptive ac-
tivities, he is to be killed).””

And the report of ‘Arfajah al-Kalabi (radjyAllah ‘anbs) implies this mean-

ing?®
Abu Hurayrah (radiypAllah ‘anks) reported that the Prophet () said,

“Whosoever defects from obedience and separates from the
Jamdi'ab (united body of Muslims) and then dies, then he dies
a death belonging to the days of jabiliyyah.”

and in another narration

“Thete will be multiple Caliphs, increasing in number’ The
people asked, ‘O Allah’s Messenget! What do you order us
(to do)?’ He said, ‘Obey the one who was given the pledge of -
allegiance first.”"’

When ‘Abdullah ibn ‘Umart (radsAllah ‘anbhs) came to ‘Abdullah ibn Mati*
on the day of al-Harrah, Ibn Mati‘ said, ‘Place a cushion for the Shaykh to
sit on.” However ‘Abdullzh ibn ‘Umar replied, ‘I am not here to sit down
but rather to inform you that the Prophet () said,

7 Muslim #1852 and another narration with similar meaning also on the authority
of Abt Sa‘d al-Khudti (radipAllih ‘anbs) who said, “The Messenger of Allah (£)
said, “If two leaders request the pledge of allegiance, then kill the second of the
two.” Muslim #1853.

8 ‘Arfajah al-Kalabi (radipAllah ‘anks) who said, ‘T heard the Messenger of Allah
(#8) saying, “Whoever comes to you whilst you are united under one leadet, want-
ing you to renounce your allegiance and thus split you up, then kill him.” Muslim
#1852, Abii Dawid #3762 and others.

° Muslim #1858.

10 Muslim #1842.
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And bis saying: “|Also required of the Muslims is] obedience to the leaders...

“Whosoever withdraws his hand from obedience will meet
Allzh on the Day of judgement having no argument for him-
self. And whosoever dies without having bound himself by
an oath of allegiance (bay@h), then he dies the death of one
belonging to the days of jabiliyyah (pre-Islamic times of
ignorance).”"

‘Abdullah ibn ‘Amr (radiyAllih ‘anbuma) also said,

“And whosoever gives the oath of allegiance to aleader such
that he gives him the palm of his hand and allegiance of his
heart, then let him give it to the leader if he is capable. So if
anothet person comes to dispute his leadership, then strike
the neck of that other person.”'?

‘Awf ibn Malik (radiyAllab ‘ank#) narrated that the Messenger of Allah
() said,

“The best of your leaders ate those whom you love and who
love you and they supplicate for you and you supplicate for
them. And the most evil of your leaders are those whom you
hate and those who hate you and you curse them and they
curse you.” They said, ‘O Messenger of Allah (4)! Should
we not overthrow them for this?* He said, “No, as long as
they establish the Prayer amongst you.”"

And the hadith of Umm Salamah (radiyAllib ‘ankd) and others that have
been mentioned.’ These and other hadiths carrying the same meaning

11 Muslim #1851.
2 Muslim #1844.
3 Muslim #1855.

* The hadith Umm Salamah (radip.Allah ‘ankd) that the Messenger of Allah (%)
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and require every Muslim to listen and obey the Muslim rulers, whether
they be pious or sinners; this is because it is unlawful for anyone to rebel
against them or provoke dissention with them over their positions. Obey-
ing them s part of our obedience to Allah and His Messenger. The Prophet

(%) said,

“he who obeys my appointed rulet, obeys me. And he who
obeys me, obeys Allzh.”*®

This narration is also reported with a slight variation in wording, where
the phrase “he who obeys the ruler” which implies that this command is gen-
eral and applicable to all rulers, not only those whom the Prophet ()
appointed. As a matter of fact, Hudhayfah ibn al-Yaman (radipAlah ‘anbu)
related that the Prophet (%) said,

“Listen to and obey the leadet, even if he beats your back
and takes your wealth.”'¢

As for those who argue that this addition, “evern i he beats your back and
takes your wealth” is weak in order to justify rebelling against the rulers, are
nothing but misguided individuals who also wish to misguide others - this
is because even if we assume the weakness of this addition to this particu-
lar hadith, we still have all the hadiths mentioned eatlier that arrive at the
same meaning.

This is the belief and the creed of Muslims - the creed éf Abl’-Sunnah
wa’l-Jama‘ah. Moreover, whoever claims the permissibility of rebelling

said, “There shall come leaders - So you will approve of some of their deeds and
you will object to some of their deeds. So whoever recognises their evil deeds is
absolved from blame and whosoever disapproves of their evil deeds is safe. How-
ever, whoever is pleased with their deeds and follows them is ruined.” They said,
‘Should we not fight them?’ He replied, “No, as long as they pray.” Muslim #1854.

15 Bukhari #2957 and Muslim #1835.

16 Muslim #1847
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against the ruler if he [i.e. the ruler] commits sins or becomes corrupt, is
making an erroneous and fallacious claim; this claim has been refuted by
so many other ahadith, as we have enumerated eatlier. This conflicting
view i.e. allowing rebellion against the ruler if he is a public sinner, is a
weak view adopted by some people who have in this respect gone against
the Sunnah; I ask Allh to forgive us and them.
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And his saying: “[Also required of the Muslims is] strict following
of Salaf al-Salib (the Righteous Predecessors) and adhering to the
knowledge and guidance which they left behind; and seeking for-

giveness for them.”

R e e de e
Explanation

Through this assertion, the author intends to convey that it is binding
upon every Muslim to follow the path of the believers before them. Allah
says,
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“And [there is a share fot] those who came after them, say-
ing, “Our Lotd, forgive us and our brothers who preceded us
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And his saying: “[Also required of the Muslims is] strict following of Salaf...

in faith and put not in our hearts [any] resentment toward
those who have believed. Our Lotd, indeed You are Kind
and Merciful.”

[al-Hashr (59): 10],

and
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“And whoever opposes the Messenger after guidance has be-
come clear to him and follows other than the way of the
believers - We will give him what he has taken and drive him
into Hell, and evil it is as a destination.”

[@/-Nisa’ (4): 115]

Therefore, following the way of the believers is obligatory upon every
Muslim who comes after them. The word “believers” in this ayah refers to
the companions of the Prophet () as well all those succeeding them
who are upon the same creed and path as them. As for those who decide
to take a way that is different from the way of the believers, they have
evidently followed an alien path that is far from what the Prophet () has
outlined and set for his nation; this is evidently so because he stated hav-
ing left his nation,

“Ileft you upon clear proof, its night like its day; none devi-
ates from it except one who is destroyed.””

Wherein he informed that destruction lies in deviating from the path
that he outlined for his nation and which was followed by his companions
and those who came after them from the people of knowledge. Moteo-

! Ibn Majah #43 and Ahmad #16692 on the authority of al-TIrbad ibn Sarfyah.
It was declared sahih by al-Albani, Zila/ al-Jannab #16.
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ver, he (#) explicitly said,

“This nation will divide into seventy-three sects, all of them
in the Fire (of Hell) except one.” And when asked about the
saved sect, he teplied: “They are the ones who follow that
which I and my companions ate upon.””

It was also related that some of the righteous predecessors stated,

‘Follow [the way of the Prophet (#) and his companions]
and do notinnovate [i.e. introduce new matters into religion]
for what you have been given [i.e. to follow and be guided
by] is sufficient.”

2 Tirmidhi #2641 on the authority of ‘Abdullah ibn ‘Amr.
It was declared hasan by al-Albani, Sahih al-Jami‘ #5343.

3 Darimi #205 from the saying of ‘Abdullah ibn Mas‘ad
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And his saying: “[Also requited of the Muslims is] abandoning
arguing and disputing in the religion.”

5k %

Explanation

Arguing and debating is 2 condemned act in religion, particulatly debat-
ing about the Qur’an or about authentic ahadith. This is because we must
believe in all the ayaz of the Qut’an and all that it advocates, and we must
also believe and follow whatever is proven authentic from the Sunnah;
these are the two sources of legislation in religion that Allah has prescribed.
The Qur’an is the primary source while the Sunnah follows up by clarify-
ing and explaining the injunctions and guidance of the Qur’an. Allah said,

. ,/ /""f’ % /,/}. Pry wos oty
PPl o3 e LT
“And We revealed to you the message that you may make

clear to the people what was sent down to them.”
[@l-Nap! (16): 44]

181



And his saying: “[Also requited of the Muslims is] abandoning
everything which has been innovated by almubdithin (those who
innovate in the Religion).”

& % %
Explanation

This means that it is obligatory upon every student of knowledge and
every layperson to act upon the authentically proven ahadith of the Prophet
(#8), as well as the reports concerning his companions [who received guid-
ance directly from him] whether these reports relate to their sayings or
actions. This is because their actions and statements represent and inter-
pret the religion in its best and most ideal form. Thus it is incumbent
upon us to condemn and stay away from innovations in religion, and in-
stead suffice ourselves with the book of Allah and the Sunnah of His
Messenger (#£) according to the understanding of the righteous predeces-
sofs.

In conclusion I say may Allah encompass the author with His Mercy

and may peace and blessings be upon our master, Muhammad, his family
and his Companions.
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BIOGRAPHICAL NOTES

The Ten Promised Paradise by
Allah’s Messenger (4&)

[i] Abii Bakr al-Siddiq (d. 13AH)

He is ‘Abdullah bin ‘Uthmin bin Amir Ibn ‘Amr Iba Ka‘b Ibn Sa‘d Ibn
Taym Ibn Murrah al-Taymi, AbG Bakr ibn Abi Quhafah al-Siddiq
(radiyAllah ‘anbu) and it is said that his name is ‘Atiq. He was born two
years and (some months) after the birth of the Prophet () in Makkah.
Abu Bakr was fait, slender, slightly bent backed, and had a slender face
with large hollow eyes. His forehead protruded slightly, and he dyed his
hair with benna mixed with &asm (a reddish black dye). He was one of the
wealthy people of Makkah. One of the ten promised Paradise, the clos-
est friend of the Prophet () before and after Islim, his companion in
the cave, the greatest of all the Companions and the first Khalifah of the
Messenger (). He suppressed the apostasy of the Arabs after the
Prophet’s @:@_x’g) death, re-established the rule of Islam over Arabia, and
had the Qur’an collected and written down between two covers. He is
known for his profound knowledge of the Qut’an and hadith, and for
insight into figh. He was a distinguished scholar from Qurayshi descent.
He died in jfumadal-Ula, in the year 13H (634 C.E.) and he was of sixty
three years. His Kbilafah lasted for two and a half years and three months.
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[i] Umar bin al-Khattab (d. 23AH)

He is Aba Hafs ‘Umar bin al-Khattab bin Nufayl Ibn ‘Abdul-‘Uzza Ibn
Riyah Ibn ‘Abdullah Ibn Qarat Ibn Razah Ibn ‘Adiyy Ibn Ka‘b al-Qurashi
al-‘Adawi (radipAllah ‘anhu) was the greatest Companion of the Prophet
(%) after AbT Bakr(radipAllih ‘anbu). ‘Umar embraced Islam after the
Prophet (&) prayed that Islam be strengthened by one of the two ‘Umars.
His acceptance was a great victory for the Muslims. He was fair in
complexion, bald, thick-bearded, and he was tall. When he walked, people
said he appeared to be riding. His beard hair was long and grey at the
ends. He succeeded Abu Bakr as Khalifah, defeated the Persian and Roman
empires, extended the rule of Islam from Iran to Egypt, and carved out
the institutions of the new government and society. He is known for his
profound knowledge of the Qut’an and hadith; and for insight into figh.
He was called a/-Farug (discerner between truth and falsehood), and
‘Commander of the Faithful. He was known for his justice, fairness,
compassion, to personally feed and clothe the poot. ‘Umar established
the paying of salaries to public offices officials, including giving to the
poor from the Jews and Christians. He was one of the ten Companions
promised Paradise. He became a martyr in Dbul-Hijjah of the year 23H
(644 C.E) and he was of sixty three years. His Kbilafah lasted for ten and
a half years.

[ii] ‘Uthman bin ‘Affan (d. 35AH)

Dhu an-Nurayn ‘Uthmin bin ‘Affan bin Abi al-‘As bin Umayyah al-
Qurashi al-Amawi (radipAllih “anku), the third Rightly Guided Khalifuh and
one of the ten promised Paradise. He was neither tall or short; he was
handsome with wheat-coloured hair and thick healthy beard. He was big
boned and wide shouldered. He was known to dye his beard yellow, and
he had heavy hair with a thick growth of hair behind his ears. He was
known for his generosity and freely giving in the Way of Allah. He spent
a great deal of his wealth and time in the service of Islam. He purchased
the well of a/-Ruma which belonged to a Jew for twenty thousand Dirhams
and donated it for the use of all Muslims. On the occasion of Tabik,
when the Muslims were undergoing sevetre hardship, ‘Uthman outfitted
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the Jayshu! Usrah (army of hardship) by donating three hundred camels
(with their equipment) and one thousand gold dinars. Once during the
Khilafah of Abt Bakr, there was a severe drought. He presented one
thousand camels laden with grains and distributed it to the poor. He was
married to two daughters of the Prophet (#8), Ruqayyah and after her
death, Umm Kultham. At Hudaybiyah, the Prophet () appointed him
as his ambassador to the Quraysh. When the rumour went round that
‘Uthman had been killed by the Quraysh, the Prophet (§&) took the
pledge (Bayatur Ridwan) of the Companions that they would fight till the
end. On this occasion, the Prophet (#%) lifted his own right hand and
said, ‘This is the hand of ‘Uthman’, and then placed it into his left hand
saying that he was making the pledge on behalf of ‘Uthman. In his
Khildfah, many lands were added to the dominions of Islam from North
Africa to Europe. As soon as these countries were conquered, effective
measures wete setin place for the development of their material resources.
Water-courses were dug, roads made, fruit trees planted, and security
given to trade by the establishment of a regular police organisation. While
the insurgents had beseiged him in Madinah, he calmly bade the people
of Madinah to go back to their homes since he did not want to fight or
allow the blood of any Muslim to be shed for him. He died reciting the
Qur’an at the hands of the rebels and was martyred in the year 35H (656
C.E) at the age eighty-two years old. His Kbilifah almost lasted twelve
years. ‘

[iv] ‘Ali bin Abi Talib (d. 40AH)

Abﬁ’l‘Hasan ‘Ali bin Abi Talib Ibn ‘Abdul-Muttalib Ibn Hashim al-
Qurashi al-Hashimi(radipAllih ‘anku), Aba Turab was one of the most
beloved names to him due to the Prophet (#) calling him. The fourth
Rightly Guided Khalifah and one of ten promised Paradise. He was brought
up in the house of the Prophet (#£) and accepted Islam at the age of
thirteen. ‘Ali was of fair complexion, wide-eyed and had a broad fore-
head. His hair was thick both on his head and in his beard. When he
became old, his hair turned grey, but he did not dye it. He had a cheerful
demeanor that matched his handsome face, he was broad-shouldered,
his palms were thick and strong. He could throw a rider from his mount,
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and he could seize 2 man in such a way that he couldn’t breath. He could
carry a heavy door that would require a band of men. He was famous
for his chivalry, bravery and knowledge. He married Fatimah, the daugh-
ter of the Prophet (). ‘Ali was present in Badr, Uhud and Trench
battles, besides all the rest except the expedition of 7absuk, because the
Prophet (#) had asked him to stay behind with his family. ‘All was one
of the most profoundly knowledgable and wise among the Companions.
One of the Companions desctibed ‘Ali as, ‘By Allah, he had a vision and a
mighty power. He had an ability to distinguish right from wrong, and be judged people
and sitnations with justness. Knowledge permeated from bim, and bis speech indicated
his wisdom. He disdained the worldly life and felt comfort in the night for worship. If we
came 1o bim, he would draw us near to bim. If we asked him, he wonld answer us.
Despite our nearness to him and bis nearness to us, we wonld not dare speak to him due
to our awe of him. When he smiles bis teeth are like pearls.” ‘All was martyred in
the year 40H (660 C.E.) and his son al-Hasan performed the funeral
prayer for his father and buried him in a/-Kufah, the grave was concealed
lest it would be exhumed. He died at the age of sixty-three years.

[v] Sa‘d Ibn Abi Waqqas (d. 55AH)

He is Sa‘d Ibn Malik Ibn Ahib Ibn ‘Abd Munaf al-Qurashi al-Zuhti Abu
Ishaq Ibn Abi Waqqas (radip.Allah ‘anbn). He was short in height and had
a brown complexion. His hair was curly, and he was particularly known
for his sharp vision. He was one of the ten Companions promised Para-
dise and he was one of the six Companions on the Sh#ra (consultative
body for the Muslim Community). He accepted Islam early. He was the
first to be struck by an arrow in the path of Allah and first to shoot an
arrow. He was one whom the Prophet (&) said to, ‘may my father and
mother be sacrifiiced for yon.” He witnessed Badr and whatever came after it.
He was known as the maternal uncle of the Prophet (#2) and one who’s
supplications were answered. Sa‘d served as a governor under ‘Umar
and ‘Uthman, and he led the Muslim armies. He died at al-‘Atiq in the
year 55H (675 C.E) according to what is popular at the age of seventy-
three. He requested to be buried in the same shrouds that he wore on the
day of Badr. And he was the last of the ten Companions promised
Paradise to pass away.
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[vi] Talhah Ibn ‘Ubaidullzh (d. 36AH)

He is Talhah Ibn ‘Ubaidullah Ibn ‘Uthman Ibn ‘Amr Ibn Kahb Ibn Sa‘d
Tbn Taym Ibn Muttah al-Taymi (radip.Allih ‘anbu), Abia Muhammad, com-
monly known as Talpab al-Kbayr and Talpab al-Fayad (the exuberant) due
to his great generosity. He was black in complexion with thick but straight
hair. He was handsome, and he walked with a quick pace. He did not dye
his grey hair. He accepted Islam carly at the hands of Aba Bakr. And He
was one of the ten Companions promised Paradise. He was loyal and
unwavering Companion of the Prophet (#8). In the battle of Uhud
when the Muslim army was in disarray, he swore to stay by the Prophet
(#) evenif it meant death. He survived the battle with seventy-five wounds.
Talhah was killed during the Battle of a/Jamal in the year 36H (656 C.E.),
was butied in Bastah and he was sixty three years old.

[vii] al-Zubayr Ibn al-Awam (d. 36AH)

He is al-Zubayr Ibn al-Awam Ibn Khuwaylid Ibn Asad al-Qurashi al-
Asadi (radiyAllah ‘anku), Abi ‘Abdullah. He was very tall, his hair was thick
but his beard’s hair was sparse. His complexion was light brown, and he
didn’t dye his hair but left it grey. A cousin of the Prophet (#g), the son
of Safiyyah bint ‘Abdul-Muttalib. He was one of the early Muslims who
migrated to Abysinnia. He was the first to draw a sword for Islam, he
accompanied the Messenger on all his military expeditions, including Badr
and Uhud. He was one of the ten Companions promised Paradise. He
accepted Islam at the age of fifteen and was known as the disciple of the
Prophet (#%). He was also one whom the Prophet (#) said to, ‘may my
Jather and mother be sacrificed for you.” He witnessed all of the major events.
‘Amr Ibn Jarmuz killed him in the hyear 36H (656 C.E.) after his depar-
ture from the battle of al-Jamal.
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[viii] Abt ‘Ubaydah Ibn al-Jarrah (d. 18AH)

He is ‘Amir bin ‘Abdullah Ibn al-Jarrah bin Hilal Ibn Uhayb Ibn Dabah
Ibn al-Harith Ibn Fihr al-Qurashi al-Fahti (radiyAllah ‘anbu). His lineage
meets with the Prophet (#&) with their ancestor Fihr. He was tall, slender
and he had a sparse beard. He had no front teeth, and he dyed his hair
with hennah and al-katm (a reddish black dye). After accepting Islam he
was among the few who memorised the Qur’an. He migrated to Abysinnia
and then later to the city of the Prophet - Medinah. Abt ‘Ubaydah lost
two front teeth on the day of Uhud, pulling out the two rings of armor
stuck in the cheeks of the Messenger of Allah (). He was one of the
ten Companions promised Paradise. During the caliphate of ‘Umat,
Abt ‘Ubaydah led the Muslim army to many victories in Syria. After
much of the area came under Muslim control, Syria was stricken by
plague of ‘Amwas. Aba ‘Ubaydah remained with his troops to suffer
wharever they might suffer, and he eventually died from plague of ‘Amwas.
Abt ‘Ubaydah passed away in the year 18H (639 C.E.), at the age of fify-
eight during the Khalifah of ‘Umar Ibn al-Khattab. He is the trustworthy
of this nation and died as a martyr.

[ix] Sa‘id Ibn Zayd (d. 51AH)

He is Sa‘d Ibn Zayd Ibn ‘Amr Ibn Nufayl al-Qurashi al-‘Adawi
(radiyAllah ‘anbn). He was very dark skinned, tall and he had thick hair. He
was raised in a house that rejected polytheism and idolatry, Sa‘id married
Fatimah, the sister of ‘Umar bin al-Khattab, and both accepted Islam,
concealing their new faith from Makkans and from ‘Umar who at the
time was not a Muslim. Sa‘id participated in all of the Prophet’s battles
except for Badr. He was one of the ten Companions promised Paradise.
He died at the age of seventy in the year 51H (671 C.E.) and was butied
in the Baqi cemetery.
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[x] ‘Abdur-Rahman Ibn Awf (d. 32AH)

He is ‘Abdur-Rahman Ibn Awf Ibn Abd Awf Ibn al-Harith al-Qurashi
al-Zuh1i (radiyAllah ‘anbu), Aba Muhammad. He was light in complexion
and lustrous eyes with long eyelashes. He had a convex nose and had a
long elegant neck. He had somewhat protruding upper teeth and heavy
hair under his earlobes. His hands and fingers were thick and masculine
and he had curly hair. He accepted Islam early at hands of Aba Bakr. He
experienced the suffering that befell many of the early Muslim community.
He migrated to Abysinnia, and later to Medinah. He was very rich and
very generous when giving in the Way of Allah. He gave in charity mote
than half his wealth on more than one occasion. He witnessed every
battle with the Prophet (). During the battle of Uhud, he was wounded
so severely that he walked with a limp. He was one of the ten Compan-
ions promised Paradise. He died at al-Madinah in the year 32H (652
C.E.), at the age of seventy-two and was buried in the Baqi‘ cemetery.
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The Companions

‘AISHAH: bint Ab Bakr as-$iddig, the Mother of the Believers and most
beloved wife of the Prophet (). She reported many ahadith from the

Prophet and many Companions and Successors reported from her.
She died in the year 58H.

‘ABDULLAH BIN ‘ABBAS: bin ‘Abdul-Muttalib bin Hashim bin ‘Abd
Munaf al-Qurashi al-Hashimi, the cousin of the Prophet (#£) and the
interpreter of the Qur'an. He was born three years before the Hijrah
and was called the ‘Ocean of knowledge’ due to his vast knowledge.
He took part in the Jihad in North Africa in the year 27H and died in
the year 68H.

‘ABDULLAH BIN MASUD: bin Ghifil bin Habib al-Hadhli Abt ‘Abdut-
Rahmin. One of the scholars amongst the Companions and he wit-
nessed Badr and the following battles. He had many virtues and died
in the year 32H.

‘ABDULLAH BIN ‘UMAR: bin al-Khattab al-‘Adawi, Aba ‘Abdur-
Rahman, the noble Companion and scholar. He reported many abadith
from the Messenger (#£) and died in the year 73H.

ABU DHARR AL-GHIFARI: Jundub bin Junidah bin Sakn, he was of
those who accepted Islam early on but delayed his migration and hence
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did not witness Badr. His virtues are mény and he died in the year
32H.

ABU HURAYRAH: ‘Abdur-Rahman bin Sakhr ad-Dusi. His name is
greatly differed over. He accepted Islam in the year 7H and reported
the most hadith from the Prophet (#8). He died in the year 59H.

ABU MUSA AL-ASH‘ARI: ‘Abdullzh bin Qays bin Salim. He had a beau-
tiful recitation and was one of the scholars amongst the Companions.
He died in the year 42H or 44H.

ABU SAID AL-KHUDRI: Sa‘d bin Malik bin Sinan bin ‘Ubaid al-Ansari
al-Khazraji. He and his father were both Companions and he wit-
nessed all the battles that followed Upud. He was one of the scholars
amongst the Companions and reported many abadith from the Mes-

senger (#8). He died in the year 74H.

ANAS BIN MALIK: bin an-Nadar bin Damdam al-Ansari al-Khazraji,
the servant of the Messenger (). He witnessed Badr but was not of
age to actually participate. He died in the year 93H.

AL-BARA’A BIN MALIK: bin an-Nadr al-Ansati. He witnessed Upud
and gave the pledge of allegiance under the tree. He was martyred in
the year 20H on the Day of Zustor.

JABIR BIN ‘ABDULLAH: bin ‘Amr bin Harram al-Ansari as-Sulami, he
witnessed the second pledge at ‘Ugbah while he was still a child. It is
said that he witnessed Badr and Upad and he reported many abadith
from the Messenger (). He died in the year 74H.

MU‘AWIYAH: bin Abi Sufyan bin Sakhr bin Harb bin Umayyah bin ‘Abd
Shams al-Qurashi al-Amawi. He accepted Islam in the year of the
Conquest and witnessed Hunain and al-Yamamah. He was one of the
scribes who would write the revelation and died in the year 60H.
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Others

ABU HANIFAH: Nu‘man bin Thabit at-Tamimi al-Kifi, one of the great
Imams of this nation and the earliest of the Four Imams. He com-
menced his studies in philosophy and scholastic theology, but later
abandoned them to study figh. He died in the year 150H.

AHMAD: bin Muhammad bin Hanbal bin Hilal ash-Shaybani, Aba
‘Abdullzh, the Imam of the Sunnah and author of the famous Musnad.
He was known for his knowledge of hadith, figh, and his fagwa and
asceticism. He died in the year 241H.

DAWUD AL-ZAHIRI: bin ‘Ali bin Khalaf al-Asbahani, Aba Sulayman,
the Imam of the gahiri School of Thought and one of the Myjtabids.
He died in the year 270H.

FUDAYL IBN ‘AYAD: bin Mas‘id at-Tamimi, Abi ‘Ali, the shaykh of
Mecca and one of the righteous worshippers. He was trustworthy
and precise, noble, having wara’ and narrated many apadith. He died in
the year 187H.

AL-HASAN AL-BASRI: Al-Hasan bin Abi al-Hasan al-Ansari. He was
trustworthy and precise, noble and famous. He was a great scholar
and narrated many apadith. He died in the year 110H close to the age
of ninety.

MALIK BIN ANAS: ibn Malik ibn Abii ‘Ame al-Asbahi. The Znim of
Madinah in his time, one of the great mams of Islam and author of

the famous Muwatta. His virtues are many and the scholar’s praise of
him is abundant. He died in the year 179H.

AL-SHAFI1: Muhammad bin Idrees bin al-‘Abbis bin Shafi] al-Hashimi

al-Qurashi, Abt ‘Abdullah, the Mujaddid of his era and one of the
great Imams of this nation. He died in the year 204H.

204



INDEX OF SECTS

AHLUL-KALAM: Adherents to speculative theology, people seeking to
~ explain the articles and premises of belief and to give evidences for
them based on philosophy and logic.

BATINIYYAH: A sect of the Shi‘a, the followers of Isma‘l ibn Ja‘fat.
They were of the belief that the legal texts were merely superficial
expressions carrying inner meanings that oppose what is outwardly

understood of them, examples lie with their explanations of Paradise,
Hell and the Last Day.

HASHWIYYAH: A term frequently used by the innovators to tefet to
Abln’FSunnah, the Abl'[-Hadith, those who affirmed the Attributes of
Allah. The first to use this term was ‘Amr ibn ‘Ubaid al-Mu‘tazili who
said that ‘Abdullzh ibn ‘Umar ibn al-Khattab was a Hashwi.

JABARIYYAH: Followers of the school of Jahm ibn Safwan in his belief

that all actions are decreed by Allah and man has no control over
them at all, instead he is forced to do what he does.

JAHMIYYAH: Followers of Jahm ibn Safwan in his denial of the Names
and Attributes of Allah.

KARRAMIYYAH: Followers of Muhammad ibn Karram (d. 255H), they

divided into many sub-sects and wete famous for their likening of
Alldh to His creation (fashbib).
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KHAWARIJ: Those who rebelled against ‘Ali, declaring him to be a disbe-
liever and those who rebel against and fight the Muslim rulers. They
hold that Muslims who have committed major sins are disbelievers
and are doomed to Hell-Fire forever.

MUTAKALLIMUN: Speculative Theologians, adhetents to kalim.

MU‘TAZILA: Followers of Wasil ibn ‘At3d’ al-Ghazzal who abandoned
the circles of Hasan al-Basti. They negated the Attributes of Allah
for fear of likening Him to His creation, yet affirmed His Names.
From amongst their beliefs was that a person who committed a major
sin was neither a believer nor a disbeliever, rathér of a station between
the two stations, but he would be consigned to Hellfire forever. They
were from the rank and file of the Mutakallimiin and gave precedence
to their intellects over the divine texts. -

QADARIYYAH: Those who held the belief that man has complete free
will in all that he does and that Allih has no control over him.

QARAMITA: A sect holding the same belief as the Batiniyyah and fol-
lowers of Maymauan ibn Daysan.

RAFIDIS: Also well-known as the Shi‘ah, who call themselves the Zthni
Ash’ariyyah (The Twelvers) of Ja‘faris. This sect was founded by
‘Abdullah ibn Saba’, a Jew, who appeared in the time of the Kbilafah of
‘Uthman. He claimed love for ‘Ali and AA/ ul-Bayt (the family of the
Prophet (§%)). They curse the Companions declare them disbelievets,
in particular Aba Bakr, ‘Umar and ‘Uthman and the wives of  the
Prophet (). They also believe the Qut’an to be incomplete.

FALASIFA: Those philosophers who promoted the ‘wisdom’ of the
Greeks, the Greek philosophers who did not believe in the Resurrec-
tion as it is mentioned in the Book and Sunnah, nor did they affirm
the Names and Attributes of Allah. From amongst their leaders was
Aristotle, the student of Plato and from amongst their latter propo-
nents was al-Farabl and ibn Sina.
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AWLIYA’: plural of wals; friend, ally, loyal companion. From the word
wildyah meaning loyalty and closeness, the opposite of enmity.

BARZAKH: barrier, isthmus, A barrier that is erected between the de-
ceased and this life preventing him from returning and a generic refer-
ence to the life that commences after death.

BID‘AH: innovation, that which is newly introduced into the religion of
Allzh. :

HADITH: A text attributed to the Prophet (4) describing his actions,
words, descriptions and tacit approvals. It consists of two portions,
the body of the text (matn) and the isnad. Rarely the term is also used
to refer to a text attributed to a Companion or a 7abi%.

THSAN: beneficence, excellence. To worship Allah as if one is seeing Him,
and knowing that even though one sees Him not, He sees the servant.

‘ILM: knowledge.

IMAN: The firm belief, complete acknowledgement and acceptance of all
that Allah and His Messenger have commanded to have faith in,
submitting to it both inwardly and outwardly. It is the acceptance and
belief of the heart that includes the actions of the heart and body,
therefore it encompasses the establishment of the whole religion. This
is why the Imams and Salaf used to say, ‘Faith is the statement of the
heart and tongue, action of the heart, tongue and limbs.” Hence it
comprises statement, action and belief, it increases through obedience
and decreases through disobedience. It includes the beliefs of faith,
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its morals and manners and the actions demanded by it.

KALAM: speech, discourse. Technically used to refer to dialectics and
scholastic theology.

KHALAF: successors. A reference to those who followed a path other
than the path of the Salaf. '

KHALIFAH: pl. kbulafi’. Successor, representative. The Successors of
the Prophet (), head of the Islamic state. Also called Amir al-Mu'minin
or Leader of the Believers.

KUFR: denial, rejection, hiding, technically referring to disbelief. It can be
major (removing a person from the fold of Islam) or minor (not re-
moving a person from the fold of Islam).

QADR: Divine Dectee and Destiny.

QUR’AN: The actual Word of Allah revealed to the Prophet (§%) in the
Arabic language through the medium of the Angel Gabriel and the
greatest miracle bestowed him. It consists of 114 chapters commenc-
ing with al-Fatihah and ending with an-Nas.

SAHABAH: The Companions of the Prophet (&), those who saw him,
believed in him and died upon that belief.

SALAF: predecessors. Technically used to refer to the best generations of
Muslims, the first three generation: the Sahdbah, the Tabi%n and the
Tab* Tabi'nn due to the hadith, “The best of people are my generation,
then the one that follows, then the one that follows.’

SHIRK: association, technically referring to directing a right that is due to
Allah Alone to another object of creation, either completely or par-
tially. It can be major (removing a person from the fold of Islam) or
minor (not removing a person from the fold of Islam).

TABI‘UN: The generation following that of the Companions.

TAB TABI'UN: The generation following that of the Zabi%n.

TAWHID: unification, monotheism, the belief in the absolute Oneness
of Allah. It is to believe that Allah Alone is the creator, nourisher, and
sustainer of the worlds; it is to believe that Allah Alone deserves to be
wortshipped; and it is to believe that He has unique and perfect Names
and Attributes that far transcend anything that one can imagine.

WAHDATU-L-WUJUD: The unity of existence, the heretical belief that
Allah is everywhere and everything,
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